





More Praise for The Chalice and the Blade:

"I have never before praised a book so highly. . . . Everyone . . . should
have the opportunity to read it.”— Ashley Montagu

“Eisler gives us a revealing study of history and an offer of hope. She
demonstrates that to be human can be to affirm life, not death, in one of
the most compelling books of the year.”—Minneapolis Star Tribune

“A notable application of science to the growth and survival of human
understanding.” —Marija Gimbutas, author of Goddesses and Gods of Old
Europe “

“Excellent from every point of view. ... A very important picture of
human evolution.”—Nicolas Platon, author of Crete and former director
of the Acropolis Museum

A daring journey from pole to pole of human existence.”—Charles Tilly,
professor of history, New School for Social Research

“Casts a new light on all of the major problems confronting us to-
day . . . brings new clarity to the entire man-woman question. . . . A ma-
jor contribution.”—Jean Baker Miller, author of Toward a New Psychology of
Women

”’Shows how our political and economic system may attain a new bal-
ance.”—Hazel Henderson, author of Creating Alternative Futures

“A major breakthrough.” —Barbara Walker, author of The Woman’s Ency-
clopedia of Myths and Secrets

"It opens a window to a new vista, a new perspective with which to see
and understand the human condition. . . . So empowering that things
that did not seem possible before now come within reach.” —Sojourner

“An extremely important book.” —Merlin Stone, author of When God Was
A Woman and Ancient Mirrors of Womanhood

“A seminal work, destined to be debated and discussed for years to
come. . . . Required reading for anyone concerned about our destiny on
earth.”—Ervin Laszlo, author of Evolution: The Grand Synthesis




“As important, perhaps more important, than the unearthing of Troy or
the deciphering of cuneiform.” —Bruce Wilshire, professor of philosophy,
Rutgers, The State University of New Jersey

“Immeasurably valuable . . . really extraordinary in its vastness and vi-
sion.” —Gloria Orenstein, professor, Program for the Study of Women and
Men in Society, University of Southern California

“A very important book . . . opens up the entire question of the value,
purpose, and cosmic fulfillment of the individual.” —Robert Muller, chan-
cellor, United Nations University for Peace

“To read Eisler is to glimpse new vistas of human possibility, fueled
by the nurturing and regenerating powers associated with women.”
—New Woman

“The most significant work published in our lifetimes . . . might make
the future possible.”—Los Angeles Weekly

“Eisler’s highly readable synthesis . . . is an important contribution to
social history.”~ Publisher’s Weekly

“An imaginative and persuasive work.”—Library Journal
“This clear and uncluttered study makes fascinating reading.” —Booklist

“Clears up many historical mysteries . . . provides foundations upon which
to build a more humanistic world.”—The Humanist

“Fascinating. . . . Sweeping. . . . Examines the past, the present, and even
the future to answer some of the central questions of our time.”
—5San Diego Weekly

““Rejuvenates my hope that things can change, that it is possible for all of
us to create and live in the kind of world we have dreamt of.”
—Woman of Power
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the whole of human history (including our prehistory) as well as the
whole of humanity (both its female and male halves).

Weaving together evidence from art, archaeology, religion, social
science, history, and many other fields of inquiry into new patterns
that more accurately fit the best available data, The Chalice and the Blade
tells a new story of our cultural origins. It shows that war and the “war
of the sexes” are neither divinely nor biologically ordained. And it pro-
vides verification that a better future is possible—and is in fact firmly
rooted in the haunting drama of what actually happened in our past.

Human Possibilities: Two Alternatives

We are all familiar with legends about an earlier, more harmonious
and peaceful age. The Bible tells of a garden where woman and man
lived in harmony with each other and nature—before a male god de-
creed that woman henceforth be subservient to man. The Chinese Tao
Te Ching describes a time when the yin, or feminine principle, was not
yet ruled by the male principle, or yang, a time when the wisdom of
the mother was still honored and followed above all. The ancient Greek
poet Hesiod wrote of a “golden race” who tilled the soil in “peaceful
ease” before a “lesser race” brought in their god of war. But though
scholars agree that in many respects these works are based on prehis-
toric events, references to a time when women and men lived in part-
nership have traditionally been viewed as no more than fantasy.

When archaeology was still in its infancy, the excavations of Hein-
rich and Sophia Schliemann helped establish the reality of Homer’s
Troy. Today new archaeological excavations, coupled with reinterpre-
tations of older digs using more scientific methods, reveal that stories
such as our expulsion from the Garden of Eden also derive from earlier
realities: from folk memories of the first agrarian (or Neolithic) societies,
which planted the first gardens on this earth. Similarly (as the Greek
archaeologist Spyridon Marinatos already suggested almost fifty years
ago), the legend of how the glorious civilization of Atlantis sank into
the sea may well be a garbled recollection of Minoan civilization—now
believed to have ended when Crete and surrounding islands were mas-
sively damaged by earthquakes and enormous tidal waves.?

Just as in Columbus’s time the discovery that the earth is not flat
made it possible to find an amazing new world that had been there all
the time, these archaeological discoveries—deriving from what the Brit-
ish archaeologist James Mellaart calls a veritable archaeological revo-
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lution—open up the amazing world of our hidden past.® They reveal
a long period of peace and prosperity when our social, technological,
and cultural evolution moved upward: many thousands of years when
all the basic technologies on which civilization is built were developed
in societies that were not male dominant, violent, and hierarchic.

Further verifying that there were ancient societies organized very
differently from ours are the many otherwise inexplicable images of the
Deity as female in ancient art, myth, and even historical writings. In-
deed, the idea of the universe as an all-giving Mother has survived
(albeit in modified form) into our time. In China, the female deities Ma
Tsu and Kuan Yin are still widely worshiped as beneficent and com-
passionate goddesses. In fact, the anthropologist P. 5. Sangren notes
that “Kuan Yin is clearly the most popular of Chinese deities.”* Simi-
larly, the veneration of Mary, the Mother of God, is widespread. Al-
though in Catholic theology she is demoted to nondivine status, her
divinity is implicitly recognized by her appellation Mother of God as
well as by the prayers of millions who daily seek her compassionate
protection and solace. Moreover, the story of Jesus’ birth, death, and
resurrection bears a striking resemblance to those of earlier “mystery
cults” revolving around a divine Mother and her son or, as in the wor-
ship of Demeter and Kore, her daughter.

It of course makes eminent sense that the earliest depiction of divine
power in human form should have been female rather than male.
When our ancestors began to ask the eternal questions (Where do we
come from before we are born? Where do we go after we die?), they
must have noted that life emerges from the body of a woman. It would
have been natural for them to image the universe as an all-giving
Mother from whose womb all life emerges and to which, like the cycles
of vegetation, it returns after death to be again reborn. It also makes
sense that societies with this image of the powers that govern the uni-
verse would have a very different social structure from societies that
worship a divine Father who wields a thunderbolt and/or sword. It
further seems logical that women would not be seen as subservient in
societies that conceptualized the powers governing the universe in fe-
male form—and that “effeminate” qualities such as caring, compas-
sion, and nonviolence would be highly valued in these societies. What
does not make sense is to conclude that societies in which men did not
dominate women were societies in which women dominated men.

Nonetheless, when the first evidence of such societies was
unearthed in the nineteenth century, it was concluded that they must
have been “matriarchal.” Then, when the evidence did not seem to
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The Evolutionary Crossroads

Today we stand at another potentially decisive branching point. At
a time when the lethal power of the Blade—amplified a millionfold by
megatons of nuclear warheads—threatens to put an end to all human
culture, the new findings about both ancient and modern history re-
ported in The Chalice and the Blade do not merely provide a new chapter
in the story of our past. Of greatest importance is what this new knowl-
edge tells us about our present and potential future.

For millennia men have fought wars and the Blade has been a male
symbol. But this does not mean men are inevitably violent and warlike.®
Throughout recorded history there have been peaceful and nonviolent
men. Moreover, obviously there were both men and women in the
prehistoric societies where the power to give and nurture, which the
Chalice symbolizes, was supreme. The underlying problem is not men
as a sex. The root of the problem lies in a social system in which the
power of the Blade is idealized—in which both men and women are
taught to equate true masculinity with violence and dominance and to
see men who do not conform to this ideal as “too soft” or “effeminate.”

For many people it is difficult to believe that any other way of struc-
turing human society is possible—much less that our future may hinge
on anything connected with women or femininity. One reason for these
beliefs is that in male-dominant societies anything associated with
women or femininity is automatically viewed as a secondary, or
women’s, issue—to be addressed, if at all, only after the “more im-
portant” problems have been resolved. Another reason is that we have
not had the necessary information. Even though humanity obviously
consists of two halves (women and men), in most studies of human
society the main protagonist, indeed often the sole actor, has been
male.

As a result of what has been quite literally “the study of man,”
most social scientists have had to work with such an incomplete and
distorted data base that in any other context it would immediately have
been recognized as deeply flawed. Even now, information about
women is primarily relegated to the intellectual ghetto of women’s
studies. Moreover, and quite understandably because of its immediate
(though long neglected) importance for the lives of women, most re-
search by feminists has focused on the implications of the study of
women for women.

This book is different in that it focuses on the implications of how
we organize the relations between the two halves of humanity for the
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totality of a social system. Clearly, how these relations are structured
has decisive implications for the personal lives of both men and
women, for our day-to-day roles and life options. But equally impor-
tant, although still generally ignored, is something that once articulated
seems obvious. This is that the way we structure the most fundamental
of all human relations (without which our species could not go on) has
a profound effect on every one of our institutions, on our values, and—
as the pages that follow show—on the direction of our cultural evo-
lution, particularly whether it will be peaceful or warlike.

If we stop and think about it, there are only two basic ways of
structuring the relations between the female and male halves of hu-
manity. All societies are patterned on either a dominator model—in
which human hierarchies are ultimately backed up by force or the
threat of force-—or a partnership model, with variations in between.
Moreover, if we reexamine human society from a perspective that takes
into account both women and men, we can also see that there are pat-
terns, or systems configurations, that characterize dominator, or alter-
natively, partnership, social organization.

For example, from a conventional perspective, Hitler's Germany,
Khomeini’s Iran, the Japan of the Samurai, and the Aztecs of Meso-
America are radically different societies of ditferent races, ethnic ori-
gins, technological development, and geographic location. But from the
new perspective of cultural transformation theory, which identifies the
social configuration characteristic of rigidly male-dominated societies,
we see striking commonalities. All these otherwise widely divergent
societies are not only rigidly male dominant but also have a generally
hierarchic and authoritarian social structure and a high degree of social
violence, particularly warfare.’

Conversely, we can also see arresting similarities between otherwise
extremely diverse societies that are more sexually equalitarian. Char-
acteristically, such “partnership model” societies tend to be not only
much more peaceful but also much less hierarchic and authoritarian.
This is evidenced by anthropological data (i.e., the BaMbuti and the
'Kung), by contemporary studies of trends in more sexually equalitar-
ian modern societies (i.e., Scandinavian nations such as Sweden), and
by the prehistoric and historic data that will be detailed in the pages
that follow.™

Through the use of the dominator and partnership models of social
organization for the analysis of both our present and our potential fu-
ture, we can also begin to transcend the conventional polarities be-
tween right and left, capitalism and communism, religion and secu-
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larism, and even masculinism and feminism. The larger picture that
emerges indicates that all the modern, post-Enlightenment movements
for social justice, be they religious or secular, as well as the more recent
feminist, peace, and ecology movements, are part of an underlying
thrust for the transformation of a dominator to a partnership system.
Beyond this, in our time of unprecedentedly powerful technologies,
these movements may be seen as part of our species’ evolutionary
thrust for survival.

If we look at the whole span of our cultural evolution from the
perspective of cultural transformation theory, we see that the roots of
our present global crises go back to the fundamental shift in our pre-
history that brought enormous changes not only in social structure but
also in technology. This was the shift in emphasis from technologies
that sustain and enhance life to the technologies symbolized by the
Blade: technologies designed to destroy and dominate. This has been
the technological emphasis through most of recorded history. And it
is this technological emphasis, rather than teéhnology per se, that today
threatens all life on our globe."

There will undoubtedly be those who will argue that because in
prehistory there was a shift from a partnership to a dominator model
of society it must have been adaptive. However, the argument that
because something happened in evolution it was adaptive does not
hold up—as the extinction of the dinosaurs so amply evidences. In any
event, in evolutionary terms the span of human cultural evolution is
far too short to make any such judgment. The real point would seem
to be that, given our present high level of technological development,
a dominator model of social organization is maladaptive.

Because this dominator model now seems to be reaching its logical
limits, many men and women are today rejecting long-standing prin-
ciples of social organization, including their stereotypical sexual roles.
For many others these changes are only signs of systems breakdown,
chaotic disruptions that at all costs must be quelled. But it is precisely
because the world we have known is changing so rapidly that more
and more people over ever larger parts of this world are able to see
that there are other alternatives.

The Chalice and the Blade explores these alternatives. But while the
material that follows shows that a better future is possible, it by no
means follows (as some would have us believe) that we will inevitably
move beyond the threat of nuclear or ecological holocaust into a new
and better age. In the last analysis, that choice is up to us.
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many fields in both the social and natural sciences. Two sources have
been particularly useful: the new feminist scholarship and new sci-
entific findings about the dynamics of change.

A reassessment of how systems are formed, maintain themselves,
and change is rapidly spreading across many areas of science, through
works such as those of Nobel Prize winner Ilya Prigogine and Isabel
Stengers in chemistry and general systems, Robert Shaw and Marshall
Feigenbaum in physics, and Humberto Maturana and Francisco Varela
in biology.'® This emerging body of theory and data is sometimes iden-
tified with the “new physics” popularized by books such as Fritjof Ca-
pra’s Tao of Physics and The Turning Point."” It is sometimes also called
“chaos” theory because, for the first time in the history of science, it
focuses on sudden and fundamental change——the kind of change that
our world is increasingly experiencing.

Of particular interest are the new works investigating evolutionary
change by biologists and paleontologists such as Vilmos Csanyi, Niles
Eldredge, and Stephen Jay Gould, as well as by scholars such as Erich
Jantsch, Ervin Laszlo, and David Loye on the implications of “chaos”
theory for cultural evolution and social science.” This is by no means
to suggest that human cultural evolution is the same as biological evo-
lution. But although there are important differences between the nat-
ural and social sciences, and the study of social systems must avoid
mechanistic reductionism, there are also important similarities regard-
ing both systems change and systems self-organization.

All systems are maintained through the mutually reinforcing inter-
action of critical systems parts. Accordingly, in some striking respects
the Cultural Transformation theory presented in this book and the
“chaos” theory being developed by natural and systems scientists are
similar in what they tell us of what happened—and may now again
happen—at critical systems branching or bifurcation points, when
rapid transformation of a whole system may occur.”

For example, Eldredge and Gould propose that rather than always
proceeding in gradual upward stages, evolution consists of long
stretches of equilibrium, or lack of major change, punctuated by evo-
lutionary branching or bifurcation points when new species spring up
on the periphery or fringe of a parental species’ habitat.”> And even
though there are obvious differences between the branching off of new
species and shifts from one type of society to another, as we shall see,
there are startling similarities to Gould and Eldredge’s model of “pe-
ripheral isolates” and the concepts of other evolutionary and “chaos”
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of life and the mystery of death. They indicate that very early in human
history the human will to live found expression and reassurance
through a variety of rituals and myths that seem to have been asso-
ciated with the still widely held belief that the dead can return to life
through rebirth.

“In a great cavern sanctuary like Les Trois Fréres, Niaux, Font de
Gaume or Lascaux,” writes the religious historian E. O. James, “the
ceremonies must have involved an organized attempt on the part of
the community . . . to control natural forces and processes by super-
natural means directed to the common good. The sacred tradition, be
it in relation to the food supply, the mystery of birth and propagation,
or of death, arose and functioned, it would appear, in response to the
will to live here and hereafter.””

This sacred tradition found expression in the remarkable art of the
Paleolithic. And an integral component of this sacred tradition was the
association of the powers that govern life and death with woman.

We can see this association of the feminine with the power to give
life in Paleolithic burials. For example, in the rock shelter known as
Cro-Magnon in Les Eyzies, France (where in 1868 the first skeletal re-
mains of our Upper Paleolithic ancestors were found), around and on
the corpses were carefully arranged cowrie shells. These shells, shaped
in the form of what James discreetly calls “the portal through which a
child enters the world,” seem to have been associated with some kind
of early worship of a female deity. As he writes, the cowrie was a life-
giving agent. So also was red ocher, still in later traditions the surrogate
of the life-giving or menstrual blood of woman.?

The main emphasis seems to have been on the association of
woman with the giving and sustaining of life. But at the same time,
death—or, more specifically, resurrection—also appears to have been
a central religious theme. Both the ritualized placement of the vagina-
shaped cowrie shells around and on the dead and the practice of coat-
ing these shells and/or the dead with red ocher pigment (symbolizing
the vitalizing power of blood) appear to have been part of funerary
rites intended to bring the deceased back through rebirth. Even more
specifically, as James notes, they “point to mortuary rituals in the na-
ture of a life-giving ritual closely connected with the female figurines
and other symbols of the Goddess cult.”*

In addition to this archaeological evidence of Paleolithic funerary
rites, there is also evidence of rites seemingly designed to encourage
the fecundity of the wild animals and plants that provided our fore-
bears with life support. For example, in the gallery of the inaccessible
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imagination of prehistoric man” and that “if he was anything like mod-
ern man, he used ritual on numerous occasions to help replenish and
increase his power.”” In keeping with this bias, Paleolithic wall paint-
ings were interpreted as relating to hunting even when they showed
women dancing. Similarly, as already noted, the evidence of a female-
centered anthropomorphic form of worship—such as finds of broad-
hipped and pregnant female representations—had to either be ignored
or classified as merely male sex objects: obese erotic “Venuses” or “bar-
baric images of beauty.”® '

Although there have been exceptions, the evolutionary model of
man the hunter-warrior has colored most interpretations of Paleolithic
art. Only in later twentieth-century excavations in eastern and western
Europe and Siberia has the interpretation of both new and old finds
gradually begun to change. Some of the new researchers were women,
who noted the female genital imagery and also leaned toward more
complex religious rather than the “hunting magic” explanations of Pa-
leolithic art.” And as more scholars were secular scientists rather than
monks like Abbé Breuil (whose “moral” interpretations of religious
practices colored so much of the nineteenth- and early twentieth-cen-
tury Paleolithic research), some of the men who reexamined the cave
paintings, figurines, and other Paleolithic finds now also began to ques-
tion tenets once accepted by the scholarly establishment.

An interesting example of this questioning relates to the stick and
line forms painted on the walls of Paleolithic caves and engraved in
bone or stone objects. To many scholars, it seemed obvious that they
depict weapons: arrows, barbs, spears, harpoons. But as Alexander
Marshack writes in The Roots of Civilization, one of the first works to
frontally challenge this standard interpretation, these line paintings
and engravings could just as easily be plants, trees, branches, reeds,
and leaves.! Moreover, this new interpretation would account for what
would otherwise be a remarkable absence of pictures of such vegetation
among a people who, like contemporary gatherer-hunter peoples, must
have relied heavily on vegetation for food.

In Paleolithic Cave Art, Peter Ucko and Andrée Rosenfeld had also
wondered about the peculiar absence of vegetation in Paleolithic art.
They further noted another curious incongruity. All other evidence
showed that a particular kind of harpoon called biserial didn’t appear
until the late Paleolithic or Magdalenian age-—even though scholars
kept “finding” them in “sticks” thousands of years earlier in the wall
paintings of prehistoric caves. Moreover, why would Paleolithic artists
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want to depict so many hunting failures? For if the sticks and lines were
in fact weapons, the pictures had them chronically missing their tar-
gets.”!

To probe such mysteries, Marshack, who was not an archaeologist,
hence not bound by earlier archeological conventions, thoroughly ex-
amined the engravings on a bone object that had been described as
pictures of harpoons. Under a microscope he discovered that not only
were the barbs of this supposed harpoon turned the wrong way but
the points of the long shaft were also at the wrong end. But what did
these engravings represent if they were not “wrong way” weapons?
As it turned out, the lines easily conformed to the proper angle of
branches growing at the top of a long stem. In other words, these and
other engravings conventionally described as “barbed signs” or “mas-
culine objects” were probably nothing more than stylized representa-
tions of trees, branches, and plants.'?

So time and time again, under closer scrutiny, the traditional view
of Paleolithic art as primarily primitive hunting magic can be seen as
projection of stereotypes rather than logical interpretation of what is
seen. And so also can the explanation of Paleolithic female figurines
as either obscene male sex objects or expressions of a primitive fertility
cult.

Because of the scarceness of their remains and the long time span
between us and them, we probably never will be entirely certain of the
specific meaning their paintings, figurines, and symbols had for our
Paleolithic forebears. But, following the impact of the first publication
of Paleolithic cave paintings in magnificent color plates, the evocative
power of this art has become legendary. Some of the renditions of
animals are as fine as the work of the best of modern artists and offer
a fresh vision few moderns can recapture. Therefore there is one thing
we can be certain of: Paleolithic art is far more than the crude scratching
of undeveloped primitives. Rather, it bespeaks psychic traditions we
must understand if we are to know not only what humans were and
are but also what they can become.

As André Leroi-Gourhan, director of the Sorbonne’s Center for Pre-
historic and Protohistoric Studies, wrote in one of the most important
recent studies of Paleolithic art, it is “unsatisfactory and ridiculous” to
dismiss the belief system of the period as a “primitive fertility cult.”
We can, “without forcing the materials, take the whole of the figurative
Paleolithic art as an expression of concepts about the natural and su-
pernatural organization of the living world,” he observed, adding that
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the people of the Paleolithic “undoubtedly knew of the division of the
animal and human world into confronted halves and conceived that
the union of these two halves ruled the economy of living beings.”"

Leroi-Gourhan’s conclusion that Paleolithic art reflects the impor-
tance our early forebears attached to their observation that there are
two sexes was based on analysis of thousands of paintings and objects
in some sixty excavated Paleolithic caves. Even though he speaks in
terms of sadomasochistic male-female stereotypes and in other respects
follows earlier archaeological conventions, he verifies that Paleolithic
art expressed some form of early religion in which feminine represen-
tations and symbols played a central part. In this connection, he makes
two fascinating observations. Characteristically, the female figures and
the symbols he interpreted as feminine were located in a central po-
sition in the excavated chambers. In contrast, the masculine symbols
typically either occupied peripheral positions or were arranged around
the female figures and symbols.™

Leroi-Gourhan'’s findings are in line with the view I proposed ear-
lier: that the vagina-shaped cowrie shells, the red ocher in burials, the
so-called Venus figurines, and the hybrid woman-animal figurines-ear-
lier writers dismissed as “monstrosities” all relate to an early form of
worship in which the life-giving powers of woman played a major part.
They were all expressions of our forebears’ attempts to understand
their world, attempts to answer such universal human questions as
where we come from when we are born and where we go after we
die. And they confirm what we would logically assume: along with the
first awareness of self in relation to other humans, animals, and the
rest of nature must have come awareness of the awesome mystery—
and practical importance—of the fact that life emerges from the body
of woman.

It would seem only logical that the visible dimorphism, or difference
in form, between the two halves of humanity had a profound effect
on Paleolithic systems of belief. And it would seem equally logical that
the fact that both human and animal life is generated from the female
body and that, like the seasons and the moon, woman’s body also goes
through cycles led our ancestors to see the life-giving and sustaining
powers of the world in female, rather than male, form.

In sum, instead of being random and unconnected materials, the
Paleolithic remains of female figurines, red ocher in burials, and va-
gina-shaped cowrie shells appear to be early manifestations of what
was later to develop into a complex religion centering on the worship
of a Mother Goddess as the source and regeneratrix of all forms of life.
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This Goddess worship, as James and other scholars note, survived well
into historic times “in the composite figure of the Magna Mater of the
Near East and the Greco-Roman world.””® We clearly see this religious
continuity in such well-known deities as Isis, Nut, and Maat in Egypt;
Ishtar, Astarte, and Lilith in the Fertile Crescent; Demeter, Kore, and
Hera in Greece; and Atargatis, Ceres, and Cybele in Rome. Even later,
in our own Judeo-Christian heritage, we can still see it in the Queen
of Heaven, whose groves are burned in the Bible, in the Shekhina of
Hebrew kabalistic tradition, and in the Catholic Virgin Mary, the Holy
Mother of God.

Again the question arises of why if these connections are so obvious
they have for so long been downplayed, or simply ignored, in the
conventional archaeological literature. One reason, already noted, is
that they do not fit the proto- and prehistoric model of a male-centered
and male-dominated form of social organization. But still another rea-
son is that it was not until after World War II that some of the most
important new evidence was unearthed of this religious tradition ex-
tending over thousands of years into the fascinating period that fol-
lowed the Paleolithic. This was the long period in our cultural evolution
that came between the first crucial developments for human culture
during the Paleolithic and the later civilizations of the Bronze Age: the
time when our forebears settled down in the first agrarian communities
of the Neolithic.

The Neolithic

At about the same time Leroi-Gourhan wrote of his findings, our
knowledge of prehistory was immeasurably advanced by the exciting
discovery and excavation of two new Neolithic sites: the towns of Catal
Huyuk and Hacilar. They were found in what used to be called the
plains of Anatolia, now modern Turkey. Of particular interest, accord-
ing to the man who directed these excavations for the British Institute
of Archaeology at Ankara, James Mellaart, was that the knowledge
unearthed at these two sites showed a stability and continuity of
growth over many thousands of years for progressively more advanced
Goddess-worshiping cultures.

“A. Leroi-Gourhan’s brilliant reassessment of Upper Paleolithic re-
ligion,” wrote Mellaart, “has cleared away many misunderstand-
ings. . . . The resulting interpretation of Upper Paleolithic art centered
around the theme of complex and female symbolism (in the form of
symbols and animals) shows strong similarities to the religious imagery
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of Catal Huyuk.” Moreover, there are also obvious Upper Paleolithic
influences “in numerous cult-practices of which the red-ocher burials,
red-stained floors, collections of stalactites, fossils, shells, are but a few
examples.”*®

Mellaart further observed that as long as it was thought that the
highly developed and stylized Upper Paleolithic art was nothing more
than “an expression of hunting magic, a view borrowed from backward
societies like Australian aborigines,” there had been little hope of “es-
tablishing any link with the later fertility-cults of the Near East which
center around the figure of the Great Goddess and her son, even if
the presence of such a goddess in the Upper Paleolithic could hardly
be denied, which it is not.” But now, he stated, this position has “rad-
ically changed in light of the available data.”"”

In other words, the Neolithic culture of Catal Huyuk and Hacilar
have provided extensive information about a long-missing piece of the
puzzle of our past—the missing link between the Paleolithic Age and
the later, more technologically advanced Chalcolithic, Copper, and
Bronze Ages. As Mellaart writes, “Catal Huyuk and Hacilar have es-
tablished a link between these two great schools of art. A continuity
in religion can be demonstrated from Catal Huyuk to Hacilar and so
on till the great ‘Mother-Goddesses’ of archaic and classical times.”®

As in Paleolithic art, female figurines and symbols occupy a central
position in the art of Catal Huyuk, where shrines to the Goddess and
Goddess figurines are found everywhere. Moreover, Goddess figurines
are characteristic of Neolithic art in other areas of the Near and Middle
East. For example, in the Middle Eastern Neolithic site of Jericho (now
in Israel), where back in 7000 B.C.E. people were already living in plas-
tered brick houses—some with clay ovens with chimneys and even
sockets for doorposts—clay Goddess figurines have been found.” At
Tell-es-Sawwan, a site on the banks of the Tigris distinguished by early
irrigation farming and the striking geometrically decorated pottery
known as Samarra, a variety of figurines, among them a cache of highly
sophisticated painted female sculptures, have been unearthed. In Cay-
onu, a Neolithic site in northern Syria, where we find the earliest use
of hammered native copper and the first use of clay bricks, similar
female figurines have been excavated, some of them dating to the site’s
earliest levels. These small Goddess figurines have later parallels at
Jarmo, and even as far west as Aceramic Sesklo, where they were man-
ufactured even before ceramic pottery was introduced.”

Although this too is not generally brought out, the numerous Neo-
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thing else of great significance for the original development of our cul-
tural evolution. This is that in all these places where the first great
breakthroughs in our material and social technology were made—to
use the phrase Merlin Stone immortalized as a book title—God was a
woman.

The new knowledge that civilization is much older and more wide-
spread than was previously believed is understandably producing
much new scholarly writings, with massive reassessment of earlier ar-
chaeological theories. But the centrally striking fact that in these first
civilizations ideology was gynocentric has not, except among feminist
scholars, generated much interest. If mentioned by nonfeminist schol-
ars, it is usually in passing. Even those who, like Mellaart, do mention
it, generally do so only as a matter of purely artistic and religious sig-
nificance, without probing its social and cultural implications.

Indeed, the prevailing view is still that male dominance, along with
private property and slavery, were all by-products of the agrarian rev-
olution. And this view maintains its hold despite the evidence that, on
the contrary, equality between the sexes—and among all people—was
the general norm in the Neolithic.

We will pursue this fascinating evidence in the chapters that follow.
But first we turn to another important area where old archaeological
notions are currently being demolished by new findings.

Old Europe

Some of the most revealing evidence of what life was like during
thousands of previously unknown years of human culture has come
to us from what was a totally unexpected place. In line with the long-
accepted theory that the Fertile Crescent of the Mediterranean was the
cradle of civilization, ancient Europe was long considered to be only a
cultural backwater that later flowered briefly into the Minoan and
Greek civilizations, and then only as a result of influences from the
East. But the picture now emerging is very different.

“A new designation, Civilization of Old Europe, is introduced here in
recognition of the collective identity and achievement of the different
cultural groups in Neolithic-Chalcolithic southeastern Europe,” writes
the University of California archaeologist Marija Gimbutas in The God-
desses and Gods of Old Europe. This ground-breaking work catalogs and
analyzes hundreds of archaeological finds in an area extending roughly
northward from the Aegean and Adriatic (including the islands) all the
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way up into Czechoslovakia, southern Poland, and the western
Ukraine.*

The inhabitants of southeastern Europe seven thousand years ago
were hardly primitive villagers. “During two millennia of agricultural
stability their material welfare had been persistently improved by the
increasingly efficient exploitation of the fertile river valleys,” reports
Gimbutas. “Wheat, barley, vetch, peas, and other legumes were cul-
tivated, and all the domesticated animals present in the Balkans today,
except for the horse, were bred. Pottery technology and bone- and
stone-working techniques had advanced, and copper metallurgy was
introduced into east central Europe by 5500 B.C.E. Trade and com-
munications, which had expanded through the millennia, must have
provided a tremendous cross-fertilizing impetus to cultural
growth. . . . The use of sailing-boats is attested from the sixth millennia
onwards by their incised depictions on ceramics.”?

Between circa 7000 and 3500 B.C.E. these early Europeans developed
a complex social organization involving craft specialization. They cre-
ated complex religious and governmental institutions. They used met-
als such as copper and gold for ornaments and tools. They even
evolved what appears to be a rudimentary script. In Gimbutas’s words,
“If one defines civilization as the ability of a given people to adjust to
its environment and to develop adequate arts, technology, script, and
social relationships it is evident that Old Europe achieved a marked
degree of success.”?

The image of the Old European most of us carry within us today
is of those frightfully barbaric tribesmen who kept pushing southward
and finally outdid even the Romans in butchery by sacking Rome. For
this reason one of the most remarkable and thought-provoking features
of Old European society revealed by the archaeological spade is its
essentially peaceful character. “Old Europeans never tried to live in in-
convenient places such as high, steep hills, as did the later Indo-Eu-

- ropeans who built hill forts in inaccessible places and frequently sur-

rounded their hill sites with cyclopean stone walls,” reports Gimbutas.
“Old European locations were chosen for their beautiful setting, good
water and soil, and availability of animal pastures. Vinca, Butmir, Pe-

- tresti, and Cucuteni settlement areas are remarkable for their excellent

views of the environs, but not for their defensive value. The charac-
teristic absence of heavy fortifications and of thrusting weapons speaks
for the peaceful character of most of these art-loving peoples.”*
Moreover, here, as in Catal Huyuk and Hacilar—which show no
signs of damage through warfare for a time span of over fifteen
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hundred years®—the archaeological evidence indicates that male dom-
inance was not the norm. “A division of labor between the sexes is
indicated, but not a superiority of either,” writes Gimbutas. “In the 53-
grave cemetary of Vinca, hardly any difference in wealth of equipment
was discernible between male and female graves. . . . In respect to the
role of women in the society, the Vinca evidence suggests an equali-
tarian and clearly non-patriarchal society. The same can be adduced of
the Varna society: I can see there no ranking along a patriarchal mas-
culine-feminine value scale.”*

In sum, here, as in Catal Huyuk, the evidence indicates a generally
unstratified and basically equalitarian society with no marked distinc-
tions based on either class or sex. But the difference is that in Gim-
butas’s work this is not simply noted in passing. It is brought to our
attention time and time again by this remarkable archaeological pi-
oneer, who has had the courage to stress what so many others prefer
to ignore: that in these societies we see no signs of the sexual inequality
we have all been taught is only “human nature.”

“An equalitarian male-female society is demonstrated by the grave
equipment in practically all the known cemeteries of Old Europe,”
writes Gimbutas. She also notes numerous indicators that this was a
matrilinear society-—that is, one in which descent and inheritance is
traced through the mother.*> Moreover, she points out that the ar-
chaeological evidence leaves little doubt that women played key roles
in all aspects of Old European life.

“In the models of house-shrines and temples, and in actual temple
remains,” writes Gimbutas, “females are shown supervising the prepa-
ration and performance of rituals dedicated to the various aspects and
functions of the Goddess. Enormous energy was expended in the pro-
duction of cult equipment and votive gifts. Temple models show the
grinding of grain and the baking of sacred bread. . . . In the temple
workshops which usually constitute half the building or occupy the
floor below the temple proper, females made and decorated quantities
of various pots appropriate to different rites. Next to the altar of the
temple stood a vertical loom on which were probably woven the sacred
garments and temple appurtenances. The most sophisticated creations
of Old Europe—the most exquisite vases, sculptures, etc. now extant—
were woman’s work.”*

The artistic heritage left us by these ancient communities—where
the worship of the Goddess was central to all aspects of life—is still
being unearthed by the archaeological spade. By 1974, when Gimbutas
first published a compendium of findings from her own excavations







CHAPTER 2

Messages from the Past: The
World of the Goddess

What kind of people were our prehistoric ancestors who worshiped the
Goddess? What was life like during the millennia of our cultural evo-
lution before recorded or written history? And what can we learn from
those times that is relevant to our own?

Because they left us no written accounts, we can only infer, like
Sherlock Holmes turned scientist, how the people of the Paleolithic and
of the later, more advanced Neolithic thought, felt, and behaved. But
almost everything we have been taught about antiquity is based on
conjecture. Even the records we have from early historic cultures, such
as Sumer, Babylon, and Crete, are at best scanty and fragmentary and
largely concerned with inventories of goods and other mercantile mat-
ters. And the more detailed later written accounts about both prehis-
tory and early history from classical Greek, Roman, Hebrew, and Chris-
tian times are also mainly based on inferences—made without even
the aid of modern archaeological methods.

Indeed, most of what we have learned to think of as our cultural
evolution has in fact been interpretation. Moreover, as we saw in the
preceding chapter, this interpretation has more often than not been the
projection of the still prevailing dominator worldview. It has consisted
of conclusions drawn from fragmentary data interpreted to conform to
the traditional model of our cultural evolution as a linear progression
from “primitive man” to so-called “civilized man,” who, despite their
many differences, shared a common preoccupation with conquering,
killing, and dominating.

Through scientific excavations of ancient sites, archaeologists have
in recent years obtained a great deal of primary information about pre-
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history, particularly about the Neolithic, when our ancestors first set-
tled in communities sustained by farming and the breeding of stock.
Analyzed from a fresh perspective, these excavations provide the data
base for a re-evaluation, and reconstruction, of our past.

One important source of data is excavations of buildings and their
contents—including clothing, jewelry, food, furniture, containers,
tools, and other objects used in daily life. Another is the excavation of
burial sites, which tell us not only about people’s attitudes about death
but also about their lives. And overlapping both of these data sources
is our richest source of information about prehistory: art.

Even when there is a written as well as an oral literary tradition,
art is a form of symbolic communication. The extensive art of the Neo-
lithic—be it wall paintings about daily life or about important myths,
statuary of religious images, friezes depicting rituals, or simply vase
decorations, pictures on seals, or engravings on jewelry—tells us a
great deal about how these people lived and died. It also tells us a
great deal about how they thought, for in a very real sense Neolithic
art is a kind of language or shorthand symbolically expressing how
people in that time experienced, and in turn shaped, what we call
reality.” And if we let this language speak for itself, without projecting
on it prevailing models of reality, it tells a fascinating—and in com-
parison to the stereotype, a far more hopeful—story of our cultural
origins.

Neolithic Art

One of the most striking things about Neolithic art is what it does
not depict. For what a people do not depict in their art can tell us as
much about them as what they do.

In sharp contrast to later art, a theme notable for its absence from
Neolithic art is imagery idealizing armed might, cruelty, and violence-
based power. There are here no images of “noble warriors” or scenes
of battles. Nor are there any signs of “heroic conquerors” dragging
captives around in chains or other evidences of slavery.

Also in sharp contrast to the remains of even their earliest and most
primitive male-dominant invaders, what is notable in these Neolithic
Goddess-worshiping societies is the absence of lavish “chieftain” bur-
ials. And in marked contrast to later male-dominant civilizations like
that of Egypt, there is here no sign of mighty rulers who take with
them into the afterlife less powerful humans sacrificed at their death.

Nor do we here find, again in contrast to later dominator societies,
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large caches of weapons or any other sign of the intensive application
of material technology and natural resources to arms. The inference
that this was a much more, and indeed characteristically, peaceful era
is further reinforced by another absence: military fortifications. Only
gradually do these begin to appear, apparently as a response to pres-
sures from the warlike nomadic bands coming from the fringe areas of
the globe, which we will examine later.

In Neolithic art, neither the Goddess nor her son-consort carry the
emblems we have learned to associate with might—spears, swords, or
thunderbolts, the symbols of an earthly sovereign and/or deity who
exacts obedience by killing and maiming. Even beyond this, the art of
this period is strikingly devoid of the ruler-ruled, master-subject im-
agery so characteristic of dominator societies.

What we do find everywhere—in shrines and houses, on wall paint-
ings, in the decorative motifs on vases, in sculptures in the round, clay
figurines, and bas reliefs—is a rich array of symbols from nature. As-
sociated with the worship of the Goddess, these attest to awe and
wonder at the beauty and mystery of life.

There are the life-sustaining elements of sun and water, for instance,
the geometric patterns of wavy forms called meanders (which sym-
bolized flowing waters) incised on an Old European altar from about
5000 B.c.E. in Hungary. There are the giant stone heads of bulls with
enormous curled horns painted on the walls of Catal Huyuk shrines,
terra-cotta hedgehogs from southern Romania, ritual vases in the form
of does from Bulgaria, egg-shaped stone sculptures with the faces of
fish, and cult vases in the form of birds.2

There are serpents and butterflies (symbols of metamorphosis)
which are in historic times still identified with the transformative pow-
ers of the Goddess, as in the seal impression from Zakro, in eastern
Crete, portraying the Goddess with the wings of an eyed butterfly.
Even the later Cretan double axe, reminiscent of the hoe axes used to
clear farm lands, was a stylization of the butterfly.® Like the serpent,
which sheds its skin and is “reborn,” it was part of the Goddess’s
epiphany, yet another symbol of her powers of regeneration.*

And everywhere—in murals, statues, and votive figurines—we find
images of the Goddess. In the various incarnations of Maiden, Ances-
tress, or Creatrix, she is the Lady of the waters, the birds, and the
underworld, or simply the divine Mother cradling her divine child in
her arms.®

Some images are so realistic that they are almost lifelike, like the
slithering snake on a dish found in an early fifth millennium B.C.E.

4
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tations she is herself part human and part animal.” Even in her darker
aspects, in what scholars call the chthonic, or earthy, she is still por-
trayed as part of the natural order. Just as all life is born from her, it
also returns to her at death to be once again reborn.

It could be said that what scholars term the chthonic aspect of the
Goddess—her portrayal in surrealistic and sometimes grotesque
form—represented our forebears’ attempt to deal with the darker as-
pects of reality by giving our human fears of the shadowy unknown
a name and shape. These chthonic images—masks, wall paintings, and
statuettes symbolizing death in fantastic and sometimes also humorous
forms—would also be designed to impart to the religious initiate a
sense of mystical unity with both the dangerous as well as the benign
forces governing the world.

Thus, in the same way that life was celebrated in religious imagery
and ritual, the destructive processes of nature were also recognized
and respected. At the same time that religious rites and ceremonies
were designed to give the individual and the community a sense of
participation in and control over the life-giving and preserving pro-
cesses of nature, other rites and ceremonies attempted to keep the
more fearful processes at bay.

But with all of this, the many images of the Goddess in her dual
aspect of life and death seem to express a view of the world in which
the primary purpose of art, and of life, was not to conquer, pillage,
and loot but to cultivate the earth and provide the material and spiritual
wherewithal for a satisfying life. And on the whole, Neolithic art, and
even more so the more developed Minoan art, seems to express a view
in which the primary function of the mysterious powers governing the
universe is not to exact obedience, punish, and destroy but rather to
give.

We know that art, particularly religious or mythical art, reflects not
only peoples” attitudes but also their particular form of culture and
social organization. The Goddess-centered art we have been examin-
ing, with its striking absence of images of male domination or warfare,
seems to have reflected a social order in which women, first as heads
of clans and priestesses and later on in other important roles, played
a central part, and in which both men and women worked together in
equal partnership for the common good. If there was here no glorifi-
cation of wrathful male deities or rulers carrying thunderbolts or arms,
or of great conquerors dragging abject slaves about in chains, it is not
unreasonable to infer it was because there were no counterparts for
those images in real life." And if the central religious image was a
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woman giving birth and not, as in our time, a man dying on a cross,
it would not be unreasonable to infer that life and the love of life—
rather than death and the fear of death—were dominant in society as
well as arf.

The Worship of the Goddess

One of the most interesting aspects of the prehistoric worship of
the Goddess is what the mythologist and religious historian Joseph
Campbell calls its “syncretism.”" Essentially, what this means is that
the worship of the Goddess was both polytheistic and monotheistic. It
was polytheistic in the sense that she was worshiped under different
names and in different forms. But it was also monotheistic—in the
sense that we can properly speak of faith in the Goddess in the same
way we speak of faith in God as a transcending entity. In other words,
there are striking similarities between the symbols and images asso-
ciated in various places with the worship of the Goddess in her various
aspects of mother, ancestress or creatrix, and virgin or maid.

One possible explanation for this remarkable religious unity could
be that the Goddess appears to have been originally worshiped in all
ancient agricultural societies. We find evidence of the deification of the
female—who in her biological character gives birth and nourishment
just as the earth does—in the three main centers for the origins of
agriculture: Asia Minor and southeastern Europe, Thailand in South-
east Asia, and later on also Middle America."

In many of the earliest known creation stories from very different
parts of the world, we find the Goddess-Mother as the source of all
being. In the Americas, she is the Lady of the Serpent Skirt—of interest
also because, as in Europe, the Middle East, and Asia, the serpent is
one of her primary manifestations. In ancient Mesopotamia this same
concept of the universe is found in the idea of the world mountain as
the body of the Goddess-Mother of the universe, an idea that survived
into historic times. And as Nammu, the Sumerian Goddess who gives
birth to heaven and earth, her name is expressed in a cuneiform text
of circa 2000 B.C.E. (now in the Louvre) by an ideogram signifying sea.®®

The association of the feminine principle with the primal waters is
also a ubiquitous theme. For example, in the decorated pottery of Old
Europe, the symbolism of water—often in association with the primal
egg—is a frequent motif. Here the Great Goddess, sometimes in the
form of the bird or snake Goddess, rules over the life-giving force of
water. In both Europe and Anatolia, rain-bearing and milk-giving mo-
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tifs are interwoven, and ritual containers and vases are standard equip-
ment in her shrines. Her image is also associated with water containers,
which are sometimes in her anthropomorphic shape. As the Egyptian
Goddess Nut, she is the flowing unity of celestial primordial waters.
Later on, as the Cretan Goddess Ariadne (the Very Holy One), and
the Greek Goddess Aphrodite, she rises from the sea. In fact, this
image was still so powerful in Christian Europe that it inspired Botti-
celli’s famous Venus rising from the sea.

Although this too is rarely included in what we are taught about
our cultural evolution, much of what evolved in the millennia of Neo-
lithic history is still with us today. As Mellaart writes, “it formed the
basis on which all later cultures and civilizations have built.”** Or as
Gimbutas put it, even after the world they represented was destroyed,
the mythic images of our Goddess-worshiping Neolithic forebears “lin-
gered in the substratum which nourished further European cultural
developments,” enormously enriching the European psyche.'®

Indeed, if we look closely at the art of the Neolithic, it is truly as-
tonishing how much of its Goddess imagery has survived—and that
most standard works on the history of religion fail to bring out this
fascinating fact. Just as the Neolithic pregnant Goddess was a direct
descendant of the full-bellied Paleolithic “Venuses,” this same image
survives in the pregnant Mary of medieval Christian iconography. The
Neolithic image of the young Goddess or Maiden is also still venerated
in the aspect of Mary as the Holy Virgin. And of course the Neolithic
figure of the Mother-Goddess holding her divine child is still every-
where dramatically in evidence as the Christian Madonna and Child.

Images traditionally associated with the Goddess, such as the bull
and the bucranium, or horns of the bull, as symbols of the power of
nature, also survived well into classical, and later Christian, times. The
bull was appropriated as a central symbol of later “pagan” patriarchal
mythology. Still later, the horned bull god was in Christian iconography
converted from a symbol of male power to a symbol of Satan or evil.
But in Neolithic times, the bull horns we now routinely associate with
the devil had a very different meaning. Images of bull horns have been
excavated in both houses and shrines at Catal Huyuk, where horns of
consecration sometimes form rows or altars under representations of
the Goddess.”” And the bull itself is here also still a manifestation of
the ultimate power of the Goddess. It is a symbol of the male principle,
but it is one that, like all else, issues from an all-giving divine womb—
as graphically depicted in a Catal Huyuk shrine where the Goddess is
shown giving birth to a young bull.
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Neolithic religion—Ilike present-day religious and secular ideol-
ogies—expressed the worldview of its time. How different this world-
view was from ours is dramatically illustrated if we contrast the Neo-
lithic religious pantheon with the Christian one. In the Neolithic, the
head of the holy family was a woman: the Great Mother, the Queen
of Heaven, or the Goddess in her various aspects and forms. The male
members of this pantheon—her consort, brother, and/or son—were
also divine. By contrast, the head of the Christian holy family is an all-
powerful Father. The second male in the pantheon—Jesus Christ—is
another aspect of the godhead. But though father and son are immortal
and divine, Mary, the only woman in this religious facsimile of pa-
triarchal family organization, is merely mortal—clearly, like her earthly
counterparts, of an inferior order.

Religions in which the most powerful or only deity is male tend to
reflect a social order in which descent is patrilinear (traced through the
father) and domicile is patrilocal (the wife goes to live with the family
or clan of her husband). Conversely, religions in which the most pow-
erful or sole deity is female tend to reflect a social order in which
descent is matrilinear (traced through the mother) and domicile is like-
wise matrilocal (a husband goes to live with his wife’s family or clan).”
Moreover, a male-dominated and generally hierarchic social structure
has historically been reflected and maintained by a male-dominated
religious pantheon and by religious doctrines in which the subordi-
nation of women is said to be divinely ordained.

If It Isn't Patriarchy It Must Be Matriarchy

Applying these principles to the mounting evidence that for mil-
lennia of human history the supreme deity had been female, a number
of nineteenth- and early twentieth-century scholars came to a seem-
ingly earthshaking conclusion. If prehistory was not patriarchal, it must
have been matriarchal. In other words, if men did not dominate
women, women must have dominated men.

Then, when the evidence did not seem to support this conclusion
of female dominance, many scholars returned to the more convention-
ally accepted view. If there never was a matriarchate, they reasoned,
male-dominance must, after all, always have been the human norm.

The evidence, however, supports neither one of these conclusions.
To begin with, the archaeological data we now have indicate that in its
general structure prepatriarchal society was, by any contemporary stan-
















CHAPTER 3

The Essential Difference:
Crete

Prehistory is like a giant jigsaw puzzle with more than half its pieces
destroyed or lost. It is impossible to reconstruct completely. But the
greatest obstacle to the accurate reconstruction of prehistory is not that
we are lacking so many pieces; it is that the prevailing paradigm makes
it so hard to accurately interpret the pieces we have and to project the
real pattern into which they fit.

For example, when Sir Flinders Petrie first reported on the exca-
vations of the tomb of Meryet-Nit in Egypt, he automatically assumed
Meryet-Nit was a king. Later research, however, established that Mer-
yet-Nit was a woman and, judging from the richness of her tomb, a
queen. The same mistake was made about the gigantic tomb discovered
at Nagadeh by Professor de Morgan. It too was assumed to be the
burial place of a king, Hor-Aha of the First Dynasty. But as the Egyp-
tologist Walter Emery writes, later research showed that this was the
sepulcher of Nit-Hotep, Hor-Aha’s mother.!

These examples of how cultural bias has led to mistakes are only
exceptional, as the art historian Merlin Stone notes, in that they were
later corrected. Stone traveled all over the world, looking at excavation
after excavation, archive after archive, and object after object, reex-
amining primary sources and then checking how they had been inter-
preted. And what she found was that, by and large, when there was
evidence of an earlier time when women and men lived as equals, it
was simply ignored.?

In the pages that follow, as we examine the remarkable ancient civ-
ilization discovered at the turn of the twentieth century on the Medi-
terranean island of Crete, we will see how this bias has led to an in-
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complete and, in fact, greatly distorted view not only of our cultural
evolution but also of the development of higher civilization.

The Archaeological Bombshell

The discovery of the technologically advanced and socially complex
ancient culture of Minoan Crete—so named by archaeologists after the
legendary King Minos—was something of a bombshell. As the ar-
chaeologist Nicolas Platon, who by 1980 had been excavating the island
for over fifty years, put it: “Archaeologists were dumbfounded. They
could not understand how the very existence of such a highly devel-
oped civilization could have remained unsuspected until then.”?

“From the start,” writes Platon, who for many years was Super-
intendent of Antiquities in Crete, “amazing discoveries were made.”
As work progressed, “vast multi-storied palaces, villas, farmsteads, dis-
tricts of populous and well-organized cities, harbor installations, net-
works of roads crossing the island from end to end, organized places
of worship and planned burial grounds were brought to light.”* As
archaeologists continued their excavations, four scripts (Hieroglyphic,
Proto-Linear, Linear A, and Linear B) were discovered, bringing Cretan
civilization, by archaeologicél definition, into the historic or literate pe-
riod. Much was learned about the social structure and values of both
the earlier Minoan and later Mycenaean phases. And perhaps most
strikingly, as excavations progressed and more and more frescoes,
sculptures, vases, carvings, and other works of art were unearthed,
there came the realization that here were the remains of an artistic
tradition unique in the annals of civilization.

The story of Cretan civilization begins around 6000 B.C.E., when a
small colony of immigrants, probably from Anatolia, first arrived on
the island’s shores. It was they who brought the Goddess with them,
as well as an agrarian technology that classifies these first settlers as
Neolithic. For the next four thousand years there was slow and steady
technological progress, in pottery making, weaving, metallurgy, en-
graving, architecture, and other crafts, as well as increasing trade and
the gradual evolution of the lively and joyful artistic style so charac-
teristic of Crete. Then, in approximately 2000 B.C.E., Crete entered what
archaeologists call the Middle Minoan or Old Palace period.’

This was already well into the Bronze Age, a time when in the rest
of the then civilized world the Goddess was steadily being displaced
by warlike male gods. She was still revered—as Hathor and Isis in
Egypt, as Astarte or Ishtar in Babylon, or as the sun Goddess of Arinna
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is this spirit that seems to shine through Crete’s artistic tradition, a
tradition that, again in Platon’s words, is unique in its “delight in
beauty, grace, and movement” and in its “enjoyment of life and close-
ness to nature.”®

Some scholars have described Minoan life as “perfectly expressive
of the idea of homo Iudens”—of “man” expressing our higher human
impulses through joyful and at the same time mythically meaningful
ritual and artistic play. Others have tried to sum up Cretan culture
with words and phrases like “sensitivity,” “grace of life,” and “love of
beauty and nature.” And even though there are a few (e.g., Cyrus
Gordon) who try to derogate or somehow redefine the Cretan phe-
nomenon to make it fit such commonly accepted preconceptions as
antiquity being more warlike and (except for the Hebrews) less spir-
itually evolved than we, the great majority of scholars, and certainly
those who have done any extensive fieldwork on the island, seem quite
unable to contain their admiration, and even astonishment, in describ-
ing their finds.®

For here we have a rich technologically and culturally advanced
civilization in which, as archaeologists Hans-Giinther Buchholtz and
Vassos Karageorghis write, “all the artistic media—in fact, life in its
totality as well as death—were deeply entrenched in an all-pervasive,
ubiquitous religion.” But in marked contrast to other high civilizations
of the time, this religion—centering on the worship of the Goddess—
seems to have both reflected and reinforced a social order in which,
to quote Nicolas Platon, “the fear of death was almost obliterated by
the ubiquitous joy of living.”*°

Sober scholars like Sir Leonard Woolley have described Minoan art
as “the most inspired in the ancient world.”*! Archaeologists and art
historians from all over the world have used phrases like “the en-
chantment of a fairy world” and “the most complete acceptance of the
grace of life the world has ever known.”*? And it is not only Cretan
art—the magnificent frescoes of multicolored partridges, whimsical
griffins, and elegant women, the exquisite golden miniatures, fine jew-
elry, and gracefully molded statuettes—but also Cretan society that has
struck scholars as unique.

For example, one remarkable feature of Cretan society, sharply dis-
tinguishing it from other ancient high civilizations, is that there seems
to have been here a rather equitable sharing of wealth. “The standard
of living—even of peasants—seems to have been high,” reports Platon.
“None of the homes found so far have suggested very poor living con-
ditions.”"

This is not to say that Crete was richer than, or even as rich as,
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There were in Cretan palaces vast courtyards, majestic facades, and
hundreds of rooms laid out in the organized “labyrinths” that became
a catchword for Crete in later Greek legend. In these labyrinthine build-
ings were many apartments laid out over several stories, at different
heights, arranged asymmetrically round a central courtyard. There
were special rooms for religious worship. The courtiers had their own
quarters in the palace or occupied attractive houses nearby. There were
also quarters for the domestic staff of the palace. Long lines of store-
rooms with connecting corridors were used for the orderly safekeeping
of food reserves and treasures. And vast halls with rows of elegant
columns were used for audiences, receptions, banquets, and council
meetings.”

Gardens were an essential feature of all Minoan architecture. So was
the design of buildings for privacy, good natural light, and domestic
convenience and, perhaps above all, the attention to detail and beauty.
“Both local and imported materials were used,” writes Platon, “all
worked with meticulous care: gypsum and tufa pilasters and tiles, per-
fectly bonded composed facades, walls, light-wells and courtyards. Par-
titions were decorated with plaster, with murals in many cases, and
with marble facings. . . . Not only the walls but often the ceilings and
floors were decorated with paintings, even in villas and country houses
and simple town dwellings. . . . The subjects were drawn mainly from
marine and land plants, religious ceremonies, and the gay life of the
court and the people. The worship of nature pervaded everything.”*

A Unique Civilization

The great palace of Knossos, famous for its grand stone staircase,
its colonnaded verandas, and splendid reception suite, is also typical
of Minoan culture in the aesthetic rather than monumental emphasis
of its throne room and royal apartments, perhaps expressive of what
the cultural historian Jacquetta Hawkes calls the “feminine spirit” of
Cretan architecture."”

Knossos, which may have had a hundred thousand inhabitants, was
connected to the south coast ports by a fine paved highway, the first
of its kind in Europe. Its streets, like those of other palace centers such
as Mallia and Phaistos, were paved and drained, fronted with neat two-
or three-floor houses, flat-roofed, sometimes with a penthouse for use
on hot summer nights.™

Hawkes describes the inner towns surrounding the palaces as “well
designed for civilized living,” and Platon characterizes the “private life”
of the period as having “attained a high degree of refinement and com-
fort.” As Platon sums it up: “The houses were adapted to all practical
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their beautifully adorned daggers, of great technical excellence. Prob-
ably as warfare and piracy increased in the Mediterranean they also
fought sea battles, both to preserve their vast maritime commerce and
to protect their shores. But in contrast to other high civilizations of the
time, Cretan art does not idealize warfare. As already mentioned, even
the Goddess’s famous double axe symbolized the bounteous fruitful-
ness of the earth. Shaped like the hoe axes used to clear land for the
planting of crops, it was also a stylization of the butterfly, one of the
Goddess’s symbols of transformation and rebirth.

Neither are there any indications that Crete’s material resources
were—as they are in our modern world, and daily more overwhelm-
ingly so—heavily invested in technologies of destruction. On the con-
trary, the evidence is that Cretan wealth was primarily invested in liv-
ing harmoniously and aesthetically.

As Platon writes: “The whole of life was pervaded by an ardent
faith in the goddess Nature, the source of all creation and harmony.
This led to a love of peace, a horror of tyranny, and a respect for the
law. Even among the ruling classes personal ambition seems to have
been unknown; nowhere do we find the name of an author attached
to a work of art nor a record of the deeds of a ruler.””

In our time, when “a love of peace, a horror of tyranny, and a
respect for the law” may be required for our survival, the differences
between the spirit of Crete and that of its neighbors are of more than
academic interest. In the Cretan towns without military fortifications,
the “unprotected” villas on the edge of the sea, and the lack of any
sign that the various city-states within the island fought one another
or embarked on aggressive wars (in sharp contrast to the walled cities
and chronic warfare that were elsewhere already the norm), we find
this firm confirmation from our past that our hopes for peaceful human
coexistence are not, as we are so often told, “utopian dreams.” And
in the mythical images of Crete—the Goddess as Mother of the uni-
verse, and humans, animals, plants, water, and sky as her manifes-
tations here on earth-—we find the recognition of our oneness with
nature, a theme that is today also reemerging as a prerequisite for eco-
logical survival.

But what is perhaps most noteworthy in terms of the relationship
of society and ideology is that, particularly in its earlier Minoan period,
Cretan art appears to reflect a society in which power is not equated
with dominance, destruction, and oppression. In the words of Jac-
quetta Hawkes, one of the few women to write of Crete, “the idea of
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pursue later, on the origins of much that we value in Western civili-
zation. Especially fascinating is how our modern belief that government
should be representative of the interests of the people seems to have
been foreshadowed in Minoan Crete long before the so-called birth of
democracy in classical Greek times. Moreover, the emerging modern
conceptualization of power as responsibility rather than domination
likewise seems to be a reemergence of earlier views.

For what the evidence indicates is that in Crete power was primarily
equated with the responsibility of motherhood rather than with the
exaction of obedience to a male-dominant elite through force or the
fear of force. This is the definition of power characteristic of the part-
nership model of society, in which women and traits associated with
women are not systematically devalued. And this is the definition of
power that still prevailed in Crete as its social and technological evo-
lution became more complex, profoundly affecting its cultural evolu-
tion.

Of particular interest is that long after Crete enters the Bronze Age,
at the same time that the Goddess, as the giver and provider of all life
in nature, is still venerated as the supreme embodiment of the mys-
teries of this world, women continue to maintain their prominent po-
sition in Cretan society. Here, as Rohrlich-Leavitt writes, women are
“the central subjects, the most frequently portrayed in the arts and
crafts. And they are shown mainly in the public sphere.”¥

The assertion that the city-state, or what some modern scholars call
“statism,” structurally requires warfare, hierarchism, and the subju-
gation of women is thus not borne out. In the city-states of Crete,
legendary for their wealth, superb arts and crafts, and flourishing
trade, it is notable that new technologies, and with them a larger and
more complex scale of social organization including increasing spe-
cialization, did not bring about any deterioration in the status of
women.

On the contrary, in Minoan Crete role redistributions accompanying
technological change appear to have strengthened rather than weak-
ened the status of women. Because here there was no fundamental
social and ideological change, the new roles required by technological
advances did not bring about the kind of historical discontinuity we
see elsewhere. In the societies of southern Mesopotamia we find rigid
social stratification and constant warfare by about 3500 B.C.E., along
with the declining status of women. In Minoan Crete, although ur-
banization and social stratification existed, warfare was absent and the
status of women did not decline.*
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contemporary civilizations, in Crete the “feminine” virtues of peace-
ableness and sensitivity to the needs of others were given social pri-
ority. And they may also note that in contrast to other societies, Cretan
women had high social, economic, political, and religious positions. But
they do so only in passing, with no emphasis, thus signaling to the
reader receptive to their authority that this is an ancillary or peripheral
matter.

In going through most of the literature on Crete, one is chronically
reminded of Charles Darwin’s curious footnote to The Descent of Man.
When writing a section on racial differences for this scientific classic,
Darwin recalled that upon seeing it he had thought that the features of
a statue of the pharaoh Amunoph III were remarkably negroid. But
having said this, even in a mere footnote, he immediately qualified
what he had seen with his own eyes—and which has since been firmly
established —that there were in Egypt black pharaohs. Though by his
own account his observations were further verified by two people who
were with him at the time, he felt compelled to cite two well-known
authorities on the subject, J. C. Nott and George R. Gliddon, who in
their book Types of Mankind had described the features of pharaohs as
“superbly European” and maintained that the statue in question was
definitely not of “Negro intermixture.”*

At the start of this chapter we remarked similar incidents of this
kind relating to the evidence for women pharaohs, for example,
Meryet-Nit and Nit-Hotep. But while in Egyptology one finds this kind
of authoritative blindness here and there, in most of the scholarly lit-
erature about Crete it is all-pervasive, at every turn deflecting, render-
ing invisible or at best trivializing the exceptionally clear message of
Cretan art. Long after Darwin, when more statues and much more clear
visual evidence of the historical existence of black rulers was discov-
ered, the experts (overwhelmingly white males, of course) still asserted
there definitely could be no “Negro intermixture.”?® In the same way,
the striking evidence of the essential difference that sets Crete apart
from other societies is still regularly either denied or glossed over by
most scholars.

The central role played by women in Cretan society is so striking
that from the very first discovery of Minoan culture scholars have been
unable to ignore it completely. Like Darwin, however, they have felt
compelled to fit what they saw with their own eyes into the prevailing
ideology. For example, when Sir Arthur Evans began excavating on the
island in the early 1900s he recognized that the Cretans worshiped a
female deity. He also saw that Cretan art portrayed what he called







CHAPTER 4

Dark Order Out of Chaos:
From the Chalice to the
Blade

We measure the time we have been taught is human history in cen-
turies. But the span for the earlier segment of a much different kind
of history is measured in millennia, or thousands of years. The Paleo-
lithic goes back over 30,000 years. The Neolithic age agricultural rev-
olution was over 10,000 years ago. Catal Huyuk was founded 8500
years ago. And the civilization of Crete fell only 3200 years ago.

For this span of millennia—many times as long as the history we
measure on our calendars from the birth of Christ—in most European
and Near Eastern societies the emphasis was on technologies that sup-
port and enhance the quality of life. During the thousands of years of
the Neolithic great strides were made in the production of food through
farming, as well as in hunting, fishing, and the domestication of ani-
mals. Housing was advanced through innovations in construction, the
making of rugs, furniture, and other household articles, and even (as
in Catal Huyuk) town planning.' Clothing had left the time of skins
and furs far behind with the invention of weaving and sewing. And,
as both materially and spiritually the foundations for higher civilization
were being laid, the arts also flourished.

As a general rule, descent was probably traced through the mother.
The elder women or heads of clans administered the production and
distribution of the fruits of the earth, which were seen as belonging to
all members of the group. Along with common ownership of the prin-
cipal means of production and a perception of social power as respon-
sibility or trusteeship for the benefit of all came what seems to have
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been a basically cooperative social organization. Both women and
men—even sometimes, as in Catal Huyuk, people of different racial
stocks—worked cooperatively for the common good.?

Greater male physical strength was here not the basis for social
oppression, organized warfare, or the concentration of private property
in the hands of the strongest men. Neither did it provide the basis for
supremacy of males over females or of “masculine” over “feminine”
values. On the contrary, the prevailing ideology was gynocentric, or
woman-centered, with the deity represented in female form.

Symbolized by the feminine Chalice or source of life, the generative,
nurturing, and creative powers of nature—not the powers to destroy—
were, as we have seen, given highest value. At the same time, the
function of priestesses and priests seems to have been not to serve and
give religious sanction to a brutal male elite but to benefit all the people
in the community in the same way that the heads of the clans admin-
istered the communally owned and worked lands.?

But then came the great change—a change so great, indeed, that
nothing else in all we know of human cultural evolution is comparable
in magnitude.

The Peripheral Invaders

At first it was like the proverbial biblical cloud “no bigger than a
man’s hand”—the activities of seemingly insignificant nomadic bands
roaming the less desirable fringe areas of our globe seeking grass for
their herds. Over millennia they were apparently out there in the
harsh, unwanted, colder, sparser ferritories on the edges of the earth,
while the first great agricultural civilizations spread out along the lakes
and rivers in the fertile heartlands. To these agricultural peoples, en-
joying humanity’s early peak of evolution, peace and prosperity must
have seemed the blessed eternal state for humankind, the nomads no
more than a peripheral novelty.

We have nothing to go by but speculation on how these nomadic
bands grew in numbers and in ferocity and over what span of time.*
But by the fifth millennium B.C.E., or about seven thousand years ago,
we begin to find evidence of what Mellaart calls a pattern of disruption
of the old Neolithic cultures in the Near East.” Archaeological remains
indicate clear signs of stress by this time in many territories. There is
evidence of invasions, natural catastrophes, and sometimes both, caus-
ing large-scale destruction and dislocation. In many areas the old
painted pottery traditions disappear. Bit by devastating bit, a period of
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cultural regression and stagnation sets in. Finally, during this time of
mounting chaos the development of civilization comes to a standstill.
As Mellaart writes, it will be another two thousand years before the
civilizations of Sumer and Egypt emerge.¢

In Old Europe the physical and cultural disruption of the Neolithic
societies that worshiped the Goddess also seems to begin in the fifth
millennium B.C.E., with what Gimbutas calls Kurgan Wave Number
One. “Thanks to the growing number of radiocarbon dates, it is now
possible to trace several migratory waves of steppe pastoralists or ‘Kur-
gan’ people that swept across prehistoric Europe,” reports Gimbutas.
These repeated incursions and ensuing culture shocks and population
shifts were concentrated in three major thrusts: Wave No. 1, at c. 4300-
4200 B.C.E.; Wave No. 2, c¢. 3400-3200 B.C.E.; and Wave No. 3, c. 3000—
2800 B.C.E. (dates are calibrated to dendrochronology).”

The Kurgans were of what scholars call Indo-European or Aryan
language-speaking stock, a type that was in modern times to be ideal-
ized by Nietzsche and then Hitler as the only pure European race. In
fact, they were not the original Europeans, as they swarmed down on
that continent from the Asiatic and European northeast. Nor were they
even originally Indian, for there was another people, the Dravidians,
who lived in India before the Aryan invaders conquered them.?

But the term Indo-European has stuck. It characterizes a long line of
invasions from the Asiatic and European north by nomadic peoples.
Ruled by powerful priests and warriors, they brought with them their
male gods of war and mountains. And as Aryans in India, Hittites and
Mittani in the Fertile Crescent, Luwians in Anatolia, Kurgans in eastern
Europe, Achaeans and later Dorians in Greece, they gradually imposed
their ideologies and ways of life on the lands and peoples they con-
quered.’ '

" There were other nomadic invaders as well. The most famous of
/ these are a Semitic people we call the Hebrews, who came from the
{ deserts of the south and invaded Canaan (later named Palestine for
| the Philistines, one of the peoples who lived in the area). The moral
‘ precepts we associate with both Judaism and Christianity and the stress
; on peace in many modern churches and synagogues now obscures the

historical fact that originally these early Semites were a warring people
ruled by a caste of warrior-priests (the Levite tribe of Moses, Aaron,
and Joshua). Like the Indo-Europeans, they too brought with them a
fierce and angry god of war and mountains (Jehovah or Yahweh). And
gradually, as we read in the Bible, they too imposed much of their
ideology and way of life on the peoples of the lands they conquered.
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long stretch of stable development guided by a partnership model of
society, they brought with them an entirely different system of social
organization.

At the core of the invaders’ system was the placing of higher value
on the power that takes, rather than gives, life. This was the power
symbolized by the “masculine” Blade, which early Kurgan cave en-
gravings show these Indo-European invaders literally worshiped.® For
in their dominator society, ruled by gods—and men—of war, this was
the supreme power.

With the appearance of these invaders on the prehistoric horizon—
and not, as is sometimes said, with men’s gradual discovery that they
too played a part in procreation—the Goddess, and women, were re-
duced to male consorts or concubines. Gradually male dominance, war-
fare, and the enslavement of women and of gentler, more “effeminate”
men became the norm.

How fundamentally different these two social systems were, and
how cataclysmic were the norm-changes forced by these “peripheral
isolates”—now become “peripheral invaders”—is summarized in the
following passage from Gimbutas’s work:

“The Old European and Kurgan cultures were the antithesis of one another.
The Old European were sedentary horticulturalists prone to live in large well-
planned townships. The absence of fortifications and weapons attests the
peaceful coexistence of this egalitarian civilization that was probably matrilinear
and matrilocal. The Kurgan system was composed of pairilineal, socially strat-
ified, herding units which lived in small villages or seasonal settlements while
grazing their animals over vast areas. One economy based on farming, the
other on stock breeding and grazing, produced two contrasting ideologies. The
Old European belief system focused on the agricultural cycle of birth, death,
and regeneration, embodied in the feminine principle, a Mother Creatrix. The
Kurgan ideology, as known from comparative Indo-European mythology, ex-
alted virile, heroic warrior gods of the shining and thunderous sky. Weapons
are nonexistent in Old European imagery; whereas the dagger and battle-axe
are dominant symbols of the Kurgans, who like all historically known Indo-
Europeans, glorified the lethal power of the sharp blade.”*

Warfare, Slavery, and Sacrifice

Perhaps most significant is that in the representations of weapons
engraved in stone, stelae, or rocks, which also only begin to appear
after the Kurgan invasions, we now find what Gimbutas describes as
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“the earliest known visual images of Indo-European warrior gods.”?
Some figures are “semi-anthropomorphic,” reports Gimbutas about the
excavations of a series of rock carvings in the Italian and Swiss alps;
they have heads and arms. But the majority are abstract images “in
which the god is represented by his weapons alone, or by weapons in
combination with a belt, necklace, double-spiral pendant, and the di-
vine animal—a horse or stag. In several of the compositions a sun or
stag antlers occur in the place where the god’s head should be. In
others, the god's arms are represented as halberds or axes with long
shafts. One, three, seven, or nine daggers are placed in the center of
the composition, most frequently above or below the belt.”*

“Weapons obviously represented the god’s functions and powers,”
writes Gimbutas, “and were worshipped as representations of the god
himself. The sacredness of the weapon is well evidenced in all Indo-
European religions. From Herodotus we know the Scythians made sac-
rifices to their sacred dagger, Akenakes. No previous engravings or
images of weapon-carrying divinities are known in the Neolithic Alpine
region.”*

This glorification of the lethal power of the sharp blade accompanied
a way of life in which the organized slaughter of other human beings,
along with the destruction and looting of their property and the sub-
jugation and exploitation of their persons, appears to have been nor-
mal. Judging from the archaeological evidence, the beginnings of slav-
ery (the ownership of one human being by another) seem to be closely
linked to these armed invasions.

For instance, these findings indicate that in some Kurgan camps the
bulk of the female population was not Kurgan, but rather of the Neo-
lithic Old European population.® What this suggests is that the Kur-
gans massacred most of the local men and children but spared some
of the women, whom they took for themselves as concubines, wives,
or slaves. Evidence that this was standard practice is found in Old
Testament accounts from several millennia later, when the nomadic
Hebrew tribes invaded Canaan. In Numbers 31:32-35, for example, we
read that among the spoils of war taken by the invaders in their battle
against the Midianites, there were, in this order, sheep, cattle, asses,
and thirty-two thousand girls who had had no intercourse with a man.

The violent reduction of women, and thus also of both their female
and male children, to the status of mere male possessions is also doc-
umented in Kurgan burial practices. As Gimbutas notes, among the
first known evidences of “Kurganization” are a number of graves dat-
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ing from sometime before the fourth millennium B.C.E.—in other
words, shortly after the first wave of Kurgan invaders swept into Eu-
rope.*

These are the “chieftain graves” characteristic of Indo-European
dominator rankings, indicating a radical shift in social organization,
with a strongman elite at the top. In these graves—in Gimbutas’s
words clearly an “alien cultural phenomenon”—a marked change in
burial rites and practices is also evident. In contrast to Old European
burials, which showed little indication of social inequality, there are
here marked differences in the size of the graves as well as in what
archaeologists call “funerary gifts”: the contents found in the tomb
other than the deceased.”

Among these contents, for the first time in European graves, we
find along with an exceptionally tall or large-boned male skeleton the
skeletons of sacrificed women—the wives, concubines, or slaves of the
men who died. This practice, which Gimbutas describes as “suttee” (a
term borrowed from the Indian name for the immolation of widows,
which continued there into the twentieth century), was apparently in-
troduced by the Indo-European Kurgans into Europe. It appears for
the first time west of the Black Sea at Suvorovo in the Danube delta.®

These radical innovations in burial practices are, moreover, char-
acteristic of all three of the Kurgan invasions. For example, in the so-
called Globular Amphora culture that dominated in northern Europe
almost a thousand years after the first wave of Kurgans arrived, the
same brutal burial practices, reflecting the same type of social and cul-
tural organization, prevail. As Gimbutas writes, “The possibility of co-
incidental deaths is over-ruled by the frequency of these multiple bur-
ials. Generally, the male skeleton is buried with his gifts at one end
of the cist grave, while two or more individuals are grouped at the
other end. ... Male dominance is confirmed by Globular Amphora
tombs. Polygyny is documented by the cist grave at Vojtsekhivka in
Volynia, where a male skeleton was flanked in heraidic order by two
women and four children, a young man and a young woman lay at
his feet.”

These high-status graves are also repositories of other articles
deemed important to these ruling-class men net only in life but in
death. “A warrior-consciousness previously unknown in Old Europe,”
reports Gimbutas, “is evidenced in equipment recovered from Kurgan
graves: bows, and arrows, spears, cutting and thrusting ‘knives’ (proto-
daggers), antler-axes, and horse bones.” Also found in these graves
are symbolic objects such as pig or boar mandibles and tusks, dog
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Like Gimbutas, Childe observes that as weapons increasingly ap-
pear in the excavations, so do chief’s tombs and houses that clearly
evidence social stratification, with strongman rule becoming the norm.
“Settlements were often planted on hill tops,” writes Childe. Both there
and in the valleys they are now “frequently fortified.” Moreover, he
too emphasizes that, as “competition for land assumed a bellicose char-
acter, and weapons such as battle-axes became specialized for warfare,”
not only the social, but also the ideological organization of European
society underwent a fundamental alteration.”

Even more specifically, Childe notes how as warfare becomes the
norm “the consequent preponderance of the male members of the com-
munities may account for the general disappearance of female figu-
rines.” He remarks how these female figurines, so ubiquitous in the
earlier levels, are now “no more in evidence” and then concludes: “The
old ideology has been changed. That may reflect a change from a ma-
trilineal to patrilineal organization of society.”%

Gimbutas is even more specific. Based on the systematic study of
Old European chronologies, drawing from her own work and that of
other archaeologists, she painstakingly describes how in the wake of
each new wave of invasions there is not only physical devastation but
what historians call cultural impoverishment. Already in the wake of
Wave Number One the destruction is so massive that only pockets of
Old European settlement survive—for example, the Cotofeni complex
of the Danube valley of Oltenia, western and northwestern Muntenia,
and the south of Banat and Transylvania. But even here there are signs
of significant change, notably the appearance of defense mechanisms
such as trenches and ramparts.”

For the majority of Old European settlements, such as the Karanovo
farmers of the lower Danube basin, the Kurgan invasions were, in Gim-
butas’s words, catastrophic. There is wholesale material destruction of
houses, of shrines, of finely crafted artifacts and works of art, which
have no meaning or value to the barbarian invaders. Masses of people
are massacred, enslaved, or put to flight. As a result, chain reactions
of population shifts are set in motion.*

Now what Gimbutas calls “hybrid cultures” begin to appear. These
cultures were based on “the subjugation of remaining Old European
groups and their rapid assimilation into the Kurgan pastoral economy
and agnatically-linked [patrilinear], stratified societies.”* But these new
hybrid cultures are far less technologically and culturally advanced than
the cultures they replaced. The economy is now based primarily on
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strongholds except Athens were engulfed by the barbarian tide,” writes
Hawkes. “Dorians in time took all the Peloponnese except Arcadia and
went on to dominate Crete, Rhodes and all the adjacent islands. The
most venerable of all the royal houses, Knossos, may have been among
the last to fall.”*

By the eleventh century B.C.E. it was all over. After taking to the
mountains, from where for a time they waged guerrilla war against the
Dorian settlements, the last pockets of Cretan resistance collapsed.*
Along with masses of immigrants, the spirit that had once made Crete,
in Homer’s words, “a rich and lovely land” now fled the island that
had for so long been its home.* With time even the existence of the
self-confident women—and men—of Minoan Crete was to be forgot-
ten, as was peace, creativity, and the life-sustaining powers of the God-
dess.

A Disintegrating World

The fall of Crete approximately three thousand years ago can be
said to mark the end of an era. It was an end that, as we have seen,
began millennia earlier. Beginning in Europe somewhere around 4300
or 4200 B.C.E., the ancient world was battered by wave after wave of
barbarian invasions. After the initial period of destruction and chaos,
gradually there emerged the societies that are celebrated in our high
school and college textbooks as marking the beginnings of Western
civilization.

But concealed within this purportedly grand and glorious beginning
was the flaw that has widened into the most dangerous of chasms in
our time. After millennia of upward movement in our technological,
social, and cultural evolution, an ominous split was now underway.
Like the deep cracks left by violent movements of the earth in that
time, the breach between our technological and social evolution on the
one hand and our cultural evolution on the other would steadily widen.
The technological and social movement toward greater complexity of
structure and function resumed. But the possibilities for cultural de-
velopment were now to be stunted—rigidly caged in a dominator so-
ciety.”

Everywhere society was now becoming male dominant, hierarchic,
and warlike. In Anatolia, where the people of Catal Huyuk had lived
in peace for thousands of years, the Hittites, an Indo-European people
mentioned in the Bible, took over. And although their archaeological
remains, such as the great sanctuary at Yazilikaya, show the Goddess
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In Canaan, in what biblical scholars believe were three migratory
waves, the Hebrew tribes, now consolidated under the rule of the Lev-
itic warrior-priests, began a series of wars of conquest.” As we can still
read in the Bible, despite their war god Jehovah’s promises of victory,
it took them hundreds of years to overcome the Canaanite resistance—
which is variously explained in the Bible as decreed by God to provide
his people practice in warfare, to test and punish them, or to keep
cultivated areas from desolation until the invaders’ numbers would be
sufficiently increased.” As we can also still read in the Bible, for ex-
ample in Deuteronomy 3:3-6, the practice of these “divinely inspired”
invaders was of “utterly destroying the men, women, and children of
every city.”

All over the ancient world populations were now set against pop-
ulations, as men were set against women and against other men. Wan-
dering over the width and breadth of this disintegrating world, masses
of refugees were everywhere fleeing their homelands, desperately
searching for a haven, for a safe place to go.

But there was no such place left in their new world. For this was
now a world where, having violently deprived the Goddess and the
female half of humanity of all power, gods and men of war ruled. It
was a world in which the Blade, and not the Chalice, would henceforth
be supreme, a world in which peace and harmony would be found
only in the myths and legends of a long lost past.
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frontation of a pastoral people (symbolized by Abel’s offering of his
slaughtered sheep) and an agrarian people (symbolized by Cain’s of-
fering of “the fruits of the ground” rejected by the pastoral god Je-
hovah). Likewise, the Garden of Eden and Fall from Paradise myths
in part draw from actual historical events. As will be detailed in suc-
ceeding chapters, these stories reflect the cataclysmic cultural change
we have been examining: the imposition of male dominance and the
accompanying shift from peace and partnership to domination and
strife.

In Mesopotamian legends we also find recurring references to a
Goddess as the supreme deity or “Queen of Heaven”—an appellation
that is also later found in the Old Testament, but now in the context
of prophets railing against the resurgence of earlier religious beliefs.
Indeed, the earliest Mesopotamian inscriptions abound with references
to a Goddess. A Sumerian prayer exalts the glorious Queen Nana (a
name of the Goddess) as “the Mighty Lady, the Creatress.” Another
tablet refers to the Goddess Nammu as “the Mother who gave birth
to heaven and earth.”” In both Sumerian and later Babylonian legends
we find accounts of how women and men were created simultaneously
or in pairs by the Goddess®>—stories that in an already male-dominated
society would seem to hark back to a time when women were not seen
as inferior to men.

That there was in this region, so long regarded as the cradle of
civilization, an earlier time when descent was still matrilineal and
women were not yet male-controlled can also be inferred from other
tablets. For example, even as late as 2000 B.C.E. we read in a legal
document from Elam (a city-state slightly east of Sumer) that a married
woman, refusing to make her bequest jointly with her husband, passed
her entire property on to her daughter. Here too we find that only in
later periods did the Goddess of Elam become known as “the Great
Wife” and become relegated to a position secondary to that of her hus-
band Humbam. Even in later Babylon, already harshly male dominant,
there is documentary evidence that some women were still holding and
managing their own property, particularly priestesses, who also traded
extensively.'

Moreover, as Professor H. W. F. Saggs writes, “in early Sumerian
religion a prominent position is occupied by Goddesses who afterward
virtually disappeared, save—with the one exception of Ishtar—as con-
sorts to particular gods.” This supports the conclusion that, again in
Saggs’s words, “the status of women was certainly much higher in the
early Sumerian city-state than it subsequently became.”*® That there
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was in the lands of the Fertile Crescent an earlier time before male
dominance and the supremacy of fearful, armed male deities became
the norm is also indicated by tombs like that of Queen Shub-Ad from
the First Dynasty of Ur. For here—although archaeologists assert that
the grave next to her, containing a male skeleton, was that of the king—
only her name is inscribed. And her tomb is the more splendid and
opulent one.” Similarly, although Sumerian histories generally speak
of the “reigns” of Lugalanda and Urukagina and refer to their wives
Baranamtarra and Shagshag only in passing, a look at official docu-
ments reveals they were actually dated in the names of the two
queens.” This raises the question of whether these women were really
merely “consorts” under the rule and dominance of men.

This question is also raised if we take a close look at the text of the
so-called Urukagina reforms of Sumeria, dated circa 2300 B.C.E. Here
we read how henceforth the fruit trees and the food grown on temple
lands were to be used for those in need, rather than, as had become
the custom, solely for the priests—and how this practice dated back
to the way things were done in earlier times. But it is not only that
these reforms took place during times when queens still (or once again)
wielded power; as the art historian Merlin Stone points out, this also
suggests that the earlier societies of Sumer were less hierarchical and
more communally oriented.!

Beyond that, it tells us that more humane customs and laws, such
as the requirement that those in need be helped by the community,
likewise date back to the partnership societies era—and that in this
respect the Urukagina reforms were simply reasserting the moral and
ethical precepts of that earlier time. As Stone points out, this conclu-
sion is confirmed by the word used to label these reforms. They are
called amargi, which in Sumerian has the double meaning of “freedom”
and “return to the mother.” Once again this suggests a memory of an
earlier and less oppressive time when women as heads of clans or
queens still wielded power as a responsibility rather than as a means
of autocratic control.”

It is also from Sumerian tablets that we learn that the Goddess
Nanshe of Lagash was worshiped as “She who knows the orphan,
knows the widow, seeks justice for the poor and shelter for the weak.”?
On New Year’s Day it was she who judged all of humankind. And in
tablets from nearby Erech, we read that the Goddess Nidaba was
known as “The Learned of the Holy Chambers, She who teaches the
Decrees.”*! Such ancient names of the Goddess as the Giver of Law,
of Justice, and of Mercy, and the first Judge would also seem to indicate
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the existence of some earlier codification of laws, and possibly even a
judicial system of some complexity, in which the Sumerian priestesses
who served the Goddess perhaps adjudicated disputes and adminis-
tered justice.

In Mesopotamian tablets we further read how the Goddess Ninlil
was revered for giving her people an understanding of planting and
harvesting methods.” There is, moreover, linguistic evidence pointing
to the origins of agriculture. The words found in Sumerian texts for
farmer, plow, and furrow are not Sumerian. Neither are the words for
weaver, leathermaker, basketmaker, smith, mason, and potter. What
this seems to indicate is that all these basic technologies of civilization
were taken over by later invaders from the earlier Goddess-worshiping
peoples of the area, whose language has otherwise been lost.?

The Gifts of Civilization

It is a widespread assumption that however bloody things have
been since the days of the Sumerians and Assyrians this was just the
unfortunate prerequisite for technological and cultural advance. If the
“savages” who existed prior to our “earliest” civilizations were peace-
able, it is reasoned they would naturally, lacking the proper motiva-
tion, have produced little of any lasting value. For the spur of war, the
“man-in-the-street” and the Pentagon theorist will hold, has been nec-
essary to bring on all technological and, by implication, cultural ad-
vance. However, the data we are now examining, as well as many other
ancient myths and legends, tell us the same thing we are learning from
archaeological excavations. This is that one of the best-kept historical
secrets is that practically all the material and social technologies fun-
damental to civilization were developed before the imposition of a dom-
inator society.

The principles of food growing, as well as of construction, container,
and clothing technology were all already known by the Goddess-wor-
shiping peoples of the Neolithic.** So were increasingly sophisticated
uses of natural resources such as wood, fibers, leather, and later, metals
in manufacturing. Our most important nonmaterial technologies, such
as law, government, and religion, likewise date back to what, borrow-
ing from Gimbutas’s term Old Europe, we may call the Old Society.
And so also do the related concepts of prayer, judgeship, and priest-
hood. Dance, ritual drama, and oral or folk literature, as well as art,
architecture, and town planning are likewise pre-dominator society.?
Trade, by both land and sea, is another legacy of this earlier era.? So
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was not the bonding between men required to kill. Rather, it was the
bonding between mothers and children that is obviously required if
human offspring are to survive. According to this theory, the first hu-
man-made artifacts were not weapons. Rather, they were containers to
carry food (and infants) as well as tools used by mothers to soften plant
food for their children, who needed both mother’s milk and solids to
survive.*

This theory is more congruent with the fact that primates, as well
as the most primitive existing tribes, rely primarily on gathering rather
than hunting. It also is congruent with the evidence that meat eating
formed only a miniscule part of the diet of ancestral primates, hom-
inids, and early humans. It is further supported by the fact that pri-
mates differ from birds and other species in that typically only mothers
share food with their young. Among primates we also see the devel-
opment of the first tools, not for killing, but for gathering and pro-
cessing food. And among some of the most thoroughly observed ex-
isting primates, chimpanzees, we see females using these tools more
frequently.®

So, as Tanner writes of the still much earlier time that provided the
foundation for the Old Society we have examined, “woman the gath-
erer,” rather than “man the hunter,” seems to have played a most crit-
ical role in the evolution of our species.® “Offspring with mothers in-
telligent enough to find, gather, premasticate, and share sufficient food
with them had the selective advantage,” observes Tanner. “Among
those surviving children, those best able to learn and improve on their
mother’s techniques, and those who, like their mothers, were willing
to share, in turn had the children who were most likely to live long
enough to reproduce.”*

“It is highly unlikely,” she continues, “that tools were used for kill-
ing animals at this time, since the prey was small and defenseless and
could be caught and killed with the hands.” Moreover, it is “highly
probable that it was women with offspring who developed the new
gathering technology”—not only the tools but the human bipedalism,
or independent use of hands and feet, that is a prerequisite for gath-
ering as against foraging. Women would be in most need of free hands
to carry both food and offspring.*

It is also more than likely that women invented that most funda-
mental of all material technologies, without which civilization could not
have evolved: the domestication of plants and animals.* In fact, even
though this is hardly ever mentioned in the books and classes where
we learn the history of “ancient man,” most scholars today agree that
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if the markings inscribed in the Neolithic tablets, figurines, and other
objects excavated at Vinca, as well as at other Old European sites, are
what they appear to be—a rudimentary form of linear script—the or-
igins of writing are much more ancient than was formerly believed,
going back well before the dominator era.®

There is certainly mounting evidence to support this conclusion. In
1980 Professor Gimbutas reported that “at present over sixty sites are
known to have yielded inscribed objects. . . . Most of the sites are those
of the Vinca and Tisza culture groups and of the Karanovo culture in
central Bulgaria. Inscribed or painted signs are also known on Dimini,
Cucuteni, Petresti, Lengyel, Butmir, Bukk, and Linear Pottery ceram-
ics.” These finds indicate that “it is no longer appropriate to speak of
a ‘Vinca script’ or of the Tartara plaque,” as “it now appears that the
script was a universal feature of Old European civilization.”**

Moreover, this script appears to have been an outgrowth of the
earlier tradition of using art as a kind of visual shorthand to commu-
nicate important concepts. All over Old Europe are highly stylized
Goddess figurines incised with symbolic signs such as meanders, chev-
rons, Vs, Xs, whirls, circles, and multiple lines. As Gimbutas writes,
these images represented collectively approved and understood means
for communicating the basic world-explaining assumptions of their
time. When this form of symbolic communication was later taken one
step further, what is probably the first form of human script evolved.
These are ideograms in which existing symbolic signs (already present
in the Paleolithic and widespread in the Neolithic) were modified by
lines, curves, and dots.

Gimbutas, who is working to decipher the Old European script, also
believes that some of these ideograms gradually acquired a phonetic
value. “The V,” she writes, “is one of the most frequently encountered
marks on figurines and other cult objects. It is my opinion that it is
used in the script with phonetic value derived from the sign-ideogram.
M, probably an ideogram for water as in Egyptian, must have had a
phonetic value from very early times, at least no later than the sixth
millennium B.C.E.”*®

Through intensive study of symbols and signs first found primarily
on figures and later increasingly presented on pottery, seals, disks, and
plaques, Gimbutas has tried to decipher meanings through association.
For example, she hypothesizes that V glyphs may have been a way of
representing the Goddess in her epiphany of the bird, and that objects
so marked were originally dedicated to her cult. She further observes
how when later signs are inscribed in rows, as on the Gradeshika dish,
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giving and nurturing mother is also psychologically more reassuring—
and socially less tension- and anxiety-producing—than the idea of pu-
nitive male deities, which still possesses much of our earth. Indeed,
the tenacity with which for millennia of Western history both women
and men have, in the figure of the Christian Virgin May, clung to the
veneration of a compassionate and merciful mother attests to the
human hunger for such a reassuring image. However, like so many
otherwise puzzling aspects of history, this tenacity only becomes com-
prehensible in the context of what we now know about the millenia-
long tradition of Goddess worship in prehistory.

But it is precisely because this new knowledge about the original
direction of our cultural evolution casts such a different light on our
past—and our potential future—that it is so difficult for us to deal with.
And because it represents such a threat to the prevailing system, there
are massive efforts to suppress it.

Within the research that now provides us with the archaeological
findings here reported are many instances of the dynamics of domi-
nator society information suppression at work. A striking example is
how, even though the site’s lowest and earliest levels had not yet been
reached, James Mellaart was ordered to halt excavations at the Neolithic
site of Hacilar on grounds that “further work on the site would only
yield repetitive results of no great scientific value.”®® This decision was
made over Mellaart’s protests. It was made even though at that time
the outlying parts of the mound, including the surrounding cemeteries
(a standard source of the richest archaeological data for most excava-
tions) had not yet been explored. But without further financial or in-
stitutional support, the digging had to be halted. And having since
then been unscientifically ravaged by treasure hunters, the site is now
archaeologically useless.

Undoubtedly other factors contributed to the decision to prema-
turely close down these important archaeological excavations—a de-
cision Mellaart called “one of the most tragic chapters in the history
of archeology.”® But the question remains to what extent this decision
was driven—albeit unconsciously—by the emerging knowledge that
behind the abundant and diversified artistic activity of Hacilar “there
lay,” as Mellaart wrote, “the one great and inspiring force, the old
religion of Anatolia, the cult of the Great Goddess.”*’

As we shall see in the chapters that follow, the efforts of intellectuals
to make reality conform to a dominator worldview go way back into
prehistory. Certainly the main instrument for the dramatic shift in our
cultural evolution was the Blade. But there was another instrument,
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wright like Aeschylus write a dramatic trilogy around this theme? And
why would this trilogy—which was in its time not theater in our sense
of the word but ritual drama specifically designed to appeal to the
emotions and exact conformity to the prevailing norms—be shown to
all the people of Athens, including even women and slaves, on im-
portant ceremonial occasions?

In trying to answer the question of what the Oresteia’s normative
function was, the standard scholarly interpretation has been that it was
intended to explain the origins of the Greek Areopagus, or court of
homicide. Supposedly in this court, new for its time, justice was to be
obtained through the more impersonal legal instruments of the state
instead of through clan vengeance.® But as the British sociologist Joan
Rockwell points out, such an interpretation is nonsensical. It does not
even touch upon the central question of why this case, claimed to be
the very first ever tried by a Greek court of homicide, is the killing of
a mother by her own son. Nor does it address the central question of
how, in what is supposedly a “moral lesson” in support of state-ad-
ministered justice, a son could be acquitted for the premeditated, cold-
blooded revenge murder of his mother—and then on the patently pre-
posterous ground that he was not related to her.*

To answer the question of what kind of norms the Oresteia in fact
expresses and affirms, we have to look at the trilogy as a whole. In
the first play, Agamemnon, the queen Clytemnestra acts to avenge the
shedding of her daughter’s blood. We learn that on his way to Troy
her husband, Agamemnon, tricked her into sending him their daughter
Iphigenia, purportedly to marry Achilles, but really to be sacrificed to
get the becalmed fleet a fair wind. Upon his return from the Trojan
War, while Agamemnon is ritually bathing to cleanse himself of his
sins of war, Clytemnestra throws a net around him to entangle him
and stabs him to death. She makes it clear that this is done not merely
out of personal grief and hatred but in her social role as the head of
her clan, responsible for avenging the shedding of kindred blood. In
short, she is acting within the norms of a matrilineal society, in which
as queen it is her duty to see that justice is done.

In the second play, The Libation-Bearers, her son Orestes returns to
Argos in disguise. He enters his mother’s palace as a guest, kills his
mother’s new consort Aegisthus and then, after some hesitation, in
revenge for his father’s death, kills his mother. The third play, the
Eumenides, presents the trial of Orestes in the temple of Apollo at Del-
phi. We learn that the Eumenides, as representatives of the old order
and in their role as protectors of society, and executors of justice, have
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been pursuing Orestes. And now a jury of twelve Athenian citizens
presided over by the goddess Athene is to decide whether he shall be
acquitted or die. But because their vote is evenly divided, Athene casts
the deciding vote: Orestes is acquitted on the grounds that he has not
shed kindred blood.

The Oresteia thus takes us back to a time when there occurred what
classical scholars like H. D. F. Kitto and George Thompson call the
clash between matriarchal and patriarchal cultures.” In our terms, it
traces—and justifies—the shift from partnership to dominator norms.

As Rockwell writes, it takes us from “full consent to the justice of
Clytemnestra’s case in the first play to a point where her daughter is
forgotten, her ghost is eclipsed, and her case is non-existent, because
women do not have those rights and attributes which she had
claimed.”® For “if a mighty creature like Clytemnestra, with the prov-
ocation she has in the murder of her child Iphigenia, has not the right
to take revenge, what woman has?”

Through the lesson of what happened to this “uppity” woman,
even with such just cause, all women are effectively restrained from
even entertaining the idea of rebellious acts. Moreover, Athene’s role
in this normative drama is, as Rockwell puts it, “a masterful bit of
cultural diplomacy; it is very important in an institutional shift that a
leading figure of the defeated party is seen to accept the new power.”

With Athene, as both the direct descendant of the Goddess and the
patron deity of the city of Athens, declaring for male supremacy, the
shift to male dominance must be accepted by every Athenian. And so
also must the shift from what was once a basically communal or clan-
owned system of property (in which descent was traced through
women) to a system of private ownership of property and women by
men. As Rockwell writes: “If the first trial at the new Court of Homicide
proves that matricide is not a blasphemous crime because no matrili-
neal relationship exists, what better argument for sole patrilineal de-
scent?”!?

In the Oresteia every Athenian could see how even the ancient Fu-
ries, or Fates, finally gave in. The male-dominant order had been es-
tablished, the new norms had replaced the old, and their fury was of
no avail. Completely defeated, they retire to caves under the Acropolis,
as Athene “persuades” them to remain in Athens—having reiterated
the remarkable argument that the killing of one’s mother is not the
shedding of kindred blood and cast the deciding vote. Clearly subser-
vient, they now undertake to invoke their old powers, the powers of
the Goddess, and promise in Athene’s service to help guard “this city
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which Zeus all powerful and Ares rule” (Ares, of course, being the god
of war).!

As the last vestiges of the female power from pre-Olympian times,
it is still the Furies who will spin the fates of women and men, who
will determine when it is time for mortals to be born and to die. “Like
Mother-Kali in Hindu mythology,” writes Rockwell, “the woman gives
birth and death.”* But now these last remaining representatives of
woman’s old powers are driven underground, as lesser and basically
marginal figures in a male-dominated pantheon of new gods.

The Dominator and Partnership Mind

The Oresteia was designed to influence, and alter, people’s view of
reality. The striking thing is that this was still necessary almost a thou-
sand years after the Achaeans took control of Athens in the fifth cen-
tury B.C.E. Even more striking is how the chorus itself, speaking for
the Eumenides, should sum up what the Oresteia is actually about:
“That they could treat me so! I, the mind of the past, to be driven
under the ground, out cast, like dirt!”*®

Although in Aeschylus’s time this mind of the past—bearing the
fading memories of an earlier time—had not yet been completely de-
stroyed, it was now possible at a great ceremonial occasion to publicly
proclaim that the wrongs of men against women, even the killing of a
daughter by her own father, should simply be forgotten. So funda-
mentally had people’s minds already been transformed that it could
now be said that in truth a mother and child are not related: that ma-
triliny has no basis in reality, that, by contrast, only patriliny does.

Over two thousand years later, some of the giants of Western sci-
ence, for example, Herbert Spencer in the nineteenth century, were
still “explaining” male dominance by asserting that women are no more
than incubators for male sperm.™ In light of the scientific evidence that
a child takes an equal number of genes from each parent, this idea
that there is no kinship between mother and child is no longer taught
us in schools and universities. But even now our most powerful reli-
gious leaders, as well as many of our most respected scientists, still
tell us women are creatures put on earth by God or nature primarily
to provide men with children—preferably sons.

In our time, we continue to identify children through surnames that
tell only of their relationship to their father. Moreover, millions of West-
ern families are still normatively socialized in patriliny with Bible read-
ing from pulpits and in homes. And we are not here just talking of all
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the endless “begats” in the Holy Bible. We are talking about all the
biblical passages in which when someone important is identified, it is
as the child of his father, and even the people of Israel (as well as all
of humanity and the Saviour or Messiah himself) are identified as the
children of God the Father.”

To us, after thousands of years of relentless indoctrination, this is
simply reality, the way things are. But to the mind that was driven
out—the mind that worshiped the Goddess as the Supreme Creatrix
of all Life and as the Mother not only of humanity but of all animals
and plants—reality would have been a far different thing.

To a mind socialized in such a society, in which descent was traced
through the mother and women as heads of clans and as priestesses
occupied socially important and honored positions, patriliny, and with
it the progressive reduction of women to men’s private property,
would hardly seem “natural.” As for a son not being brought to justice
for murdering his own mother, this would be totally beyond compre-
hension to such a mind, as it was to the Eumenides in Aeschylus’s
play. Likewise inconceivable, and indeed blasphemous, would be the
idea that the supreme powers governing the universe should be per-
sonified by armed and vengeful deities who not only condone, but
actually in the name of righteousness and morality command, that men
routinely perform acts of murder, pillage, and rape.

In sum, this old mind was totally unsuitable to function within the
new dominator system. For a time it could perhaps be held in check
through brute force and threat. But in the long run, nothing short of
complete transformation of the way people perceive and process reality
would do.

But how could this be done? How can minds be so transformed? It
is fascinating that now, as we again stand at the threshold of a massive
shift in our cultural evolution, this question of how systems break
down in periods of extreme disequilibrium and are replaced by differ-
ent systems is being studied by scientists.’® Of particular interest in
relation to the question of how one social system can replace another
is the work of Humberto Maturana and Francisco Varela in Chile and
Vilmos Csanyi and Gyorgy Kampis in Hungary on the self-organization
of living systems through what Maturana calls autopoesis and Csanyi
terms autogenesis."”

Csanyi describes how systems form and maintain themselves
through the process he calls replication. Essentially a self-copying pro-
cess, replication-can be observed on the biological level, where to con-
tinually replace themselves cells carry what Csanyi calls replicative in-
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For millennia one of the most important of these instruments of
socialization was the “spiritual education” carried out by the ancient
priesthoods. As an integral part of state power, these priesthoods
served, and were members of, the male elites who now everywhere
ruled and exploited the people.

The priests who now spread what they said was the divine Word—
the Word of God that had magically been communicated to them—
were backed up by armies, courts of law, and executioners. But their
ultimate backup was not temporal, but spiritual. Their most powerful
weapons were the “sacred” stories, rituals, and priestly edicts through
which they systematically inculcated in peoples’ minds the fear of ter-
rible, remote, and “inscrutable” deities. For people had to be taught to
obey the deities—and their earthly representatives—who now arbi-
trarily exercised powers of life and death in the most cruel, unjust, and
capricious ways, to this day still often explained as “the will of God.”

Even today people still learn from “sacred” stories what is good or
evil, what should be imitated or abhorred, and what should be ac-
cepted as divinely ordained, not only by oneself but by all others.
Through ceremonies and rituals, people also partake in these stories.
As a result, the values there expressed penetrate into the deepest re-
cesses of the mind, where, even in our time, they are guarded as hal-
lowed and immutable fruths.

The kind of centralized and homogeneous control exercised over
these sacred stories by the priesthoods of the theocratic city-states of
antiquity is hard to grasp today when, except where religion, state
censorship, or the mass media discourage it, people can read a wide
variety of viewpoints. In antiquity, what was available for reading or,
in the case of the illiterate masses, for listening was far more limited.
And it primarily expressed the officially sanctioned views. Moreover,
the replication of any ideas that would undermine the officially sanc-
tioned ideology was almost impossible, for even if the theocratic cen-
sorship was somehow evaded, the punishment for such heresy was
hideous torture and death.

There were then, as there still are today, folk memories of older
myths, rituals, rhymes, and songs. But gradually, with every passing
generation, these became more garbled and distorted, as the priests,
ode and song writers, poets, and scribes converted them into what
they thought would find favor in the eyes of their lords.

Undoubtedly many of these men believed that what they did was
also the will of their gods and felt divinely inspired. But whether it
was done in the name of gods, bishops, or kings, out of faith, ambition,
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thoughts, it certainly involved a conspiracy of deeds. “They merged
the J and E material,” write the Dartmouth Bible annotators about the
P or Priestly school, “introducing much known as the P strand.” They
continue: “The quantity and nature of this late contribution by the
Priestly authors surprise those unfamiliar with their work. It is thought
to include nearly half of the Pentateuch, for many scholars ascribe to
P eleven chapters out of the fifty in Genesis, nineteen of the forty in
Exodus, twenty-eight out of the thirty-six in Numbers, and the whole
of Leviticus.”*

In addition, much that had formerly been considered holy, like
some of the so-called Apocrypha, was dropped. Moreover, as we are
also told in the Dartmouth Bible, here “sanction is given to the religious
practices of the time by throwing their origin back into the remote past,
or by ascribing divine origin to various ordinances.”? In sum, in the
words of the Dartmouth Bible, this final remything of what has come
down to us as the Old Testament was “a patching process.”*

This explains why, despite attempts “to give an impression of
unity,”¥ there are so many contradictions and internal inconsistencies
in the Bible. One well-known example is the two different stories of
how God created human beings found in chapter 1 of Genesis. The
first tells that woman and man were simultaneous divine creations. The
second, more elaborate one tells that Eve was created as an after-
thought out of Adam’s rib.

Many of these inconsistencies are obvious clues to the still ongoing
conflict between the old reality, which lingered in the people’s culture,
and the newer realities the priestly ruling class was trying to impose.
Sometimes the clash between old and new norms is obvious, as in the
equalitarian versus the male-supremacist tale of the first human pair.
But more often the conflict between the old and new is less obvious.

A striking case in point is the biblical treatment of the serpent. In-
deed, the part the serpent plays in humanity’s dramatic exit from the
Garden of Eden only begins to make sense in the context of the earlier
reality, a reality in which the serpent was one of the main symbols of
the Goddess.

In archaeological excavations all through the Neolithic, the serpent
is one of the most frequent motifs. “The snake and its abstract deriv-
ative, the spiral, are the dominant motifs of the art of Old Europe,”
writes Gimbutas.?® She also points out that the association of the ser-
pent and the Goddess survived well into historic times, not only in its
original form, as in Crete, but through a variety of later Greek and
Roman myths, such as those of Athene, Hera, Demeter, Atargatis, and
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mandments. In this ark, which to this day holds the central place in
Jewish rites, there was a serpent made of bronze.®

This was the brazen serpent we are told of in 2 Kings 18, which as
Joseph Campbell writes, was “worshipped in the very temple of Je-
rusalem along with an image of his spouse, the mighty goddess, who
was known there as the Asherah.”*® As we also read in the Bible, it
was not until circa 700 B.C.E., during the great religious persecutions
of King Hezekiah, that this brazen serpent, said to have been made in
the desert by Moses himself to prove Jehovah’'s power, was finally
taken out of the Temple and destroyed.”

But the most astonishing evidence of the lingering power of the
serpent comes to us from the story of Eve’s and Adam’s fall from par-
adise.® For it is the serpent who counsels woman to disobey Jehovah
and to herself eat from the tree of knowledge, the counsel that to this
day is still said to doom humanity to eternal punishment.

There have been many attempts by theologians to interpret the fall
from paradise story in ways that do not “explain” barbarity, cruelty,
and insensitivity as the inevitable result of “original sin.” Indeed, the
reinterpretation of this most famous of all religious myths in new and
more prohuman symbolism is integral to the ideological transformation
that must accompany the social, economic, and technological shift from
a dominator to a partnership system. But it is also essential that we
clearly understand the social and ideological meaning of this important
story in terms of its historical context.

In fact, it is only from this historical perspective that the story of
Eve taking counsel from a serpent makes any sense. The fact that the
serpent, an ancient prophetic or oracular symbol of the Goddess, ad-
vises Eve, the prototypical woman, to disobey a male god’s commands
is surely not just an accident. Nor is it an accident that Eve in fact
follows the advice of the serpent: that, in disregard of Jehovah's com-
mands, she eats from the sacred tree of knowledge. Like the tree of
life, the tree of knowledge was also a symbol associated with the God-
dess in earlier mythology. Moreover, under the old mythical and social
reality (as was still the case with the Pythoness of Greece and later the
Sibyl of Rome) a woman as priestess was the vehicle for divine wisdom
and revelation.

From the perspective of that earlier reality, the orders of this pow-
erful upstart God Jehovah that Eve may not eat from a sacred tree
(either of knowledge or divine wisdom or of life) would have been not
only unnatural but sacrilegious. Groves of sacred trees were an integral
part of the old religion. So were rites designed to induce in worshipers







CHAPTER 7

Reality Stood on Its Head:
Part 11

At first the invaders were simply marauding bands that killed and
plundered. In Old Europe, for example, the abrupt disappearance of
established cultures coincides with the first appearance of Kurgan chief-
tain tombs.! And in the Bible we read how whole cities were routinely
burnt to the ground and how works of art—including the conquered
people’s most sacred images, the “heathen idols” biblical scholars tell
us about—were melted down into gold for easier transport.?

But after a while, the new overlords themselves began to change.
They—and their sons and grandsons, and in turn, their sons and
grandsons—adopted some of the more advanced technologies, values,
and ways of life of the conquered populations. They settled and often
took local women for wives. Like the Mycenaean overlords in Crete
and King Solomon in Canaan, they became more interested in the
“finer” things in life. They built palaces for themselves and commis-
sioned works of art.

And so gradually, after each succeeding wave of invasions, the mo-
mentum toward greater technological and cultural refinement and com-
plexity reasserted itself. Each time, after some period of cultural regres-
sion, the interrupted course of civilization resumed. But civilization
now took a very different turn. For if the men on top were to maintain
their positions of dominance, there was one aspect of the earlier culture
that could not be absorbed. This aspect or, more properly, complex of
aspects was the sexually and socially equalitarian and peaceful core of
the earlier partnership model of society.
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greatest wrath is against the “unfaithfulness of the daughters of Je-
rusalem,” who were understandably “backsliding” to beliefs in which
all temporal and spiritual authority was not monopolized by men. But
other than such occasional, and always pejorative, passages, there is
no hint that there ever was—or could be—a deity that is not male.

Be it as the god of thunder, of the mountain, or of war, or later on
as the more civilized God of the prophets, there is here only one God:
the “jealous” and inscrutable Jehovah, who in later Christian mythol-
ogy sends his only divine Son, Jesus Christ, to die and thereby atone
for his human children’s “sins.” And although the Hebrew word Elohim
has both feminine and masculine roots (incidently explaining how in
the first creation story in Genesis both woman and man could be cre-
ated in Elohim’s image), all the other appellations of the deity, such
as King, Lord, Father, and Shepherd, are specifically male."

If we read the Bible as normative social literature, the absence of
the Goddess is the single most important statement about the kind of
social order that the men who over many centuries wrote and rewrote
this religious document strove to establish and uphold. For symboli-
cally the absence of the Goddess from the officially sanctioned Holy
Scriptures was the absence of a divine pr—-er to protect women and
avenge the wrongs inflicted upon them by .nen.

This is not to say that the Bible does not contain important ethical
precepts and mystical truths, or that Judaism as it later evolved did
not also make positive contributions to Western history. Indeed, even
though it is increasingly apparent that they are rooted in older wis-
doms, much in Western civilization that is humane and just was de-
rived from the teachings of the Hebrew prophets. For example, many
of the teachings of Isaiah, from which many of the later teachings of
Jesus derived, are designed for a partnership rather than a dominator
society. Nonetheless, interlaced with what is humane and uplifting,
much of what we find in the Judeo-Christian Bible is a network of
myths and laws designed to impose, maintain, and perpetuate a dom-
inator system of social and economic organization.

Like the Kurgans, who several millennia earlier overran Old Eu-
rope, the Hebrew tribes that swept into Canaan from the deserts of
the south were peripheral invaders who brought with them their god
of war: the fierce and jealous Yahweh, or Jehovah. They were more
technologically and culturally advanced than the Kurgans, but like the
Indo-Europeans, they too were dominated by extremely violent and
warlike men. In passage after passage of the Old Testament we read
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how Jehovah gives orders to destroy, plunder, and kill—and how in
fact these orders are faithfully carried out.*

Hebrew tribal society, like that of Kurgans and other Indo-Euro-
peans, was also extremely hierarchic, ruled from the top by the tribe
of Moses, the Levites. Superimposed on them was an even smaller
elite. This was the family of Konath or Cohen, the hereditary priests
descending from Aaron, who were the ultimate authorities. As we read
in the Old Testament, the men of this clan claimed their powers directly
from Jehovah. Moreover, what biblical scholars tell us is that it was this
priestly elite that most likely carried out a good part of the job of re-
writing myth and history to solidify their dominant position.™

Finally—completing and buttressing the dominator society config-
uration of violence, authoritarianism, and male dominance—is the Old
Testament’s explicit proclamation that it is God’s will that woman be
ruled by man. For like that of the Kurgans and the other Indo-European
invaders that wreaked such havoc in Europe and Asia Minor, ancient
Hebrew tribal society was a rigidly male-dominated system.

Once again, it is imperative to stress that by no stretch of the imag-
ination is this meant to imply that the religion of the ancient Hebrews—
much less Judaism—is to blame for the imposition of a dominator ide-
ology. The shift from a partnership to a dominator reality began long
before the Hebrew invasions of Canaan and was going on simulta-
neously in many parts of the ancient world. Moreover, Judaism goes
far beyond the Old Testament in its conceptions of deity and morality,
and in the mystical tradition of the Shekhina it actually retained many
of the elements of the old worship of the Goddess.

As we have seen, the worship of the Goddess was in fact wide-
spread in the Hebrew peoples’ religion well into monarchic times.
There were also occasional women, such as the prophetess and judge
Deborah, who still rose to positions of leadership. But, by and large,
ancient Hebrew society was run from the top by a small elite of men.
Most critically, as we can still read in the Old Testament, the laws
fashioned by this male ruling caste defined women, not as free and
independent human beings, but as the private property of men. First
they were to belong to their fathers. Later on, they were to be owned
by their husbands or their masters, as were any children they bore.

We know from the Bible that girl children and women of conquered
city-states who, as our King James Bible puts it, had not “known a man
by lying with him” were regularly enslaved in accordance with Jeho-
vah’s commands.'* We also read in the Old Testament of indentured
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servants, what the King James Bible calls menservants and maidser-
vants, and how the law provided that a man could sell his daughter
as a maidservant. Most tellingly, when a manservant was set free, ac-
cording to biblical law his wife and her children remained behind—
the master’s property.®

But it was not only that maidservants, concubines, and their off-
spring were male property. The well-known story of Abraham setting
out to sacrifice his and Sarah’s son Isaac to Jehovah dramatically illus-
trates that even the children of lawful wives were under men’s absolute
control. And, as the famous story of how Jacob purchased his wife
Leah by working seven years for her father illustrates, essentially so
were all women.

Sex and Economics

Perhaps nowhere is this dehumanized view of women so clear as
from a careful reading of the mass of biblical prescriptions and pro-
scriptions we have all been taught are intended to protect women’s
virtue. For example, in Deuteronomy 22:28-29 we read, “If a man find
a damsel that is a virgin, which is not betrothed, and lay hold on her,
and lie with her and they be found; then the man that lay with her
shall give unto the damsel’s father fifty shekels of silver, and she shall
be his wife.” The impression we have been given is that this kind of
law represented a great advancement, a moral and humane step for-
ward in the civilization of immoral and sinful heathens. But if we look
at this law objectively, in the social and economic context in which it
was enacted, it is evident that it did not stem from any moral or hu-
mane considerations. Rather, it was designed to protect men’s property
rights in “their” wives and daughters.

What this law says is that since an unmarried girl who is not a virgin
is no longer an economically valuable asset, her father must be com-
pensated. As for the legal requirement that the man who caused this
economic problem marry the girl, in a society where husbands had
practically unlimited power over their wives, such a forced marriage
can hardly be said to stem from any concern for the girl’s welfare. This
punishment too is concerned with male economics: since the girl is
now a worthless commodity with no further market value, it would
not be “fair” to continue to saddle her father with her. She has to be
acquired by the man who caused her to lose her value.

The real purpose of this whole system of “moral” sexual customs
and laws is even more brutally demonstrated in Deuteronomy 22:13—
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But the men who made the rules that would maintain this socio-
economic order did not talk in such crass economic terms. Instead, they
said their edicts were not only moral, righteous, and honorable but the .
word of God. And to this day, having been brought up to think of our
sacred Scriptures as the product of divine, or at least moral, wisdom,
it is hard for us to objectively look at the Bible and see the full signif-
icance of a religion in which the supreme, and only, deity is male.

We have been taught that the Judeo-Christian tradition is the great-
est moral advance of our species. The Bible is indeed primarily con-
cerned with what is right and wrong. But what is right and wrong in
a dominator society is not the same as what is right and wrong in a
partnership society. There are, as already noted, many teachings in
both Judaism and Christianity suitable for a partnership system of hu-
man relations. But to the extent that it reflects a dominator society,
biblical morality is at best stunted. At worst, it is a pseudomorality in
which the will of God is a device for covering up cruelty and barbarity.

In Numbers 31, for example, we read of what happened after the
fall of Midian. Having slain all the adult males, the ancient Hebrew
invaders “took all the women of Midian captives, and their little ones.”
And now they were told by Moses that this was the command of the
Lord: “Kill every male among the little ones and every woman who
hath known man by lying with him, but all the women children that
have not known a man by lying with him, keep alive for yourselves.”

As we often read in the Bible, God’s command was a punishment.
A plague that broke out after the victory was, according to Moses, the
fault of these captured women. But even this would not account for
why God would command that “all the women children that have not
known a man” were to be kept “alive for yourselves.” What would
account for it is the recognition by the men of the ruling castes that
though the men they commanded would be willing to kill the older
women and boys, they would be very reluctant to destroy their booty
of virgin women-children. For these could be sold for concubines,
slaves, and even wives.

Dominator Morality

So effectively has the imposition of a dominator morality been that
even today men and women who think of themselves as good, moral
people are able to read passages like this without questioning how a
just and righteous God could order such horrible and inhuman acts.
Nor do they seem to question the morality of some of the Muslim men
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essentially the Levite’s wife likewise violated no law—and this in a
book full of seemingly endless prescriptions and proscriptions about
what is morally and legally right and wrong.

In short, so stunted is the morality of this sacred text ostensibly
setting forth divine law that here we may read that one half of hu-
manity could legally be handed over by their own fathers and husbands
to be raped, beaten, tortured, or killed without any fear of punish-
ment—or even moral disapproval.

Even more brutal is the message of a story that to this day is reg-
ularly read as a moral parable to congregations and classes of Sunday
school children all over the Western world: the famous story of Lot,
who alone was spared by God when the sinful and immoral cities of
Sodom and Gomorrah were destroyed. Here once again we read in
Genesis 19:8 that, with the same matter-of-fact callousness, in what
was apparently a widespread and socially accepted custom, Lot offers
his two virgin daughters (probably still children, since girls were then
married off so early) to a mob threatening two male guests in his house.
Once again there is no hint of any violation of law or any expression
of righteous indignation that a father should so unnaturally treat his
own daughters. Quite the contrary, since Lot’s two guests turn out to
have been angels sent by God, when the Lord “rained upon Sodom
and Gomorrah brimstone and fire” for their “perversions,” for his per-
version Lot is actually rewarded! Only he and his family are spared.”

From the perspective of cultural transformation theory, what may
we learn from these examples of biblical morality and of the system it
was designed to maintain? Clearly the morality enforcing women'’s sex-
ual slavery to men was imposed to meet the economic requirements
of a rigidly male-dominant system that property be transmitted from
father to son and that the benefits from women’s and children’s labor
accrue to the male. It was also imposed to meet the political and ide-
ological requirement that the social realities of the old order in which
women were sexually, economically, and politically free agents, and in
which the Goddess was the supreme deity, be fundamentally reversed.
For only through such a reversal could a power structure based on
rigid rankings be maintained.

As we have seen, it was not coincidental that everywhere in the
ancient world the imposition of male dominance was part of the shift
from a peaceful and equalitarian way of organizing human society to
a hierarchic and violent order ruled by brutal and greedy men. Nor,
looked at from a systems perspective, is it coincidental that in the Old
Testament women were excluded from their former role as priestesses,
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birth to a child must be ritually purified lest her “uncleanness” con-
taminate others. This not only entails her isolation, but also payments
to priests and certain ritual acts. Only after making a “sin offering unto
the door of the tabernacle of the congregation unto the priest; who
shall offer it before the Lord and make an atonement for her” can she
once again be certified “clean.””

And so, first in Mesopotamia and Canaan and later in the theocra-
cies of Judaea and Israel, warfare, authoritarian rule, and the subju-
gation of women become integral parts of the new dominator morality
and society. Through skillful re-mything, knowledge had been made
sinful. Even birth had been made dirty. In short, the rerouting of our
cultural evolution was so successful that reality had been stood com-
pletely on its head.

Still, when we look back into history, even history as recorded by
historians, philosophers, and priests in the service of their powerful
overlords, we find the old mind—the early mind of humanity on a
totally different evolutionary course—struggling to reassert itself.

The Great Goddess, whose worship was once the ideological core
of a more peaceful and equalitarian society, has not completely van-
ished. Though she is no longer the supreme principle governing the
world, she is still a force to be reckoned with—a force that even in the
European Middle Ages is revered as the Mother of God. Despite cen-
turies of prophetic prohibitions and priestly prohibitions, her worship
has not been wholly stamped out. Like Horus and Osiris, like Helios
and Dionysus, and, long before them, the young god of Catal Huyuk,
and like the young goddess Persephone, or Kore, in the ancient Eleu-
sinian Mysteries, Jesus too is still the child of a divine Mother. He is
in fact still the child of the Goddess and, like her earlier divine children,
symbolizes the regeneration of nature by his resurrection every spring
at Easter.

Just as the son of the Goddess was once also her consort, in Chris-
tian mythology “Christ, too, is the bridegroom of Mary—Mother
Church, who is and remains his mother.”?' The baptismal font, or chal-
ice, so central to Christian rites, is still the ancient feminine symbol of
the vessel or container of life, with baptism, as the Jungian historian
of myth Erich Neumann writes, signifying “the return to the myste-
rious uferus of the Great Mother and its water of life.”*

Even the birthday chosen for Jesus (his own is historically un-
known) is now known to be the usurpation of festivals once associated
with the worship of the Goddess. The time for Christmas, or Christ’s
mass, was chosen because this was the time of year when the ancients
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the profound difference between what we have until now called a dom-
inator and a partnership society.

At best, we have words like matriarchy to describe the opposite of
patriarchy. But these words only reinforce the prevailing view of reality
(and “human nature”) by describing two sides of the same coin. More-
over, by bringing to mind emotion-laden and conflicting images of ty-
rannical fathers and wise old men, patriarchy does not even accurately
describe our present system.

Partnership and dominator are useful terms to describe the two con-
trasting principles of organization we have been examining. But though
they capture an essential difference, they do not specifically convey
one critical point: there are two contrasting ways of structuring the
relations between the female and male halves of humanity that pro-
foundly affect the totality of a social system.

We are now at the point where for both clarity and economy of
communication we need more precise terms than those offered by our
conventional vocabulary in order to continue probing how these two
alternatives affect our cultural, social, and technological evolution. We
are also about to take a close look at the civilization of ancient Greece,
which was noted for the first precise expression of scientific thinking.
The two new terms I propose, and will in certain contexts be using as
alternatives to dominator and partnership, draw from this precedent.

For a more precise term than patriarchy to describe a social system
ruled through force or the threat of force by men, I propose the term
androcracy. Already in some use, this term derives from the Greek root
words andros, or “man,” and kratos (as in democratic), or “ruled.”

To describe the real alternative to a system based on the ranking of
half of humanity over the other, I propose the new term gylany.' Gy
derives from the Greek root word gyne, or “woman.” An derives from
andros, or “man.” The letter I between the two has a double meaning.
In English, it stands for the linking of both halves of humanity, rather
than, as in androcracy, their ranking. In Greek, it derives from the
verb Iyein or Iyo, which in turn has a double meaning: to solve or re-
solve (as in analysis) and to dissolve or set free (as in catalysis). In this
sense, the letter [ stands for the resolution of our problems through
the freeing of both halves of humanity from the stultifying and dis-
torting rigidity of roles imposed by the domination hierarchies inherent
in androcratic systems.

This leads to a critical distinction between two very different kinds
of hierarchies that is not made in conventional usage. As used here,
the term hierarchy refers to systems of human rankings based on force
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or the threat of force. These domination hierarchies are very different
from a second type of hierarchy, which I propose be called actualization
hierarchies. These are the familiar hierarchies of systems within systems,
for examples, of molecules, cells, and organs of the body: a progression
toward a higher, more evolved, and more complex level of function.
By contrast, as we may see all around us, domination hierarchies char-
acteristically inhibit the actualization of higher functions, not only in
the overall social system, but also in the individual human. This is a
major reason that a gylanic model of social organization opens up far
greater evolutionary possibilities for our future than an androcratic one.

Our Hidden Heritage

It seems particularly fitting to use terms of Greek derivation to de-
scribe how these two contrasting social models have affected our cul-
tural evolution. For the conflict between gylany and androcracy as two
very different ways of living on this earth—and the advancement of
our evolution through gylanic influences—is dramatically illustrated if
we take a fresh look at ancient Greece from the new perspective offered
by cultural transformation theory.

Most courses on Western civilization start with readings from Ho-
mer, selections from Greek philosophers like Pythagoras, Socrates,
Plato, and Aristotle, and works by modern classical historians extolling
the glories of Pericles” Golden Age of Greece. We are taught that Eu-
ropean history begins with the earliest known records of Indo-Euro-
pean or Aryan culture (Homer and Hesiod) and that we owe many of
our modern ideas about justice and democracy to the remarkable civ-
ilization of classical Greece.

Occasionally, browsing through supplementary readings, we may
find out that Pythagoras was taught ethics by a certain Themistoclea,
a priestess of Delphi, or that Diotema, a priestess of Mantinea, taught
Socrates.? We might even stumble across the seemingly curious infor-
mation that leaders from all over the Greek world traveled to Delphi,
where a priestess called the Pythoness advised them on the most im-
portant social and political questions of their time. But for the most
part, women are hardly mentioned in what we read. Nor is there usu-
ally any mention of Crete.

In fact, we are left with the impression that there was no earlier
European civilization; that until the arrival of its Indo-European con-
querors Europe was inhabited by savage peoples with no significant
culture of any kind. We are also led to believe that when the first
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This view is strikingly reminiscent of what we may call the Old Reli-
gion, in which the cycles of nature——and of woman—are recurrent
themes. Thales, who according to Aristotle was the pioneer of “natural”
philosophy, is reported by Aristotle to have held that water was the
origin of all things. This view is again strikingly reminiscent of the
earlier idea that the Goddess, and with her the earth, originally
emerged from the primeval waters.?

Similarly, the dialectical concept of the balancing of opposites as an
essential principle of both change and stability was already being ex-
pressed in the sixth and fifth centuries B.C.E. by such philosophers as
Anaximander, Zeno, and Empedocles.”® But what can now be seen is
that it seems to have been foreshadowed still earlier in the cosmological
imagery of the Goddess-worshiping era.

In the decorated pottery of European Cucuteni culture from the
mid-fourth millennium B.C.E., tension between pairs as well as oppo-
sites is a frequent theme.” The dynamism of nature and its periodic
rejuvenation through the seeming opposites of death and birth was
central to old religious mythology; the Goddess incarnated both the
unity and the duality of life and death. The contrasting principles of
motherhood and virginity were likewise fused in the Goddess.” Often
femininity and masculinity were fused as well, both in the Goddess's
earlier androgynous images and in the later ritual of the Sacred Mar-
riage. In fact, the birth and death of all humanity, as well as all of
nature, were in old religious mythology manifestations of the juxta-
position and essential unity of the creative and destructive powers of
the Goddess. This all-encompassing transformative character of the ear-
lier deity is summarized by Erich Neumann in the phrase “goddess of
opposites.”?

Because there are similarities with the ideas of Egyptian, Mesopo-
tamian, and other Middle Eastern cultures, some scholars have tried
to explain the pre-Socratic ideas as “borrowings” from these older,
more advanced, and by then already predominantly dominator/andro-
cratic civilizations. Cultural diffusion was, no doubt, a factor in the
development of the pre-Socratic worldview. But the more important
factor—until now, suppressed or overlooked—seems to be the influ-
ence of local tradition and legend.

Specifically, local developments seem to have led to a gradual “soft-
ening” of the protoandrocratic system. During a period of relative
peace among the various Greek city-states and freedom from foreign
invasions, there was not only a resurgence of arts and crafts, but also
a movement toward replacing strongman kings and chieftains with oli-




112 THE CHALICE AND THE BLADE

garchic democracies (elected governments composed of aristrocratic or
propertied men).

Not surprisingly then, as Hussey points out, the ideas of Greek
philosophers reflected and also spurred on “the spread of political
equality” as well as the re-emergence of law as “something determi-
nate, impartial, and unchanging.”** Certainly the Pythagorean idea of
“geometric equality”® among both the elements of the cosmos and hu-
man beings is not congruent with the strongman rule of the new order,
although in actual fact Pythagorean settlements seem to have been
ruled by oligarchies along the lines of Plato’s later notion of philoso-
pher-kings.?

In this connection it is surely significant that we know from Aris-
toxenus that Pythagoras received most of his ethical lore from a
woman, Themistoclea, who was a priestess at Delphi. It is also said
that Pythagoras introduced ancient mysticism into Greek philosophy
and even that Pythagoras was a feminist.” In his reform of the Orphic
mystery religion Pythagoras also seems to have stressed the worship
of the feminine principle.?® And Diogenes tells us that women studied
in the Pythagorean school along with men, as they did later in Plato’s
Academy.”

It is also significant that much of Platonic philosophy, as the clas-
sical historian Jane Harrison notes, is based on Pythagorean influences,
as well as Orphic symbols, which preserve elements of preandrocratic
religion and morality.* The Platonic conceptions of an orderly and har-
monious ideal universe lying beyond the “dark cave” of human per-
ception seems to come out of that same tradition. And Plato’s advocacy
of educational equality for women in his ideal state in the Republic is
certainly not an idea congruent with androcratic thinking, in which
above all else women must be suppressed.*

Ancient Greece

As we look back at ancient Greece, it seems clear that much of what
was finest in this remarkable civilization——the great love of art, the
intense interest in the processes of nature, the rich and varied feminine
as well as masculine mythical symbology, as well as the brief, and
limited, attempt to establish the more equalitarian form of political or-
ganization the Greeks called democracy—can be traced back to the ear-
lier era. At the same time it is not hard now to find the source of what
was less culturally advanced about the Greeks. The fact that Greek
democracy excluded most of the population (giving no participation to
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We also see the gylanic and androcratic elements of Greek society
in the paradoxical situation of Athenian women, which despite great
legal and social restrictions, was at least for some women significantly
better than that of women in the theocracies of the Middle East. In
fact, precisely because women may here have been less suppressed,
there are indications there may even have been in Athens something
akin to a “women’s movement.”

It is true that, like slaves of both sexes, all women were excluded
from the celebrated Athenian democracy. Indeed, the story preserved
by Augustine of how the women of Athens lost the right to vote at
the same time that there was a shift from matriliny to patriliny indicates
that the imposition of androcracy marked the end of true democracy.*
Moreover, by classical times, most upper-class women had to live in
the unhealthy and stultifying confinement of the gynecaeum, or
women'’s quarters. But there is also evidence that in this same Athens—
where among the Greek city-states, as the cultural historian Jacquetta
Hawkes writes, women’s “position was worst (or only most grumbled
at?)”—some women played important roles in intellectual and public
life.3* For example, Aspasia, the companion of Pericles, worked both
as a scholar and as a statesperson, supporting the education of Ath-
enian housewives and in general helping to create the remarkable civic
culture historians call “Pericles” Golden Age.”*

Although the much celebrated Athenian education was generally
limited to men, as we noted earlier, there were women who studied
in Plato’s Academy. This is particularly revealing of the strong part-
nership/gylanic strain in Greek culture if we consider that in the United
States women did not gain access to higher education until the nine-
_teenth and early twentieth centuries.

Just as revealing is that there were, in various periods of Greek
history, women whose works were still to be found in the “pagan”
libraries that were later destroyed by Christian and Muslim zealots. For
example, a Greek woman said to have studied in the Pythagorean
school, the philosopher Arignote, edited a book called Sacred Discourse
and was the author of Rites of Dionysus and other works.”® There is
some speculation that the Odyssey may have been written by a woman.
There is even evidence that women headed philosophical schools of
their own. One of these was the school of Arete of Cyrene, whose
major interest was natural science and ethics and whose primary con-
cern was a “world in which there would be neither masters nor
slaves.”¥ Telesila of Argos was known for political songs and hymns.
Corinna of Boeotia, Pindar’s teacher, according to the women’s histo-
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rian Elise Boulding, “won five times over him in poetic competition.”
And Erinna was called by the ancients the equal of Homer.

From the few fragments of her work that survived, we know that
the Greek poet Sappha or Sappho of Lesbos (who also ran a school for
women) wrote beautiful poetry, extolling love rather than, as in so
much of Greek poetry, war. “Some say cavalry and others claim in-
fantry or a fleet of long oars is the supreme sight on the black earth,”
she wrote. “I say it is the one you love.”*

For some Greek women, the profession of hetaera offered a more
independent and relatively respected alternative to the subordinate role
of wife. Although hetaerae have been erroneously equated with pros-
titutes, this was not the view of ancient Greeks. Hetaerae were more
like the courtesans who in seventeenth- and eighteenth-century Europe
often wielded significant political power. They were skilled entertainers
and hostesses, with varying degrees of education and cultural interest.
But what is most interesting are the records of hetaerae who were schol-
ars and even leading public figures. “The hetaerae from the city-states
of Ionia and Aetolia were considered the most brilliant,” writes Bould-
ing. “Two of Plato’s best known pupils were Lashenia of Mantua and
Axiothea.”® Aspasia, who contributed so much to Athenian culture, is
believed to have been a hetaera.

Perhaps most significant is the evidence for something in ancient
Greece that bespeaks a movement to return to a social organization in
which the two halves of humanity are no longer ranked—something
perhaps akin to a women’s liberation movement. This is bitingly
recorded in misogynistic satires by men like Aristophanes and Cratinus
about women who meet in groups and talk in unseemly ways indi-
cating their “wanting to be like men.”* It is indeed likely that women
who met regularly and frequently at religious celebrations and gath-
erings for women only, where they honored a female deity, would
have retained a strong sense of female identity. Thus, well into classical
times many Greek women had a source of empowerment, something
women have lacked in most Western cultures, in which the Goddess
was eventually driven underground or completely expunged.

Of equal interest are the indications of antiwar activism by women
in ancient Greece. What may have been an organized movement for
peace, much in tune with the peace movement in our own time, is
recorded most tellingly for us in surviving Greek plays like Aristo-
phanes’ famous Lysistrata, in which the women threaten to withhold
their sexual favors until the men cease their wars. That this theme was
developed into an entire play by this extremely popular comic play-
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wright is an indication both of the probable strength of the movement
and of a strategy still typical of male-dominant societies in our time:
maintaining male control over women through the use of ridicule and
trivialization.

This device of trivializing—indeed, the even more common device
of simply not including data about women-—has been characteristic of
most Greek histories. Here, as in our histories of everywhere else, any-
thing associated with women is, ipso facto, secondary—or more often,
simply not counted at all. Conventional historians have, accordingly,
consistently ignored the activities of women working for a just and
humane society. But in fact after fact now being uncovered, our lost
history shows these activities of women to be extremely significant.
For, as we will later examine in more detail, they show that in Greece,
and elsewhere, given even half a chance, women actively worked to
make “feminine” values such as peace and creativity operational social
priorities.

Like the absence of gender-specific terms such as gylany and andro-
cracy from the vocabulary of historians, the systematic omission of
women from accounts of our past serves to maintain a system founded
on male-female ranking. It reinforces the central tenet of male domi-
nance: women are not as important as men. By omitting any hint that
“women’s issues” are central to our social and ideological organization,
it also effectively serves to conceal the social alternatives described by
gylany and androcracy.

If, however, we look at history from a gender-holistic perspective,
we can begin to see the hidden conflict between gylany and androcracy
as two ways of living on this earth. Then the relatively greater freedom
of some Greek women, as compared to women in the theocracies of
the Middle East, can be seen as an important social indicator. It can,
for example, be seen as both a cause and an effect of the persistence,
and resurgence, in Greece of the more humanistic view of political
power as responsibility for, rather than control over, that was charac-
teristic of the preandrocratic era.

Many of our Western ideas about social justice—the ideas of liberty
and democracy, for example—derive from Greek philosophers such as
Socrates and Pythagoras. The conclusion that such concepts flowered
from earlier gylanic roots is strengthened by the fact that both these
men were taught by women. It is also revealing that both Themistoclea,
who taught Pythagoras, and Diotema, who taught Socrates, were
priestesses: repositories and transmitters of earlier religious and moral
traditions.




























126 THE CHALICE AND THE BLADE

ligious hierarchy headed by a chief rabbi, high bishop, or pope. It is,
rather, available directly through gnosis, or divine knowledge —without
having to pay homage or tithes to an authoritarian priesthood.

What we also find in these scriptures that were suppressed by the
“orthodox” Christian priesthoods is the confirmation of something long
suspected both from a reading of the official scriptures and from Gnos-
tic fragments discovered earlier. This is that Mary Magdalene was one
of the most important figures in the early Christian movement.

In the Gospel of Mary we again read that she was the first to see the
risen Christ (as is also recorded in passing in the official Gospels of
Mark and John).? Here we also read that Christ loved Mary Magdalene
more than all the rest of the disciples, as is also confirmed in the Gnos-
tic Gospel of Philip."® But just how important a part Mary may have
played in the history of early Christianity only comes to light in these
suppressed scriptures. What we read in the Gospel of Mary is that after
the death of Jesus Mary Magdalene was the Christian leader who had
the courage to challenge the authority of Peter as the head of a new
religious hierarchy based on the claim that only he and his priests and
bishops had a direct line to the godhead."

“Consider the political implications of the Gospel of Mary,” com-
ments Pagels. “As Mary stands up to Peter, so the gnostics who take
her as their prototype challenge the authority of those priests and bish-
ops who claim to be Peter’s successors.”*?

There were other related, equally fundamental, doctrinal differences
between the emerging increasingly hierarchic church headed by Peter
and other early Christian communities, such as most Gnostics and sects
like the Montanists and Marcionites. Not only did many of these sects,
in contrast to the men now described as the fathers of the church,
honor women as disciples, as prophets, and as founders of Christian-
ity; as part of their firm commitment to Jesus’ teachings of spiritual
equality, they also included women in their leadership.™

To even further emphasize the basic gylanic principle of linking and
to avoid permanent rankings some Gnostic sects chose their leadership
at each meeting by lot. This we actually know from the writings of such
enemies of Gnosticism as Bishop Irenaeus, who supervised the church
in Lyons circa 180 c.g.™

“At a time when the orthodox Christians increasingly discriminate
between clergy and laity,” writes Pagels, “this group of gnostic Chris-
tians demonstrated that, among themselves, they refused to acknowl-
edge such distinction. Instead of ranking their members into superior
and inferior 'orders’ within a hierarchy, they followed the principle of
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In another text, attributed to the Gnostic teacher Simon Magus, par-
adise itself—the place where life began—is described as the Mother’s
womb.?* And in teachings attributed to Marcus or Theodotus (circa 160
C.E.), we read that “the male and female elements together constitute
the finest production of the Mother, Wisdom.”*

Whatever form these “heresies” took, they clearly derived from the
earlier religious tradition when the Goddess was worshiped and priest-
esses were her earthly representatives. Accordingly, almost uniformly
divine wisdom was personified as female—as it still is in such feminine
words as the Hebrew hokma and the Greek sophia, both meaning “wis-
dom” or “divine knowledge,” as well as in other ancient mystical tra-
ditions, both Eastern and Western.”

Another form these heresies took was the “unorthodox” way they
depicted the holy family. “One group of gnostic sources claims to have
received a secret tradition from Jesus through James and through Mary
Magdalene,” reports Pagels. “Members of this group prayed to both
the divine Father and Mother: ‘From Thee, Father, and through Thee,
Mother, the two immortal names, Parents of the divine being, and
thou, dweller in heaven, humanity, of the mighty name.” 7®

Similarly, the teacher and poet Valentinus taught that although the
deity is essentially indescribable, the divine can be imaged as a dyad
consisting of both the female and the male principles.? Others were
more literal, insisting that the divine is to be considered androgynous.
Or they described the holy spirit as feminine, so that in conventional
Catholic Trinity terms, out of the union of the Father with the Holy
Spirit or Divine Mother, came their Son, the Messiah Christ.

The Gylanic Heresies

These early Christians not only threatened the growing power of
the “fathers of the church”; their ideas were also a direct challenge to
the male-dominated family. Such views undermined the divinely or-
dained authority of male over female on which the patriarchal family
is based.

Biblical scholars have frequently noted that early Christianity was
perceived as a threat by both Hebrew and Roman authorities. This was
not just because of the Christians’ unwillingness to worship the em-
peror and give loyalty to the state. Professor S. Scott Bartchy, former
director of the Institute for the Study of Christian Origins at Tiibingen,
West Germany, points out that an even more compelling reason the
teachings of Jesus and his followers were perceived as dangerously
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two thousand years later, in 1977, women were barred from the priest-
hood “because our Lord was a man.”* At the same time, the Gnostic
gospels and other texts like them, which had circulated freely in the
Christian communities at the beginning of the Christian era, were de-
nounced and destroyed as heresies by those who now called them-
selves the orthodox, that is, the only legitimate, church.

As Pagels writes, all these sources—“secret gospels, revelations,
mystical teachings—are among those not included in the select list that
constitutes the New Testament collection. . . . Every one of the secret
texts which gnostic groups revered was omitted from the canonical
collection, and branded as heretical by those who called themselves
orthodox Christians. By the time the process of sorting the various
writings ended—probably as late as the year 200—virtually all the fem-
inine imagery for God had disappeared from orthodox tradition.”>

This branding as heretical by Christians of Christians who believed
in equality is particularly ironic in view of the fact that in the early
apostolic communities women and men had lived and worked as Jesus
had commanded, practicing agape, or brotherly and sisterly love. It is
even more ironic if we consider that many of these women and men
who lived and worked hand in hand had gone to their death as Chris-
tian martyrs. But for the men who were now everywhere using Chris-
tianity to establish their rule, Christian life and Christian ideology had
to be made to fit into the androcratic mold.

As the years went by, the Christianization of Europe’s heathens
became the excuse for once again firmly reinstating the dominator tenet
that might makes right. This not only required the defeat or forceful
conversion of all who did not embrace official Christianity; it also re-
quired the systematic destruction of “pagan” temples, shrines, and
“idols” and the closing of the ancient Greek academies where “heretic”
inquiry was still pursued. So successful was the Church’s proof of
“moral” right by might that until the Renaissance, over a thousand
years later, any artistic expression or pursuit of empirical knowledge
that was not “blessed” by the Church was practically nonexistent in
Europe. And so thorough was the systematic destruction of all extant
knowledge, including the mass burning of books, that it even spread
outside of Europe, to wherever Christian authority could reach.

Thus, in 391 C.E., under Theodosius I, the now thoroughly andro-
craticized Christians burned the great library in Alexandria, one of the
last repositories of ancient wisdom and knowledge.*® And aided and
abetted by the man who was later to be canonized Saint Cyril (the
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rope in its name—the gylanic urge to resume our cultural evolution
would reemerge. As we shall see in the chapters that follow, this con-
tinuing struggle has been the major unseen force shaping Western his-
tory and is once again in our time coming to a head.




CHAPTER 10

The Patterns of the Past:
Gylany and History

History as taught in most schools is largely a matter of the struggle
for power among men and nations. It is the dates of battles and the
names of kings and generals noted for alternately constructing and
destroying fortresses, palaces, and religious monuments. But if we look
again at history in light of the new information we have examined and
the new theoretical framework we have been developing, a very dif-
ferent kind of struggle emerges. Now, behind all the bloody dates and
names can be seen some of the same underlying processes being stud-
ied by scientists such as Ilya Prigogine, Isabel Stengers, Edward Lor-
enz, and Ralph Abraham in the natural world:! fluctuation, or appar-
ently patternless movement; oscillation, or cyclic movement; and
systems transformation at critical “bifurcation points,” when, as Pri-
gogine and Stengers write, “the system can ‘choose” between or among
more than one possible future.”?

Looking at the surface, we may, first, observe fluctuations through-
out history from warlike to more peaceful times, from authoritarian to
freer and more creative times, from periods when women are more
repressed to times when, at least for some women, there is a broad-
ening of educational and life opportunities. For the traditional historian
these kinds of fluctuations hold no real surprise, being simply what
exists, not necessarily of any great meaning.

But is this really only random, patternless movement? If we look
more deeply, we see that there are patterns to these historic fluctua-
tions. From the perspective we are developing, it can be seen that the
times of war usually are also times of greater authoritarianism. More
peaceful times usually are also times of greater equality and may also
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be times of cultural evolution and high creativity. And if we look still
deeper, oscillations, or movements in cycles, also become apparent.
Moreover, we see that behind these cyclical movements is an under-
lying dynamic that has received only cursory or peripheral study until
now.

If we look at history from a holistic perspective, taking into account
both halves of humanity and the full span of our cultural evolution,
we see how these cyclical patterns relate to the fundamental transfor-
mation we have examined: the systems shift in our prehistory that set
us upon a radically different course of cultural evolution. And if we
look at what happened after this shift from a partnership to a domi-
nator model of social organization in light of the new principles about
systems stability and systems change being discovered in the natural
sciences, recorded history acquires both a new clarity and a new com-
plexity.

Mathematicians studying the dynamics of systems processes speak
of what they term attractors. Roughly analogous to magnets, these may
be “point” or “static” attractors, which govern the dynamics of systems
in equilibrium; “periodic” attractors, which govern cyclical or oscilla-
tory movements; and “chaotic” or “strange” attractors, which are char-
acteristic of far-from-equilibrium, or disequilibrium, states.> Somewhat
like Gould and Eldredge’s peripheral isolates, chaotic or strange at-
tractors may sometimes with relative rapidity and unpredictability be-
come the nuclei for the buildup of a whole new system. But there may
also be more gradual or “subtle” transformations when point attractors
lose some of their attractiveness and periodic attractors become pro-
gressively more attractive.*

Similarly, Prigogine and Stengers speak of fluctuations that are first
localized in a small part of a system. If the system is stable, the new
mode of functioning represented by these fluctuations will not survive.
But if these “innovators” multiply fast enough, the whole system may
adopt a new mode of functioning.” In other words, if the fluctuations
exceed what Prigogine and Stenger call a “nucleation threshold,” they
will “spread to the whole system.” As these initially small fluctuations
are amplified, critical “bifurcation points,” in effect, paths to possible
systems transformations, open up. When these bifurcation points are
reached, “deterministic description breaks down,” and which “branch”
or “future” will be chosen can no longer be predicted.®

How may we apply to social processes these observations of natural
processes? There are obviously important differences between chemi-
cal, biological, and social systems—not only far greater complexity,
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Schlesinger, Sr., and others.” However, in conventional male-centered
histories there is characteristically no mention of the powerful alter-
nation between periods of gylanic ascendancy and androcratic regres-
sion. To understand this cyclical alternation-—now critical because one
more shift from peace to war could be our last—we must therefore
turn to the works of unconventional historians.

One such historian is Henry Adams. Although in some respects a
visionary, Adams was essentially a conservative man who argued that
we must return to older, more religious values. But if we look beneath
the surface of Adams’s work, we find recognition of a powerful and
traditionally ignored “feminine” force in history. Adams asserted that
“without understanding movement of sex” history is “mere pedantry.”
He criticized American history for mentioning “hardly the name of a
woman” and British history for handling women “as timidly as though
they were a new and undescribed species.”® Indeed, the main thrust
of Adams’s analysis was that the civilizing force in Western history had
been what he termed the Virgin. “All the steam in the world,” he
wrote, “could not, like the Virgin, build Chartres,” for it is the Virgin
who has been “the greatest force the western world ever felt.”? Coun-
terposed to the positive power of the Virgin was a negative and de-
structive power: the harsh force Adams called the Dynamo, or rampant
dehumanizing technology.

Adams couched his observations in a mix of androcratic sexual ste-
reotypes and mystical generalizations. But what emerges once one tran-
scends these barriers is actually the same conflict we have identified
as the struggle between the two views of power represented by an-
drocracy and gylany, the dominator and the partnership models, or
the Blade and the Chalice. In fact, Adams’s symbolism of the Virgin
and the Dynamo closely parallels that of the Chalice and the Blade.
Both the Chalice and the Virgin are symbols of the “feminine” power
to create and nurture. And both the Blade and the Dynamo are “mas-
culine” symbols of insensate, destructive technology.

An even more remarkable forerunner of the analysis of history in
terms of the struggle between so-called feminine and masculine values
is G. Rattray Taylor’s Sex in History.* But, as with Adams, to use Tay-
lor's data we must go beyond what he says he is describing to what
he is in fact describing. Following the well-known theories of Wilhelm
Reich" and other psychologists who primarily see patriarchal societies
as sexually repressive, Taylor argues that historical swings from sex-
ually permissive to sexually repressive attitudes are what underlie the
alternation between freer, more creative and more authoritarian, less
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by reason and without sanction from tradition’'—the feast of the Im-
maculate Conception.”"

Bernard’s charge that there was no traditional sanction for the wor-
ship of a mother who gives birth to a divine son was, of course, totally
unfounded. The veneration of Mary was a return to the ancient worship
of the Goddess. And the Church’s fierce resistance to Mary worship
was not only tacit recognition of the lingering power of this earlier
religion; it was also and expression of patrist resistance to the strong
resurgence of gylanic values that characterized the troubadour move-
ment.

If as we read we substitute for Taylor’s terms matrist and patrist our
terms gylanic and androcratic, much that otherwise seems incompre-
hensible in medieval history acquires a specific political meaning. The
Church’s condemnation of women to subordinate and “silent” status
can be seen not as a minor historical mystery but a primary expressior
of the Church’s possession by the androcratic/dominator model. It was
essential to subordinate and silence women—along with the “femi-
nine” values originally preached by Jesus—if androcratic norms, and
with them, the medieval Church’s power, were to be maintained.

Another otherwise inexplicable aspect of medieval history acquires
a comprehensible—and critical—political meaning. This is the
Church’s extreme vilification of women, in the words of the Malleus
Maleficarum or Hammer of Witches (the Church-blessed Inquisitor’s man-
ual for the hunting of witches), as the “carnal source of all evil.”!8

In most history books, the intermittent witch-hunts over several
centuries when, on orders of the Church, men sadistically inflicted hid-
eous tortures on many thousands, possibly millions, of “witches,” are
at most mentioned in passing. When these barbaric persecutions of
women (most of whom were ultimately condemned to the excruciating
pain of slowly burning to death) are noted at all, they are usually ex-
plained as the result of mass hysteria. We are told that from the thir-
teenth to the sixteenth centuries the European peasantry simply went
mad, or alternatively, that the witches themselves were insane—as
Gregory Zilboorg wrote, that “millions of witches, sorcerors, possessed
and obsessed were an enormous mass of severe neurotics [and] psy-
chotics.”” But as Barbara Ehrenreich and Deirdre English point out,
“The witch-craze was neither a lynching party nor a mass suicide by
hysterical women. Rather, it followed well-ordered, legalistic proce-
dures. The witch-hunts were well organized campaigns, initiated, fi-
nanced, and executed by Church and State.”*

One impetus for these persecutions was that, beginning with their
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an aspect of the gylanic-androcratic alternation that pioneering feminist
scholars such as Kate Millett and Theodore Roszak observed earlier:
the reidealization of male supremacy signals a shift toward the values
and behaviors that historically fuel the violence of androcratic regres-
sions.*

Millett’s brilliant Sexual Politics was a pioneering study of what she
intuitively saw as the most important factor in our political history:
male dominance.®*® And though Roszak is best known for his more
conventional male-centered analyses of society, his essay “The Hard
and the Soft: The Force of Feminism in Modern Times,” is also a pi-
oneering work for the analysis of history from the perspective of a
developing theory of androcratic-gylanic systems change.*

Looking between the lines and behind the surface of hundreds of
studies seeking to understand the escalating violence and militarism
that culminated in the terrible carnage of World War I, Roszak detected
what he called the “historical crisis of masculine dominance.”¥ The
nineteenth-century feminist movement, he noted, had not only chal-
lenged the conventional sexual stereotypes of male dominance and fe-
male submission; for the first time in recorded history, it also offered
a sizable frontal challenge to the prevailing system, going straight to
its ideological core. Typically, this nineteenth-century challenge is al-
most unreported in our conventional histories. But it was as hotly de-
bated and passionately argued about as the women’s liberation move-
ment of our time. For it not only challenged the traditional dominance
of men over women; it also challenged the most fundamental values
of our system, in which traits like tenderness, compassion, and peace-
fulness are considered feminine, thus totally inappropriate for real or
“masculine” men—and for social governance.*®

The androcratic system’s response to that challenge was the violent
reassertion of the masculine stereotypes and all their manifestations.
As Roszak wrote of the late nineteenth and early twentieth century
preceding World War 1, “compulsive masculinity was written all over
the political style of the period.” In the United States, Theodore Roo-
sevelt spoke of “a cancer of unwarlike and isolated ease” and of “manly
and adventurous virtues.” In Ireland, the revolutionary poet Patrick
Pearse proclaimed that “bloodshed is a cleansing and sanctifying thing,
and the nation which regards it as a final horror has lost its manhood.”
In Italy, Filippo Marinetti announced: “We are out to glorify war, the
only health-giver of the world! Militarism! Patriotism! The Destructive
Arm of the Anarchist! Contempt for women!”*

As with the hallowed legend of Don Juan, this brutal contempt for
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McClelland’s shorthand for his motivational system refers to the
need for affiliation as “n Affiliation,” need for power as “n Power,”
and so on. In these terms, he observes that “what is really remarkable
about the Elizabethan period is that the motivational indicators all attest
this must have been a good time to be alive, just as historians have
always argued. Need for Affiliation had risen, Power had dropped a
bit, symbolizing an era of relative peace, and Achievement had re-
mained high, presaging some prosperity.”# But soon thereafter came
the all-too-familiar shift. “During the Cavalier and Roundhead strug-
gles and civil war n Power rose again and n Affiliation dropped
sharply, indicating that this should have been a period of great violence
and ruthlessness, as indeed it was.”# Or in our terms, the movement
toward higher levels of cultural evolution could, under the prevailing
male-dominant system, only go so far and no further. To maintain the
system, there had to be cultural regression, again plunging the system
into the “normal” dynamics of androcratic violence.

Completing the characteristic androcratic systems configuration we
have observed throughout this book, McClelland’s analysis also con-
firms that during times when aggressive power motivations again be-
came dominant this system’s third major component, authoritarianism,
is strengthened. “High n Power combined with low n Affiliation,” he
writes, “has been associated among modern nations with dictatorships,
with ruthlessness, suppression of liberty, and domestic and interna-
tional violence.”*

The new feminist scholarship has also focused on the study of
power in newly illuminating ways. The exceptional works of the noted
sociologist Jessie Bernard, the Harvard psychologist Carol Gilligan, and
the psychiatrist Jean Baker Miller document how in male-dominated
societies affiliation is associated with femininity whereas power—in the
conventional sense of control over others—is associated with mascu-
linity.*

These works also reveal something else of the greatest importance:
the configuration of values that McClelland called affiliation, Taylor
called matrist, and we have called gylanic are in male-dominated sys-
tems generally confined to a separate world subordinate or ancillary to
the larger “men’s” or “real” world—the world of women.

It is here that the gylanic definition of power as enabling—the power
to give and to create so characteristic of the ancient partnership ethos—
can still be seen. As Miller notes, this is still the way women define
power, as the responsibility of mothers to help their children, partic-
ularly their sons, develop their talents and abilities.” It is here that
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and “masculine” values in power. Despite the emergence of great
figures here and there, women’s part in our recorded past was by ne-
cessity largely played in the androcratically prescribed role of the male’s
“helper.” But as Beard repeatedly shows, although women have helped
men fight wars, and sometimes even fought in them, theirs has gen-
erally been a very different role. For not being socialized to be tough,
aggressive, and conquest-oriented, women in their lives, actions, and
ideas have characteristically been “softer,” that is, less violent and more
compassionate and caring. For example, as Beard remarks, “one of the
earliest—and perhaps the first—rivals of the hymnology of war,
hatred, and revenge made immortal by Homer was the poetry of an
Aeolian woman called Sappha by her people but uniformly known in
later times as Sappho.”*

This insight is also found in another pioneering work focusing on
the role of women in history: Elizabeth Gould Davis’s The First Sex.>*
Like books by other women trying to reclaim their past with no insti-
tutions or learned colleagues for support, Davis’s book has been crit-
icized for veering into strange, if not downright esoteric, flights of
fancy. But despite their flaws—and perhaps precisely because they did
not conform to accepted scholarly traditions-—books like this intuitively
foreshadow a study of history in which the status of women and so-
called feminine values would become central.

Like Beard's, Davis’'s book puts women back into the places from
which they were erased by androcratic historians. It also provides data
that make it possible to see the connection at critical historical junctures
between the suppression of women and the suppression of feminine
values. For instance, Davis contrasts the Elizabethan age with the Pu-
ritan regression that followed, marked by virulent measures to repress
women, including “witch” burnings.

But it is primarily in the works of today’s more exacting feminist
historians and social scientists that we can find the data needed to flesh
out and develop a new holistic theory of gylanic-androcratic transfor-
mation and alternation. These are the works of women such as Renate
Bridenthal, Gerda Lerner, Dorothy Dinnerstein, Eleanor Leacock,
JoAnn McNamara, Donna Haraway, Nancy Cott, Elizabeth Pleck, Car-
roll Smith-Rosenberg, Susanne Wemple, joan Kelly, Claudia Koonz,
Carolyn Merchant, Marilyn French, Francoise d’Eaubonne, Susan
Brownmiller, Annette Ehrlich, Jane Jaquette, Lourdes Arizpe, Itsue Tak-
amure, Rayna Rapp, Kathleen Newland, Gloria Orenstein, Bettina Ap-
theker, Carol Jacklin, and La Frances Rodgers-Rose and men such as
Carl Degler, P. Steven Sangren, Lester Kirkendall, and Randolph Trum-
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bach, who, painstakingly, often using obscure, hard-to-find sources
like women’s diaries and other hitherto ignored records, are gradually
reclaiming an incredibly neglected half of history.® And in the process,
they are producing the missing building blocks required to construct
the kind of historical paradigm needed to understand, and move be-
yond, the one-step-forward-and-one-step-back alternations of recorded
history. For it is in the new feminist scholarship that we begin to see
the reason behind something the French philosopher Charles Fourier
observed over a century ago: the degree of emancipation of women is
an index of the degree of a society’s emancipation.>

The Female Ethos

We have already glimpsed how in periods of rigid androcratic con-
trol the softer, more “feminine” values are more rigidly confined to the
subordinate world of women, the private world of the home ruled by
individual men. Conversely, we have seen how in periods of gylanic
ascendancy these values press out into the larger public, or man’s
world, thereby effecting some measure of social progress.

What the findings of the new feminist scholarship now make pos-
sible is documentation that this happens not because of some mystical,
cyclical, and inexorable principle or “fate” (e.g., Adams’s juxtaposition
of the “Virgin” and the “Dynamo”). It happens for a very simple and
practical reason that would have been apparent to historians had they
included women in the history they studied. In times and places when
women are not strictly confined to the private world of the home—in
times when they can move more freely into the public world en masse,
as carriers and disseminators of the “female ethos”—they inject a more
gylanic worldview into the mainstream of society.

As we saw in classical Greece, and then again in the days of Jesus,
women have in fact had a great impact in the bettering of society. But
perhaps the most striking case in point is the most profoundly hu-
manizing social movement of modern times, which is, again, except in
feminist sources, almost completely ignored. This is the feminist move-
ment that first flared up in the nineteenth century and is now again
catching fire in the twentieth century.

Although even this is generally omitted from our standard history
books, the unknown or ignored work of hundreds of nineteenth-cen-
tury feminists like Lucy Stone, Margaret Fuller, Mary Lyon, Elizabeth
Cady Stanton, and Susan B. Anthony obviously greatly improved the
situation of the female half of humanity. Domestically, these “mothers”
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hierarchies, like Indira Gandhi or Margaret Thatcher, often do so pre-
cisely because they keep proving that they are not too “soft” or “fem-
inine.” And clearly many men are today also working for social bet-
terment and peace--as they have in other times of gylanic resurgence.
But one of the reasons they do so is that these are times when more
“feminine” values—along with women—are less “privatized.”

The developments of the late 1960s and early 1970s, when so many
Americans rejected the “masculine” idea that the war in Vietnam was
“patriotic” and “noble,” illustrate this point. Not only was this a time
when many women rejected confinement to the private sphere of
men’s homes; it was also a time when many men rejected the “mas-
culine” stereotypes demanding that, particularly in their public behav-
ior, “real men” may not be “womanly”—that is, gentle, peaceful, and
caring.

This is not to say there is a simple, linear cause-and-effect relation
between changes in the status of women and the rise of “feminine”
values. Indeed, by the time a sizable number of women forcefully de-
mand or achieve any gains, an androcratic backlash is generally already
under way.

During the counterculture movement of the 1960s and 1970s, for
example, young men were rejecting warfare as “heroic” and “manly”
and switching to more effeminate styles of dress and hair and women
were making important gains in equal rights. But at the same time that
the old sexual stereotypes were powerfully challenged, the forces of
the so-called conservative and male backlash were already gathering
steam in anti-ERA, Moral Majority, and other rightist groups. Similarly,
in Renaissance and Elizabethan times, where we find strong gylanic
resurgences, we also find clear signs of simultaneous androcratic re-
sistance. On one hand, a trend can be seen toward equal education for
women of the ruling classes. Along with this, we see the beginnings
of modern feminist literature in works like Christine de Pisan’s Book of
the City of Ladies.*® On the other hand, vilification of women intensifies;
new laws restrict their economic and political power; and a genre of
literature devoted to showing women in appropriately “feminine”—
that is, submissive—roles erupts.

All this leads to a final and fundamental point. Despite some pe-
riodic weakening in the androcratic infrastructure during periods of
gylanic ascendance, until very recent times the subordinate status of
women has remained substantially unchanged. Correspondingly, so
also has the subordinate status of values like affiliation, caring, and
nonviolence, stereotypically associated with women.
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Viewed from the perspective of Cultural Transformation theory, the
systems function of the massive and brutal violence against women
today is not hard to see. If androcracy is to be maintained, women
must be suppressed at all cost. And if this violence—and the incite-
ments to violence through the revival of religious calumnies against
women and the equation of sexual pleasure with the killing, raping,
and torturing of women—is mounting all over our globe, it is because
never before has male dominance been as vigorously challenged
through a global, mutually reinforcing, synergistic women’s movement
for human liberation.* )

Never before has the world seen such a mushrooming of govern-
mental and nongovernmental organizations with memberships in the
millions—groups ranging from the official All China Women’s Feder-
ation to the National Women'’s Studies Association, the National Or-
ganization for Women, and the Older Women’s League in the United
States—all dedicated to improving the status of women. Never before
has there been a United Nations Decade for Women. Never before have
there been global conferences attracting thousands of women from
every corner of the world to address the problems stemming from male
supremacy. Never before in all of recorded history have women from
every nation on this earth come together to work for a future of sexual
equality, development, and peace—the three goals of the First United
Nations Decade for Women.*

The growing recognition by women—and men—that these three
goals are related stems from the intuitive perception of the dynamics
we have been examining. For once the function of male violence against
women is perceived, it is not hard to see how men who are taught
they must dominate the half of humanity that is not as physically
strong as they are will also think it their “manly” duty to conquer
weaker men and nations.

Be it in the name of national defense, as in the USA and USSR, or
in the holy name of God, as in the Muslim world, war or the prepa-
ration for war serve not only to reinforce male dominance and male
violence but, as illustrated by both Hitler's Germany and Stalin’s Rus-
sia, also to reinforce androcracy’s third major systems component, au-
thoritarianism. Times of war provide justification for “strongman” lead-
ership. They also justify the suspension of civil liberties and rights—
as illustrated by the news blackout during the U.S. invasion of Grenada
in 1983 and the chronic martial law in embattled nation after nation in
Africa, Asia, and Latin America.

In the past, the pendulum has always swung back from peace to
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war. Whenever more “feminine” values have risen for a time, threat-
ening to transform the system, an aroused and fearful androcracy has
thrust us back. But must the current swing backward inevitably bring
on more and more domestic and international violence and, with it,
more and more suppression of civil liberties and rights?

Is there really no way out of another—now, nuclear—war? Is this
to be the end for the cultural evolution that began with such hope in
the age of the Goddess, when the power of the life-giving Chalice was
still supreme? Or are we now close enough to gaining our freedom to
avert that end?




CHAPTER 11

Breaking Free: The
Unfinished Transformation

Ours was to be the modern era, the Age of Reason. Enlightenment
was to replace superstition; humanism was to replace barbarism; em-
pirical knowledge was to take the place of cant and dogma. Yet perhaps
never before had such magical powers been attributed to the Word.
For it was through words, through the stuff that makes possible the
conscious logical thinking processes of the human mind, that all the
old irrationalities, all the old errors and maladies of humanity, were
now to be cured. And never before had words, particularly written
words, reached so far and so wide.

One reason was that never before had so many people been literate,
and never before had so many new media of communication spread
words to so many inhabitants of our globe. The move into what the
philosophical historian Henry Aiken calls the Age of Ideology' came
along with a major socio-technological shift. This was a shift, or “sec-
ond wave,” in Alvin Toffler's terms, comparable in proportion to the
“first wave” of the agrarian revolution many millennia earlier.” The
industrial revolution, although still primarily limited to the West,
brought with it a barrage of new technologies, among them the print-
ing press, which made possible the first large-scale distribution of
books, journals, and newspapers. Then came the auditory media, the
telegraph, telephone, and radio. These were followed by visual mass
media, movies and television, which along with the gargantuan pro-
liferation of magazines, newspapers, and books literally inundated ev-
ery nook and cranny of our globe with words.

But there was, particularly in the West, another reason for this ide-
ological explosion. As religious ideologies weakened in the wake of
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advancing industrialization, there was a great hunger, indeed almost
a desperation, for new ways of perceiving, ordering, and valuing real-
ity, in other words, for new ideologies.

Soon the voices of what some have called a secular clergy—philos-
ophers and scientists—were making themselves heard throughout the
Western world. By the nineteenth century they were everywhere, rein-
terpreting, reordering, and revaluing reality according to the modern
gospels of Kant and Hegel, Copernicus and Galileo, Darwin and La-
voisier, Mill and Rousseau, Marx and Engels, to name but a few of the
early prophets of the secular Word.

The Failure of Reason

These were to be the prophets of a cultural transformation. With
the liberation of the human mind by reason, “rational man”~—the prod-
uct of the eighteenth-century Enlightenment—would now leave behind
the barbarism of the past.

Through the industrial revolution, our technological evolution had
been moving upward by leaps and bounds. Soon, so also would our
cultural evolution. In the same way that new material technologies such
as machines and medicines were bringing about seemingly miraculous
changes, new social technologies, such as better ways of organizing
and guiding human behavior, would speed the realization of human-
ity’s higher potentials and aspirations. At long last, the age-old human
striving for justice, for truth, for beauty could bring our ideals to reality.

But gradually this great hope and promise began to wane. For dur-
ing the nineteenth and twentieth centuries “rational man” continued
to oppress, kill, exploit, and humiliate his fellow and sister humans at
every turn. Justified by such new “scientific” doctrines as the social
Darwinism of the nineteenth century, the economic slavery of “infe-
rior” races continued. Instead of being fought to “save heathens” or
for the greater glory and power of God and king, colonial wars were
now waged for “rational” economic and political purposes, such as the
promotion of “free trade” and the “containment” of rival economic and
political powers. And if male control of women could no longer be
based on such irrational grounds as Eve’s disobedience of the Lord, it
would now be justified by new “rational scientific” dogmas proclaiming
that male dominance was a biological and/or social law.

“Rational man” now spoke of how he would “master” nature, “sub-
due” the elements, and—in the great twentieth-century advance—
“conquer” space. He spoke of how he had to fight wars to bring about
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peace, freedom, and equality, of how he had to murder children,
women, and men in terrorist activities to bring dignity and liberation
to oppressed peoples. As a member of the elites in both the capitalist
and communist worlds, he continued to amass property and/or privi-
lege. To make more profits or to meet higher quotas, he also began to
systematically poison his physical environment, thereby threatening
other species with extinction and causing severe illness in human
adults and deformities in human babies. And all the while he kept
explaining that what he was doing was either patriotic or idealistic
and—above all—rational.

Finally, after Auschwitz and Hiroshima, the promise of reason be-
gan to be questioned. What was one to make of the “rational” and
efficient use of human fat for soap? Or the highly efficient use of the
hygienic shower for poison gas? How could one explain the carefully
reasoned military experiments of the effect of atomic bombs and ra-
diation on living and totally helpless human beings? Could all this
superefficient mass destruction be called an advance for humanity?

Was explosive industrial overexpansion, the regimentation of whole
populations into assembly lines, the computerization of individuals
into numbers a step forward for our species? Or were these modern
developments, along with the increasing pollution of land, sea, and
air, signs of cultural regression rather than cultural progress? Since
“rational man” seemed bent on desecrating and destroying our planet,
would it not be better to turn back to “religious man,” to the time
before scientific advances plunged us into our secular-technological
age?

By the last quarter of the twentieth century, philosophers and social
scientists were not only questioning reason but all the progressive mod-
ern ideologies. Neither capitalism nor communism had fulfilled its
promise. Everywhere there was talk of “the end of liberalism” as “real-
ists” asserted that a free and equal society was never anything but a
utopian dream.

Disillusioned by the purported failure of the progressive secular ide-
ologies, all over the world people were returning to fundamentalist
Christian, Muslim, and other religious teachings. Frightened by in-
creasing signs of impending global chaos, masses of people were turn-
ing back to the old androcratic idea that what really matters is not life
here on earth but whether, by disobeying God—and the commands of
the men speaking for him on earth—we will be violently punished
through all eternity.

Given the reality of the threat of global annihilation posed by nu-
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overlooked, psychohistorical dynamics is Randolph Trumbach’'s The
Rise of the Equalitarian Family.'® Trumbach shows that the fact that the
modern equalitarian family appeared earlier in England than it did on
the continent may have been an important factor in explaining why
England, unlike France, Russia and Germany, did not have violent
antimonarchic upheavals in the eighteenth and nineteenth centuries.
His research shows how the rising power of women in the families of
the British ruling classes brought important changes in the men who
governed England. And these changes made these men more ready to
accept social reforms, such as the move to parliamentary government
with the monarch retained only as titular head—in sharp contrast to
the lingering despotism of the Russian, German, and French kings.

The Secular Ideologies

If we pursue the analysis of modern history from the perspective
of the underlying conflict between androcracy and gylany as two dif-
ferent paths for our cultural evolution, the emergence of the progres-
sive modern secular ideologies acquires a new, and far more hopeful,
meaning. By using the new analytic tools provided by Cultural Trans-
formation theory, we can see how the replication of ideas like equality
and freedom gradually led to the formulation of new ways of looking
at the world. Acting as “attractors,” such gylanic ideas served as the
nuclei for the formation of new systems of belief, or ideologies, which
were gradually disseminated through the social system and, at least in
part, replaced the androcratic paradigm. In bits and pieces, these ide-
ologies challenged a pyramidal world ruled from the very top by a male
God, with men, women, children, and finally the rest of nature in a
descending dominator order.

Ironically, one of the earliest of these progressive ideologies is one
of those most heavily criticized by progressives today: capitalism. The
ideological ground for capitalism had already been paved by the sev-
enteenth-century Protestant Reformation. With its stress on the mer-
cantile virtues of industry, individual attainment, and wealth—and
conversely on the mercantile sins of sloth, individual failure, and pov-
erty—the Protestant ethic was a prerequisite to the rise of capitalism.!
But it was not until the eighteenth century that capitalism as a secular
ideology emerged. By all accounts, its principal author is the first of
the so-called worldly philosophers, Adam Smith." The first economist,
Smith extolled a free market as the cornerstone of a free and prosperous
society.

In its radical departure from the older view in which men’s social
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tained important androcratic components. Part of the problem lay in
communist theory. Marxism, which developed into one of the most
influential ideologies of modern times, did not abandon the androcratic
tenet that power is to be attained through violence, as attested by its
well-known adage “The end justifies the means.” And part of the prob-
lem lay in how Marxism was applied in the first nation that adopted
communism as its official ideology: the Soviet Union. Marx and Engels
had recognized that a profound alteration of relations between women
and men during prehistoric times ushered in the class society they so
abhorred. Consequently, in the early years of the Russian Revolution
there were some efforts to equalize the position of women. But in the
end, men—and just as critically, “masculine” values—remained in con-
trol.’

Indeed, one of the most instructive lessons of modern history is
how the massive regression to violence and authoritarianism under
Stalin coincided with the reversal of earlier policies to replace patriar-
chal family relations with an equal relationship between women and
men. As Trotsky was to remark (but only after his fall from power and
exile), the failure of the communist revolution to achieve its goals in
large part stemmed from the failure of its leadership to bring about a
change in patriarchal relations within the family."” Or in our terms, it
lay in the failure to bring about any fundamental changes in the re-
lations between the two halves of humanity, which continued to be
based on ranking rather than linking.

During the nineteenth and into the twentieth century other modern
humanist ideologies—abolitionism, pacifism, anarchism, anticolonial-
ism, environmentalism—also emerged. But like the proverbial blind
men describing the elephant, they each described different manifes-
tations of the androcratic monster as the totality of the problem. At the
same time, they failed to address the fact that at its heart lies a male-
dominator, female-dominated model of the human species.

The only ideology that frontally challenges this model of human
relations, as well as the principle of human ranking based on violence,
is, of course, feminism. For this reason it occupies a unique position
both in modern history and in the history of our cultural evolution.

Seen from the long view of cultural evolution detailed in earlier
chapters, feminism is clearly not a new ideology. Whereas the idea of
our affiliation or linking with other human beings can be given only
lip service in androcratic systems, for millennia of cultural evolution
this idea was operationally expressed in more equalitarian and peaceful
societies. And throughout recorded history—in ancient Greece and
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Rome, during the troubador and Elizabethan eras, during the Renais-
sance and the Enlightenment—the “woman question,” as Marx and
Engels called it, has been a recurrent issue.

But feminism as a modern ideology did not emerge until the middle
of the nineteenth century. Although many of the philosophical foun-
dations for feminism had been articulated earlier by women like Mary
Wollstonecraft, Frances Wright, Ernestine Rose, George Sand, Sarah
and Angelina Grimké, and Margaret Fuller, its formal birthdate is July
19, 1848, at Seneca Falls, New York.?® Here, at the first convention in
recorded history held for the express purpose of launching women’s
collective struggle against subordination and degradation, Elizabeth
Cady Stanton made a pivotal statement. “Among the many important
questions which have been brought before the public,” Stanton said,
“there is none that more vitally affects the human family than that
which is technically called “‘Women’s Rights.” ”*®

Though the mounting expression of this statement now challenges
our system with greater strength and certainty than ever before, fem-
inism still is perceived by many people as “just a women's issue.” And
as a consequence—because feminism continues to be split off from the
ideological mainstream—the other progressive ideologies, from middle
to left, continue to be riddled by massive internal inconsistencies.

By contrast, in a fourth group of modern ideologies there is no such
difficulty, no problem with contradictory backward and forward pulls.
These are the ideologies that began to evolve in the eighteenth- and
nineteenth-century works of men like Edmund Burke, Arthur Scho-
penhauer, and Friedrich Nietzsche, who were squarely and una-
bashedly androcratic.?

Nietzsche, whose philosophy reidealizes primitive or protoandro-
cracy, is still much cited and admired. Openly and without any pre-
tense or dissembling, Nietzsche declared that just as men must rule
over women, a few “naturally selected,” “socially pure” men must rule
over the rest of mankind. For him, religion was a vile and despicable
form of superstition, and he based his opposition to such “degenerate”
and “effeminate” ideas as equality, democracy, socialism, women’s
emancipation, and humanitarianism on strictly “rational” and nonre-
ligious grounds.*

Nietzsche’s philosophy, under which the “noble and powerful”
“may act toward persons of a lower rank just as they please,” is the
forerunner of modern fascism. Going back to Indo-European myths,
Nietzsche despised the Judeo-Christian tradition as not androcratic
enough because it contained what he called an “effeminate” “slave-
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morality”: ideas like “selflessness,” “charity,” “benevolence,” and
“neighborly love.” As in the “noble” days of Aryan or Indo-European
warriors, Nietzsche’s ideal moral order was a world in which “the rul-
ers” alone determined what is “goodness” and “supermen” heroes
fought glorious wars. It was a world ruled by men who say, “I like
that, I take it for my own,” who know how to “keep hold of a woman
and punish and overthrow insolence,” and to whom the weak “will-
ingly submit . . . and naturally belong.” In short, it was a world very
much like that imagined in that twentieth-century neoandrocratic doc-
ument par excellence, Hitler's Mein Kampf.?

The Dominator Model of Human Relations

The modern rise of fascism and other rightist ideologies is much
lamented by those who still harbor hope that we may continue our
cultural evolution. They note with alarm that rightist ideologies would
reimpose authoritarianism and push us back to a time of even greater
injustice and inequality. They are particularly alarmed by the militarism
of rightists and neorightists, their idealization of violence, bloodshed,
and war, recognizing the imminent danger this way of thinking poses
to our safety and survival. But there is a third aspect of rightist ideology
that is rarely noted. This is that rightists—all the way from the Amer-
ican Right at the end of this century to the Action Francaise at its
start—not only accept, but openly recognize the systems relationships
between male dominance, warfare, and authoritarianism.?

If we objectively reexamine the political regimes of modern times,
we see that it is no accident that rigid male dominance, and with it
the dominance of “masculine” values, have marked some of the most
violent and repressive modern regimes. This was the case in Hitler’s
Germany, in Franco’s Spain, and in Mussolini’s Italy. Such repressive
regimes as those of Idi Amin in Africa, Zia-ul-Haq in Pakistan, Trujillo
in the West Indies, and Ceausescu in Romania further illustrate the
point.*

Most instructive (and sobering) is that in the “cradle of modern
democracy,” the same U.S. administration that holds itself above the
law, carries out covert wars, and slashes public welfare spending to
fund the highest military budget in American history, also opposes the
constitutional amendment that would grant women legal equality,
backing instead an amendment to deprive women of reproductive free-
dom of choice. Moreover, if we look closely at the two most visible
religious neoandrocratic ideologies—that of American fundamentalist
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pianist, a nurse, and three teen-age college students were killed at a
public execution.”

In sum, those who would reimpose strongman rule over both
women and men see so-called women's issues like reproductive free-
dom of choice and equal rights under the law as primary issues. In-
deed, if we look at rightist actions—from the American New Right to
their religious counterparts in both West and East—we see that to them
the return of women to their traditional subservient place is a top prior-
ity.SO

Yet ironically, for the majority of those committed to ideals like
progress, equality, and peace, the connection between “women’s is-
sues” and the attainment of progressive goals remains invisible. For
liberals, socialists, communists, and others from middle to left the lib-
eration of women is a secondary or peripheral issue—to be addressed,
if at all, after the “more important” problems facing our globe have
been resolved.

Much of the ideological confusion, as well as the one-step-forward,
two-steps-back cultural movement of modern times can be traced to
the failure of those working for progress to perceive the logical im-
possibility of creating a just and equal society as long as a dominator-
dominated model of human relations remains in place. To the extent
that we still fail to see that an equalitarian society and inequality be-
tween the two halves of humanity are contradictory, reason indeed
seems to have failed us. One is reminded of Hans Christian Andersen’s
tale of the emperor with no clothes, whose nudity is only perceived
by a small, as yet untutored, child. Having been tutored in the views
of reality required to maintain the prevailing system, even the great
logical powers of our minds have difficulty making the seemingly self-
evident connection between a dominator model of human relations and
a dominator society.

The two basic human types are male and female. The way the re-
lationship between women and men is structured is thus a basic model
for human relations. Consequently, a dominator-dominated way of re-
lating to other human beings is internalized from birth by every child
brought up in a traditional, male-dominated family.>

In the case of racism, this model of human relations is generalized
from members of a different sex to members of a different race. In the
related phenomenon of colonialism, it is generalized one step further,
to members of a different nation (and usually also race). It is a model
that has throughout history lent itself to the rationalization of all pos-
sible variations of social and economic exploitation.
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Forward or Back?

Once we transcend the older ideological labels of liberal versus con-
servative, religious versus secular, or left versus right, modern history
becomes in many critical respects radically clarified. The progressive
modern ideologies can be seen as part of one mounting and continuing
revolution against androcracy.

The rebellions first of burghers, workers, and peasants (Marx’s
bourgeoisie and proletariat), and later of black slaves, colonials, and
women are also part of this still evolving movement to replace andro-
cracy with gylany. For all these mass rebellions were and are funda-
mentally against a system in which ranking is the primary principle of
social organization.

But until now the ideological challenge to androcracy has been frag-
mented. Rightist or neoandrocratic ideology provides an internally con-
sistent and all-encompassing vision of both personal and public life.
But of the progressive ideologies, only feminism avoids internal incon-
sistency by applying principles such as equality and freedom to all
humanity—not just its male half. Only feminism offers the vision of a
reordering of the most fundamental social institution: the family. And
only feminism makes the explicit systems connection between the male
violence of rape and wife beating and the male violence of war.*

In terms of our modern ideological system, feminism may be seen
as a powerful attractor. While still on the system’s periphery, during
the nineteenth and twentieth centuries feminism has acted as a periodic
attractor, guiding intellectual movement toward a worldview in which
women and femininity are no longer devalued. But in our time of grow-
ing systems disequilibrium, feminism could become the nucleus for a
new, fully integrated gylanic ideology. Incorporating the humanistic
elements of both our religious and our secular ideologies, this modern
gylanic worldview would at long last provide the internally consistent,
overarching ideology required to replace a dominator with a partner-
ship society.

There is already movement toward such an ideology. For example,
at a 1985 New Paradigm Symposium sponsored by Fritjof Capra’s Elm-
wood Institute, new paradigm thinking was specifically described as
“postpatriarchal,” and the new epistemology was seen as representing
a “shift from domination and control of nature to cooperation and non-
violence.”® Male futurists such as Robert Jungk, David Loye, and John
Platt also recognize the link between equality for women and peace.**
The 1985 Statement of the Baha’i Universal House of Justice, presented
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to world heads of state, expressly recognizes that “the achievement of
full equality between the sexes” is a prerequisite for world peace.®

Feminist philosophers and activists from all over the world have
called for a new ethic for both women and men based on “feminine”
values like nonviolence and caring: women such as Wilma Scott Heide,
Helen Caldicott, Betty Friedan, Alva Myrdal, Elise Boulding, Fran Hos-
ken, Hilkka Pietila, Charlene Spretnak, Celina Garcia, Gloria Steinem,
Dame Nita Barrow, Patricia Ellsberg, Patricia Mische, Barbara Deming,
Mara Keller, Bella Abzug, Pam McAllister, Allie Hixson, and Elizabeth
Dodson-Gray.* And innumerable feminist artists, writers, theologians,
and scientists are providing both new theories and new images suitable
for a partnership rather than a dominator world: Jessie Bernard, Carol
Christ, Abida Khanum, Susan Griffin, Karen Sacks, Judith Plaskow,
June Brindel, Gita Sen, Rosemary Radford Ruether, Dale Spender, Na-
wal El Saadawi, Jean O’Barr, Betty Reardon, Starhawk, Paula Gunn
Allen, Carol Gilligan, Charlotte Bunche, Judy Chicago, Mayumi Oda,
Alice Walker, Margaret Atwood, Georgia O’Keeffe, Peggy Sanday,
Holly Near, Ursula Le Guin, E. M. Broner, Marge Piercy, Ellen Marie
Chen, Alix Kates Shulman to name but a few.¥

There are also attempts to found what are essentially gylanic polit-
ical movements based on linking rather than ranking. For example,
Petra Kelly’s vision of an ecology-feminism-peace party provided much
of the impetus for the West German Greens.® And Sonia Johnson’s
Citizen’s Party Platform for the 1985 U.S. presidential elections clearly
articulated the centrality of feminism to any significant social, eco-
nomic, and political change.

These are all steps toward the fully integrated and coherent re-vi-
sion of reality necessary to effectively actualize a partnership society.
Although we don’t usually think of them this way, most social reali-
ties—schools, hospitals, stock exchanges, political parties, churches—
are actualizations of ideas that once existed only in the minds of a few
women and men. This also is true of the abolition of slavery, the re-
placement of monarchies with republics, and all the other progress we
have made in the last few hundred years.”* Even physical realities—
tables, books, pots, airplanes, violins—are actualizations of human
ideas. But for new ideas to be translated into new realities requires not
only clarity of vision but also the opportunity to change old realities.

The ferment of our modern age as a time of unprecedented tech-
nological change is providing the opportunity for social change—and
potentially for a fundamental social transformation. As we may see all
around us, rapid technological change creates social instability. And,







CHAPTER 12

The Breakdown of
Evolution: A Dominator
Future

What was once merely a science fiction scenario for our future is now
a serious possibility. This is that after humanity has wiped itself out
in a nuclear war our earth will be taken over by cockroaches, one of
few life-forms immune to radiation. If that should happen it would be
a fitting finale for androcracy—and a grim evolutionary joke on us.
The system that has stunted our cultural evolution would finally have
succeeded in producing the kinds of creatures it is best suited for: in-
sects rather than humans.

In his pioneering work The Human Use of Human Beings Norbert
Wiener points out that the rigidly hierarchic organization of social in-
sects such as ants and bees is perfectly appropriate for these less
evolved life-forms.! Insects, Wiener observes, have bodies that are im-
prisoned in hard outer skeletons, or shells. Their minds too are im-
prisoned, in miniscule brains with little room for the memory storage
or the complex information processing that is the basis of learning.
Therefore a social organization in which each member fulfills a nar-
rowly circumscribed and predetermined role and the sexes are com-
pletely specialized is appropriate for social insects like bees and ants.
Here the queen bee’s or ant’s only function is the laying of eggs. The
drone’s only function is impregnation. And the worker bees or ants,
as their names imply, do nothing except the nonreproductive work that
keeps the insect colony fed and housed.

By contrast, humans are the life-forms with the most flexible and
least specialized physical structures. Both women and men have the
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ically cut funding for Third World family planning programs; at the
same time that hunger and poverty were increasing in the United
States, this administration also pressed for a constitutional amendment
that would again outlaw abortion. And in a move calculated to deny
women fair and equal access to nonbreeding life options, the Reagan
administration also firmly opposed the proposed Equal Rights Amend-
ment to the U.S. Constitution and ignored or effectively repealed ear-
lier laws designed to equalize women’s employment and educational
opportunities.’

Elsewhere in the world, with the notable exception of nations like
China, Indonesia, Taiwan, and more recently Kenya and Zimbabwe,
family planning is rarely a top priority. On the contrary, in communist
Romania, one of the poorest Eastern bloc countries, President Nicolae
Ceausescu declared it women'’s “patriotic duty” to bear four children,
requiring women to undergo monthly pregnancy tests at their work-
place and provide medical explanations for “persistent nonpreg-
nancy.”"” And in many of the most overpopulated and poorest nations
of the developing world, women are specifically denied access to birth
control.”™

Although in a historic first the 1984 International Conference on
Population declared “improving the status of women” worldwide an
important goal both for its own sake and because of its significance in
lowering fertility,” policies creating the opportunities and motivations
for women to limit birth are almost everywhere extremely low priori-
ties.”? Moreover, this continues to be the case—despite the clear mes-
sage from population experts worldwide that if population planning is
to succeed, creating satisfying and socially rewarded roles for women
other than those of wives and mothers is even more important than
the availability of birth control education.?

Logically, the alternatives are simple. The traditional means of stem-
ming population growth have been disease, hunger, and war. Giving
top priority to reproductive freedom and equality for women is the
only other way to halt the population explosion. But to give these
“women’s issues” top priority would mean the end of the present sys-
tem. It would mean a transformation from a dominator to a partnership
society. And to the androcratic mind—the mind of many of our world’s
present leaders—this is not a possibility.

So these men find and fund “think tanks” that tell them what they
want to hear. Funded by extremely conservative interests in the United
States is the Heritage Foundation, which in turn funded studies by the
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well-known futurist Herman Kahn, by economist Julian Simon, and
others that argue there is no global population problem.? In essence,
they project that, short-range, widespread famine will help reduce ex-
cess population, and long-range, the men who run the world’s eco-
nomic empires will, through unbridled, aggressive competition,
produce so much wealth that enough will “trickle down” to feed as
many billions as come.*

These modern successors of the men who in our prehistory stood
reality on its head use the same approach to the problem of “solutions”
for hunger and poverty. As a first step, the existence of global hunger
and poverty is either denied or minimized.* If then presented with
irrefutable evidence—for example, that every minute thirty children die
for want of food and inexpensive vaccines®—they retort that this “un-
fortunate situation” is only temporary. Poverty and hunger too will
gradually go away as the “free market” takes over.*

Even those who seem less callous about human suffering, and are
in fact deeply concerned, often fall into the conventional traps that
obscure and distort reality. They continue to talk of hunger and poverty
in general terms—when the evidence clearly shows that, in keeping
with the rank-ordering for the androcratic/dominator system, poverty
and hunger are in fact primarily “women’s issues.”*

According to U.S. government figures, families headed by women
are the poorest in America, with a poverty rate triple that of other
families, and two out of three older Americans living in poverty are
women.? In the developing world the realities are even grimmer.? In
Africa, inside and outside refugee camps where thousands are starv-
ing, the poorest of the poor and the hungriest of the hungry are women
and their children.®* And as the United Nations State of the World’s
Women 1985 report and many other official and unofficial reports doc-
ument, the situation in Asia and Latin America is the same.?

Again, logic would dictate that national and international policies
would make programs dealing with the poverty and hunger of women
a top priority. But what is the response to these realities?

In the United States, despite heavy female unemployment, the un-
employment relief programs passed in the 1970s and 1980s character-
istically created only a fraction of the jobs outside male-dominated oc-
cupations like construction and road repair. In Africa, despite famines
and despite the fact that women do from 60 to 80 percent of the food
growing, technical agricultural aid, loans, land grants, and money sub-
sidies go almost exclusively to men. In Asia and Latin America, despite
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the fact that women are doomed by unequal education and training to
the lowest paid occupations, economic development and foreign aid
programs are likewise geared almost exclusively to men.*

The androcratic system’s rationale is that it is men who as “heads
of households” take care of women and children. But this rationale is
based on a model of reality that, once again, ignores masses of data.
For there are more than ample data demonstrating that a major reason
so many women and children all over our globe live in abject misery
is that in both “intact” and “broken” families men do not adequately
provide for their wives and children.

The problem is not only that in industrialized countries like the
United States over one half of divorced fathers fail to obey court orders
to pay child and spousal support.*® Nor is it only that in many parts
of Africa and Asia men now flock to cities leaving the women and
children behind to fend as they may-—returning only occasionally to
sire still another child.**

The problem is that in male-dominated societies women’s poverty
and hunger is far more deeply rooted. It is not only confined to families
headed by women. It is integral to a family organization in which the
male “head” of household has the socially sanctioned power to deter-
mine how resources or money are to be distributed and used.

For example, in our own Western history, be it among Russian
serfs, Irish miners, or American “hard hats,” many men considered it
an affront to their masculinity to “hand over” their wages so that their
wives could buy food for the family. Instead, as many Western men
still do today, they drank up or gambled away these earnings, beating
their wives for “nagging” if, by objecting, the women challenged their
male authority. This also is still a frequent pattern in many Latin Amer-
ican countries and in large regions of Africa.

Moreover, in much of the developing world the women who pre-
pare—and frequently also grow—the food for their families do not get
to eat until after the men have had their fill.** Once again, there is a
rationale for such sexually discriminatory eating patterns. Often in
places where women do backbreaking work from dawn to dusk it is
argued that men need more food, or that these are “ethnic traditions”
that should not be tampered with by Western outsiders. These are also
the rationales for food taboos that forbid women, particularly pregnant
ones, from eating the very foods they need to maintain their health.
As a consequence, World Health Organization studies show that nu-
tritional anemia afflicts close to half of all Third World women of child-
bearing age and 60 percent of pregnant women!*
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with might, these answers tend to be equated with violence and strong-
man rule.

It is thus not surprising that besides progressive systems breakdown
and/or nuclear holocaust, a frequent futures scenario is global totali-
tarianism. This has been the theme of many science fiction stories, from
Orwell’s prophetic 1984 to movies like Rollerball and Fahrenheit 451. It
has also been the subject of scholarly futurist studies such as Jacques
Ellul’s prediction of a dehumanized world ruled by inhuman techno-
crats.” Even the “optimistic” scenario predicted by The Hudson Insti-
tute’s Herman Khan of a future of incredible prosperity resulting from
the business-as-usual course of the institute’s giant corporate and mil-
itary clients is of a world ruled by what Kahn called a new “Augus-
tinian Empire.”?®

It has often been suggested that the great psychic appeal of a to-
talitarian future is its promise of a “strong leader” who, like the “strong
father” of childhood, will “take care of things” in return for faithful
obedience. Certainly a mind socialized to submit to male authority will
tend to turn to this “protection” in times of crisis. But there is another
reason for the strong appeal—and great danger—of modern totalitar-
ianism.

The conventional view of totalitarianism is that it is an entirely mod-
ern affliction, a special horror of our secular, scientific age.* It is true
the technological efficiency of German mass extermination camps was
unprecedented. But, as prehistory and history amply demonstrate, at-
tempts to slaughter entire populations are far from unusual. And nei-
ther is the reign through terror that is the hallmark of modern totali-
tarian regimes.

What we may now see through our repossession of our lost past is
that, in its methods of control and its basic structure, modern totali-
tarianism 1is the logical culmination for a cultural evolution based on
the dominator model of social organization. In the efficiency of its con-
trol through terror, it is the ultimate advancement for this type of so-
ciety. In essence, it is a technologically advanced version of the rigidly
androcratic city-states that first emerged in our prehistory.

The twentieth-century totalitarian state is the modern successor of
the theocratic city-state of antiquity where, as the cultural historian
Lewis Mumford writes, the mass of people were no more than rigidly
controlled cogs in giant social machines.* And the elites of fascist and
communist totalitarian state hierarchies are in essence the successors
of the old warrior/priest dominator castes. Both claim a direct and ex-
clusive line to the Word—Dbe it the Word of God, Marx, the Fiihrer,
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history, all the mass media are rigidly controlled in modern totalitarian
regimes.

In fact, although it is on a much smaller scale than during the pre-
historic imposition of androcracy, perhaps the most striking character-
istic of modern totalitarian societies is that (as in Orwell’s 1984) one of
their main industries is the manufacture of myths. In Nazi Germany,
Adolf Hitler, an unattractive dark-haired man, was successfully my-
thologized into the Fiihrer, the strong-man leader of the “racially pure,”
blond, blue-eyed, and beautiful Aryan supermen. In Russia, God the
Father and his surrogate, the tyrannical Little Father or Czar, were re-
placed by first Lenin, the Father of the Revolution, whose mummified
body became an object of cult veneration, and then Stalin, who cold-
bloodedly butchered millions of his own people.

In both communist and fascist mythologies, we may see exactly the
same processes at work as were used during the first androcratic take-
over to stand reality on its head. Not only new myths, but also new
symbols were created. For example, the swastika and the hammer and
sickle have in the twentieth century been almost as powerful as the
symbol of Christ on the Cross in mobilizing men for “holy” crusades
and wars. And in place of the old religious ceremonies and rituals have
come new ceremonies and rituals: mass rallies, torchlight parades,
rhythmic marches, and the righteous thunder and fury of the Leader’s
words exhorting the “enlightened” to go forth and violently spread the
“truth.”

New Realities and Old Myths

If we reexamine Nazi myths from the perspective of Cultural Trans-
formation theory, we see it is not coincidental that they were a return
to the mythology of the Indo-European or Aryan invasions. For Nazi
Germany was a return to Kurgan times not only in its myths, but in
its realities.

In their wholesale slaughter of Jews—whose homes, businesses,
private possessions, and even the gold in their teeth served to fill of-
ficial coffers and to reward party faithfuls——the Nazis were simply re-
peating the way the Kurgans had gone about obtaining wealth. They
killed, plundered, and looted.

The Nazi view of women as male-controlled property was likewise
a throwback to Kurgan norms. In Nietzsche’s words, for the new Aryan
supermen of Germany, women were to be like some “often pleasant
domestic animal,” to be used by men for sexual enjoyment, personal
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of our mind that in neoandrocratic dogma have so often been called
“the feminine.”* For the problem is not that symbols and myths are
of a lower and therefore less desirable order than logic or rationality.
The problem is rather what kinds of symbols and myths are to fill and
guide our minds: prohuman or antihuman, gylanic or androcratic.

Just as the Kurgan invasions truncated our early cultural evolution,
totalitarians and would-be totalitarians still block our cultural evolution
at every turn today, aided by both old and new androcratic myths. In
the last few centuries, the partial shift from a dominator to a partner-
ship society has partly freed humanity, allowing some movement to-
ward a more just and equalitarian society. But at the same time there
has been a strong countermovement, on both left and right, to more
deeply entrench the dominator society in its modern or totalitarian
form.

Given the strong inertial pull of androcratic social and ideological
organization and the new technologies of both body and mind control
(modern propaganda, drugs, nerve gases, and even experiments in
psychic control), a totalitarian future is a real possibility. Such a world
order, however, probably would not last very long.

For be they religious or secular, modern or ancient, Eastern or West-
ern, the basic commonality of totalitarian leaders and would-be leaders
is their faith in the power of the lethal Blade as the instrument of our
deliverance. A dominator future is therefore, sooner or later, almost
certainly also a future of global nuclear war—and the end of all of
humanity’s problems and aspirations.
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encases insects and other arthropods, androcratic social organization
encases both halves of humanity in rigid and hierarchic roles that stunt
their development. If we look at our evolution from the perspective of
androcracy and gylany as the two possibilities for human social orga-
nization, we see that it is not by accident that the sociobiologists who
are today trying to revitalize androcratic ideology with yet another in-
fusion of nineteenth-century social Darwinism so frequently cite insect
societies to support their theories. Neither is it accidental that their
writings reinforce the view that the normative model for rigidly hier-
archic social rankings—the male-dominator/female-dominated model
of human relations—is preprogrammed in our genes.®

As many scientists have pointed out, evolution is not predeter-
mined.* On the contrary, from the very beginning we have been active
co-creators in our own evolution. For example, as Sherwood Washburn
wrote, our invention of tools was both the cause and effect of the bi-
pedal locomotion and erect posture that freed our hands to fashion
ever more complex technologies.” And, as both technology and society
have grown more complex, the survival of our species has become
increasingly dependent on the direction, not of our biological, but of
our cultural evolution.

Human evolution is now at a crossroads. Stripped to its essentials,
the central human task is how to organize society to promote the sur-
vival of our species and the development of our unique potentials. In
the course of this book we have seen that androcracy cannot meet this
requirement because of its inbuilt emphasis on technologies of destruc-
tion, its dependence on violence for social control, and the tensions
chronically engendered by the dominator-dominated human relations
model upon which it is based. We have also seen that a gylanic or
partnership society, symbolized by the life-sustaining and enhancing
Chalice rather than the lethal Blade, offers us a viable alternative.

The question is how do we get from here to there?

A New View of Reality

Scientists like Ilya Prigogine and Niles Eldredge tell us that bifur-
cations or evolutionary branchings in chemical and biological systems
involve a large element of chance.® But as the evolutionary theorist
Erwin Laszlo points out, bifurcations in human social systems also in-
volve a large element of choice. Humans, he points out, “have the
ability to act consciously, and collectively,” exercising foresight to
“choose their own evolutionary path.” And he adds that in our “crucial
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epoch” we “cannot leave the selection of the next step in the evolution
of human society and culture to chance. We must plan for it, con-
sciously and purposefully.”” Or as the biologist Jonas Salk writes, our
most urgent and pressing need is to provide that wonderful instru-
ment, the human mind, with the wherewithal to image, and thereby
create, a better world.®

Initially this may seem an impossibly difficult task. But as we have
seen, our views of reality—of what is possible and desirable—are a
product of history. And perhaps the best proof that our ideas, symbols,
myths, and behaviors can be changed is the evidence that such changes
were in fact effected in our prehistory.

We have seen how the image of woman was once venerated and
respected in most of the ancient world and how images of women as
merely sexual objects to be possessed and dominated by men became
predominant only after the androcratic conquests. We have also seen
how the meaning of symbols such as the tree of knowledge and the
serpent that sheds its skin in periodic renewal were completely re-
versed after that critical bifurcation in our cultural evolution. Now
seemingly firmly associated with terrible punishment for questioning
male dominance and autocratic rule, these same symbols were not so
long ago in evolutionary time seen as manifestations of the human
thirst for liberation through higher or mystical knowledge.

We have seen that even after the imposition of androcratic rule, the
meaning of our most important symbols has often shifted radically
through the impact of gylanic resurgence or androcratic regression. A
striking example is the cross. The original meaning of the crosses in-
cised on prehistoric figurines of the Goddess and other religious objects
appears to have been her identification with the birth and growth of
plant, animal, and human life. This was the meaning that survived
into Egyptian hieroglyphics, where the cross stands for life and living,
forming part of such words as health and happiness.® Later, after im-
paling people on stakes became a common way to execute them (as
shown in Assyrian, Roman, and other androcratic art), the cross be-
came a symbol of death. Later still, the more gylanic followers of Jesus
again tried to transform the cross on which he was executed into a
symbol of rebirth—a symbol associated with a social movement that
set out to preach and practice human equality and such “feminine”
concepts as gentleness, compassion, and peace."

In our time, centuries after this movement was co-opted by the
androcratic/dominator system, the way we interpret ancient symbols
and myths still plays an important part in how we shape both our




188 THE CHALICE AND THE BLADE

present and our future. At the same time that some of our religious
and political leaders would have us believe a nuclear Armageddon may
actually be the will of God," we are seeing a vast reaffirmation of the
desire for life, not death, in an accelerated, and indeed unprecedented,
movement to restore ancient myths and symbols to their original gy-
lanic meaning."

For instance, artists like Imogene Cunningham and Judy Chicago
are for the first time in recorded history using female sexual imagery
in ways that are strikingly reminiscent of Paleolithic, Neolithic, and
Cretan symbolisms of birth, rebirth, and transformation.® Also for the
first time in recorded history, images from nature, such as seals, birds,
dolphins, and the green forests and grasses—in earlier times symbols
of the unity of all life under the Goddess’s divine power—are being
used by the ecology movement to reawaken in us the consciousness
of our essential link with our natural environment.™

Often unconsciously, the process of unraveling and reweaving the
fabric of our mythical tapestry into more gylanic patterns—in which
“masculine” virtues such as “the conquest of nature” are no longer
idealized—is in fact already well under way.” What is still lacking is
the “critical mass” of new images and myths that is required for their
actualization by a sufficient number of people.

Perhaps most important is that women and men are increasingly
questioning the most basic assumption of androcratic society: that both
male dominance and the male violence of warfare are inevitable.
Among studies by anthropologists bearing on this point, a cross-cul-
tural study conducted by Shirley and John McConahay found a sig-
nificant correlation between the rigid sexual stereotypes required to
maintain male dominance and the incidence of not only warfare, but
wife beating, child beating, and rape.'® As will be detailed in a second
book continuing our reports, these systems correlations are verified by
a growing number of new studies undertaken precisely because sci-
entists in many disciplines are beginning to question the prevailing
models of reality.”” Moreover, by studying both halves of humanity,
scientists are today in ground-breaking ways expanding our knowledge
about the possibilities for human society, as well as for the evolution
of human consciousness.™

Indeed, from the perspective of Cultural Transformation theory, the
much written about modern “revolution in consciousness” can be seen
as the transformation of androcratic to gylanic consciousness.” An im-
portant index of this transformation is that, for the first time in
recorded history, many women and men are frontally challenging de-
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tremely important to recognize that the pull toward affiliation that
women feel in themselves is not wrong or backward. . . . What has
not been recognized is that this psychic starting point contains the
possibilities for an entirely different (and more advanced) approach to
living and functioning—very different, that is, from the approach fos-
tered by the dominant culture. . . . It allows for the emergence of the
truth: that for everyone—men as well as women—individual devel-
opment proceeds only by means of affiliation.”*

These new ways of imaging reality for both women and men are
giving rise to new models of the human psyche. The older Freudian
model saw human beings primarily in terms of elemental drives such
as the need for food, sex, and safety. The newer model proposed by
Abraham Maslow and other humanistic psychologists takes these el-
emental “defense” needs into account but also recognizes that human
beings have a higher level of “growth” or “actualization” needs that
distinguish us from other animals.*

This shift from defense needs to actualization needs is an important
key to the transformation from a dominator to a partnership society.
Hierarchies maintained by force or the threat of force require defensive
habits of mind. In our type of society, the creation of enemies for man
begins with his human twin, woman, who in prevailing mythology is
blamed for nothing less than our fall from paradise. And for both men
and women, this ranking of one half of humanity over the other, as
Alfred Adler noted, poisons all human relations.*

Freud’s observations bear out that the androcratic psyche is indeed
a mass of inner conflicts, tensions, and fears.” But as we move from
androcracy to gylany, more and more of us can begin to move from
defense to growth. And as Maslow observed in studying self-actual-
izing and creative people, as this happens, rather than becoming more
selfish and self-centered, more and more of us will move toward a
different reality: the “peak-experience” consciousness of our essential
interconnectedness with all of humanity.*

A New Science and Spirituality

This theme of our interconnectedness—which Jean Baker Miller
calls affiliation, Jessie Bernard calls the “female ethos of love/duty,” and
Jesus, Gandhi, and other spiritual leaders have simply called love—is
today also a theme of science. This developing “new science”—of
which “chaos” theory and feminist scholarship are integral parts—is
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sible. As individuals with different needs and desires and interests
come into contact, conflict is inevitable. The question directly bearing
on whether we can transform our world from strife to peaceful coex-
istence is how to make conflict productive rather than destructive.*

As a result of what she terms productive conflict, Miller shows how
individuals, organizations, and nations can grow and change. Ap-
proaching each other with different interests and goals, each party to
the conflict is forced to reexamine its own goals and actions as well as
those of the other party. The result for both sides is productive change
rather than nonproductive rigidity. Destructive conflict, by contrast, is
the equation of conflict with the violence required to maintain domi-
nation hierarchies.

Under the prevailing system, Miller points out, “conflict is made to
look as if it always appears in the image of extremity, whereas, in fact,
it is actually the lack of recognition of the need for conflict and pro-
vision of appropriate forms for it that leads to danger. This ultimate
destructive form is frightening, but it is also not conflict. It is almost
the reverse; it is the end result of the attempt to avoid and suppress
conflict.”**

Although this suppressive dominator approach to conflict still over-
whelmingly prevails, the success of less violent and more “feminine”
or “passive” approaches to conflict resolution offers concrete hope for
change. These approaches have ancient roots. In recorded history Soc-
rates and later Jesus both used them. In modern times they are best
known as embodied by men like Gandhi and Martin Luther King, Jr.—
whom androcracy handled by killing and canonizing. But by far their
most extensive use has been by women. A notable example is how in
the nineteenth and twentieth centuries women nonviolently fought
against unjust laws. For access to family planning information, birth
control technologies, and the right to vote, they permitted themselves
to be arrested and chose to go on hunger strikes, rather than using
force or the threat of force to gain their ends.*

This use of nonviolent conflict as a means of attaining social change
is not merely passive or nonviolent resistance. By refusing to cooperate
with violence and injustice through the use of violent and unjust
means, it is the creation of the positive transformative energy Gandhi
called satyagraha or “truth force.” As Gandhi said, the aim is to transform
conflict rather than to suppress it or explode it into violence.*

Just as critical in recharting the course of cultural evolution is the
current reexamination of the way we define power. Writing about the
still prevailing view of power, Miller notes how the so-called need to
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powers that rule the universe. It also offers us a positive replacement
for the myths and images that have for so long blatantly falsified the
most elementary principles of human relations by valuing killing and
exploiting more than giving birth and nurturing.

In the early chapters of this book we saw how at the outset of our
cultural evolution the feminine principle embodied in the Goddess was
the image not only of the resurrection or regeneration of death into
life, but also of the illumination of human consciousness through di-
vine revelation. As the Jungian psychoanalyst Erich Neumann notes,
in ancient mystery rites the Goddess represented the power of physical
transformation of the “godhead as the whirling wheel of life” in its
“birth-bringing and death-bringing totality.” But she was also the sym-
bol of spiritual transformation: “the force of the center, which within
this cycle passes toward consciousness and knowledge, transformation
and illumination—the higher goals of humanity from time immemo-
rial.”*

A New Politics and Economics

In our time, a good deal is being said and written about transfor-
mation. Futurists like Alvin Toffler write of great technological trans-
formations from “first wave,” or agragrian, to “second wave,” or in-
dustrial, and now to “third wave,” or postindustrial society.* Indeed,
we have in recorded history seen major technological transformations.
But within the perspective of the Cultural Transformation theory we
are developing, it can be seen that what have often been described as
major cultural transformations—for example, the shift from classical to
Christian times and more recently to the secular or scientific age—have
only been changes within the androcratic system from one type of
dominator society to another.

There have been other bifurcation points, points of social disequi-
librium when a fundamental systems transformation could have oc-
curred, when new fluctuations or more gylanic patterns of functioning
appeared. But these have never gone beyond the nucleation thresholds
that would signal a shift from androcracy to gylany. To use a familiar
analogy, until now the androcratic system has been like a rubber band.
During periods of strong gylanic resurgence, for example, in Jesus’
time, the band has stretched quite far. But always in the past, when
the boundaries or limits of androcracy were reached, it snapped back
toward its original shape. Now, for the first time in recorded history,
instead of snapping back this band may break—and our cultural evo-
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will be primarily determined by the way we human beings conceive its
possibilities, potentials, and implications. In the words of the futurist
John McHale, “Our mental blueprints are its basic action programs.”>

But what is most remarkable is that what many futurists are actually
saying—practically in so many words—is that we must leave behind
the hard, conquest-oriented values traditionally associated with “mas-
culinity.” For is not the need for a “spirit of truly global cooperation,
shaped in free partnership,” “a balancing of individualism with love,”
and the normative goal of “harmony with rather than conquest of na-
ture,” the reassertion of a more “feminine ethos”? And to what end
could “drastic changes in the norm stratum” or a “metamorphosis in
basic cultural premises and all aspects of social institutions” relate if
not to the replacement of a dominator with a partnership society?

The transformation from a dominator to a partnership society would
obviously bring with it a shift in our technological direction: from the
use of advanced technology for destruction and domination to its use
for sustaining and enhancing human life. At the same time, the waste-
fulness and overconsumption that now robs those in need would also
begin to wane. For as many social commentators have observed, at the
core of our Western complex of overconsumption and waste lies the
fact that we are culturally obsessed with getting, buying, building—
and wasting—things, as a substitute for the satisfactory emotional re-
lationships that are denied us by the child-raising styles and the values
of adults in the present system.*®

Above all, the shift from androcracy to gylany would begin to end
the politics of domination and the economics of exploitation that in our
world still go hand in hand. For as John Stuart Mill pointed out over
a century ago in his ground-breaking Principles of Political Economy, the
way economic resources are distributed is a function not of some inex-
orable economic laws, but of political—that is, human—choices.>

Many people today recognize that in their present form neither cap-
italism nor communism offers a way out of our growing economic and
political dilemmas. To the extent that androcracy remains in place, a
just political and economic system is impossible. Just as Western na-
tions like the United States, where slates of candidates are financed by
powerful special interests, have not yet reached political democracy,
nations like the USSR, ruled by a powerful, privileged, and mostly
male managerial class, are still far from economic democracy.

In particular, the politics of domination and the economics of ex-
ploitation are in all androcracies exemplified by a “dual economy” in
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emerge. Then, unified into the global family envisioned by the femi-
nist, peace, ecology, human potential, and other gylanic movements,
our species will begin to experience the full potential of its evolution.

Transformation

The move to a new world of psychological and social rebirth will
entail changes we cannot yet predict, or even envision. Indeed, because
of so many failures following earlier hopes for social betterment, pro-
jections of a positive future elicit skepticism. Yet we know that changes
in structure are also changes in function. just as one cannot sit in the
corner of a round room, as we shift from a dominator to a partnership
society, our old ways of thinking, feeling, and acting will gradually be
transformed.

For millennia of recorded history, the human spirit has been im-
prisoned by the fetters of androcracy. Our minds have been stunted,
and our hearts have been numbed. And yet our striving for truth,
beauty, and justice has never been extinguished. As we break out of
these fetters, as our minds, hearts, and hands are freed, so also will
be our creative imagination.

For me, one of the most evocative images of the transformation from
androcracy to gylany is the caterpillar metamorphosed into the butter-
fly. It seems to me a particularly fitting image to express the vision of
humanity soaring to the heights it can attain, as the butterfly is an
ancient symbol of regeneration, an epiphany of the transformative
powers attributed to the Goddess.

Two further books, Breaking Free and Emergence, will explore this
transformation in depth. They will lay out a new blueprint for social
actualization—not for a utopia (which literally means “no place” in
Greek), but for a pragmatopia, a realizable scenario for a partnership
future. Though a few pages obviously cannot even begin to cover what
will be developed in two books, I would like to close this chapter by
briefly sketching some of the changes I envision as we resume our
interrupted cultural evolution.®

The most dramatic change as we move from a dominator to a part-
nership world will be that we, and our children and grandchildren,
will again know what it means to live free of the fear of war. In a world
rid of the mandate that to be “masculine” men must dominate, and
along with the rising status of women and more “feminine” social
priorities, the danger of nuclear annihilation will gradually diminish.
At the same time, as women gain more equality of social and economic
















202 THE CHALICE AND THE BLADE

most highly rewarded, and therefore most highly valued, human ac-
tivity.

Practices like female sexual mutilation, wife beating, and all the
other more or less brutal ways through which androcracy has kept
women “in their place” will of course be seen not as hallowed traditions
but as what they are—crimes spawned by man’s inhumanity to
woman.” As for man’s inhumanity to man, as male violence is no
longer glorified by “heroic” epics and myths, the so-called male virtues
of dominance and conquest will also be seen for what they are—the
brutal and barbaric aberrations of a species turned against itself.

Through the reaffirmation and celebration of the transformative
mysteries symbolized by the Chalice, new myths will reawaken in us
that lost sense of gratitude and the celebration of life so evident in the
artistic remnants of the Neolithic and Minoan Crete. By reconnecting
us with our more innocent psychic roots—before warfare, hierarchism,
and male dominance became our ruling norms-——this mythology will
not move us back psychically to the world as it was in the technological
childhood of our species. On the contrary, by intertwining our ancient
heritage of gylanic myths and symbols with modern ideas, it will move
us forward toward a world that will be much more rational, in the true
sense of the word: a world animated and guided by the consciousness
that both ecologically and socially we are inextricably linked with one
another and our environment.

Along with the celebration of life will come the celebration of love,
including the sexual love between women and men. Sexual bonding
through some form of what we now call marriage will most certainly
continue. But the primary purpose of this bonding will be mutual com-
panionship, sexual pleasure, and love. Having children will no longer
be connected with the transmission of male names and property. And
other caring relationships, not just heterosexual couples, will be fully
recognized.”

All institutions, not only those specifically designed for the social-
ization of children, will have as their goal the actualization of our great
human potentials. Only a world in which the quality rather than the
quantity of human life is paramount can have such a goal. Hence, as
Margaret Mead predicted, children will be scarce, and thus highly val-
ued.”

The life-formative years of childhood will be the active concern of
both women and men. Not just biological’ parents, but many other
adults will take various responsibilities for that most precious of all
social products: the human child. Rational nutrition as well as physical







Special Epilogue for the
Twenty-Fifth Printing

For this special edition of The Chalice and the Blade, marking its
twenty-fifth printing, the editors have asked Riane Eisler to briefly com-
ment on how she views the continuing tension worldwide between the
dominator and partnership models.

Since the first publication of The Chalice and the Blade in 1987, many
things have happened, both in the world at large and in my own im-
mediate world. Globally, the movement against domination in all its
forms has continued to mount. At the same time, the resistance to
fundamental change through long-established patterns of domination
and violence has also escalated, sometimes taking extremely regressive
and brutal forms.

Among the most dramatic developments were those in the former
Soviet Union. Mikhail Gorbachev’s policies of glasnost and perestroika
permitted, indeed encouraged, overt rebellion against rigid top-down
hierarchies and centralized rule. His personal partnership with his
wife, Raisa; his perception that a fundamental shift in values is needed;
his unilateral reduction in Soviet military systems; and his obviously
sincere desire for a more just, egalitarian, and peaceful world held out
enormous hope. Not only was an end to the Soviet-American arms race
in sight, but people everywhere, from China to the United States, were
inspired to envision a better future.

But those acquainted with the realities in the Soviet Union were less
sanguine. There were reports of behind-the-scenes economic sabotage,
of the deliberate rreation of shortages, of members of the Soviet elite,
or apparatniks, particularly in the provinces, doing their utmost to main-
tain control through massive obstruction and destabilization. When
added to the inefficiency and corruption already built into the system
and the inevitable dislocations of trying to shift from a state-controlled
to a so-called free market economy, this posed a threat of total eco-
nomic collapse. On top of that, as the fear of brutal reprisals lessened,
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what was once a Soviet empire began to break into ever more pieces.
And in the end, Gorbachev himself fell from power.

During the period when Gorbachev and Yeltsin were still fighting
for leadership, I was invited to participate in a meeting with a handful
of Soviet intellectuals and politicians. One of the politicians who came
was a highly placed colleague of Yeltsin. There was also an economist,
a television producer, and several members of the Soviet Academy of
Sciences. It was a fascinating meeting—one that opened my eyes to the
remarkable illusion held by most of the Soviet participants that if they
could only replace communism with capitalism all would be well.

Subsequent events have of course shown the fallacy of this view.
Instead of combining the better elements of socialism and capitalism
with intensive exploration of a completely new economic course, Rus-
sia’s economic planners chose instead the same capitalist prescription
for economic restructuring that had already caused so much hardship
in many parts of the developing world, particularly for women, chil-
dren, and the elderly. Rather than moving toward any real democra-
tization in the family, abuse and violence against women has been
mounting, along with other forms of violent crime. And in the 1993
elections Russians gave the largest number of votes to an anti-Semitic,
ultra-nationalistic fascist who subsequently boasted that if elected pres-
ident of Russia, he would create new Hiroshimas and Nagasakis, as he
would not hesitate to use nuclear weapons.

In the course of this book I have suggested that the struggle for our
future is not between capitalism and communism, but rather between
a social and ideological organization (be it Eastern or Western, North-
ern or Southern) orienting primarily to a partnership or dominator
model of society. If we look at recent developments in Russia from this
perspective, we see this borne out by a number of underlying dynam-
ics. We see that the problems facing democracy in Russia are rooted not
in communism but in a characteristic common to societies orienting
closely to a dominator model: the fact that even before the Soviet “dic-
tatorship of the proletariat,” under tsarist and/or feudal regimes,
Russians have only known authoritarian and hierarchic structures. Sim-
ilarly, the communist apparatniks’ all too successful sabotage of Gor-
bachev’s attempts to steer a course toward more partnership can be
seen in terms of the dominator system’s maintenance mechanism of
creating artificial scarcities. For this is one way elites maintain control,
as illustrated during an earlier period of dominator regression in the
United States, when Reaganomics, with its diversion of funds from
social programs to armaments and its reduction of taxes for the rich,
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East, the skinhead attacks against foreigners in Germany, and the ma-
cho gang wars of the United States is still a male socialization that
equates real masculinity with violence and domination, playing itself
out in a variety of different contexts.

Certainly the persistence of dominator gender stereotypes—today
fueled by an unprecedented barrage of media propaganda glamorizing
male violence—is not the only factor we need to look at if we analyze
the much-decried violence in our world today using the templates of
the partnership and dominator models. For violence is how the dom-
inator system ultimately maintains the ranking of man over woman,
man over man, and nation over nation.

A related factor is this system’s emphasis on technologies of de-
struction and how in recent years this has led to an enormous pro-
liferation of weapons, as “obsolete” technologies of destruction were
continuously replaced by even more lethal ones. This is dramatically
illustrated by Saddam Hussein's use during the Gulf War of a weapons
arsenal to a large extent earlier provided by the United States and its
allies—a war that the United States then used to combat-test some of its
newest weaponry, by some reports killing hundreds of thousands of
Iraqis.

Another contributing factor has been the spread, through ever more
powerful electronic media, of programs and advertisements idealizing
a supermaterialistic and environmentally unsustainable consumerist
lifestyle, at the same time that dominator economics have maintained,
and in most world regions actually widened, the gap between rich and
poor nations as well as between rich and poor within nations. The
continuing shift in the industrialized world away from manufacturing
as the primary provider of employment (due to the export of jobs to
lower-wage regions and to technological changes replacing human
labor with automation) without adequate attention to the resulting
hardships (particularly to male members of dark-skinned races and
women and children of all races) has worsened the situation. Even
more harmful have been the structural adjustment policies imposed on
developing nations by the World Bank and other international financial
institutions, which, when combined with lack of financial aid to the
subsistence production sectors (often, as in Africa, primarily female)
have considerably worsened economic and social conditions.

But at the same time that the last seven years have brought not only
continuing bloodshed but still further economic and environmental
problems rooted in the hegemony of dominator beliefs and institutions,
there have also been important developments on the partnership side.
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such as the strong commitment to ecologically sound policies expressed
by United States vice president Al Gore in his book Earth in the Balance
and the inclusion of environmental provisions in international
treaties—that some of this consciousness is beginning to affect govern-
ment policies.

Of particular importance are some of the changes in consciousness
relating to the global population explosion. This is sharply underscored
by the shift in discourse from the first international population meeting
in Bucharest in 1974 to today. For increasingly there is recognition that
any hope for population stabilization lies in attention to so-called
women'’s issues: not only free access to family planning for women, but
access for women to equal educational and occupational opportunities
so that their security and status no longer depend so heavily on breed-
ing sons.

Indeed, this recognition of the centrality not only to successful pop-
ulation planning but to successful economic and social development of
so-called women’s issues has slowly been making inroads in interna-
tional programs. For instance, Lawrence Summers, the former chief
economist at the World Bank, recently pointed out that the most cost-
effective investment for development is investment in the education of
women, particularly in those nations of the developing world where
the literacy ratio of men to women is sometimes as high as two to one.

This attention to the female half of humanity—which in many
places means attention to the welfare of children, since women are
often primarily responsible not only for their care but their main-
tenance—is also beginning to be reflected in nongovernmental, or pri-
vate development, aid. For example, modeling itself on the successful
Grameen banking project of Bangladesh, the California-based Katalysis
North-South Development Partnership has successfully been making
small loans to village women in Central America, with very promising
results. Similarly, the California-based Global Fund for Women has to
date supported many important grassroots women’s endeavors all over
the world.

All this reflects still another important partnership trend: the grow-
ing entry of women into both governmental and nongovernmental
decision-making positions, and with this (as dramatically shown by the
voting records of the women elected to the United States Senate and
House of Representatives in 1992) more attention to stereotypically
“feminine” social priorities such as health, welfare, and education. The
political representation of women is still highest in the Scandinavian
nations. But there have recently been gains in other Western nations —







212 SPECIAL EPILOGUE FOR THE TWENTY-FIFTH PRINTING

So also is the fact that at the 1993 Human Rights Conference in
Vienna there was a strong female presence. Also, the notion of cultural
relativism (so fashionable now under the guise of postmodern thinking)
as a justification for human rights violations suffered a massive setback.
And there were signs of an incipient recognition of the absurdity of
splitting off from “human rights” the rights of the majority as just
“women’s rights” and “children’s rights.”

I should here say that by and large the continuing movement to-
ward partnership in all these different spheres has been due not to the
leadership of heads of government, but to the continuing pressure on
governmental and international organizations by a myriad of grassroots
nongovernmental groups—groups that are today mushrooming all over
the world. Indeed, it is this grassroots partnership movement that I
think is the most important long-range development in our world to-
day. For it is here that politics, as conventionally understood, is be-
ginning to be redefined to focus on power imbalances not merely on
the top of the dominator pyramid (the economic and political relations
traditionally confined to relations between males), but in our most
foundational relations: the parent-child and woman-man relations
where, in dominator societies, people first learn that violations of other
people’s human rights are “just the way things are.”

But here we are moving into the subject of the book that I have just
finished, which, as it turned out, will not be called Breaking Free but
Sacred Pleasyre. Because during the past eight years my focus has in-
creasingly been on our intimate relations—particularly on the interre-
lationship between sexuality, spirituality, politics, and economics—and
even beyond this, on how the social construction of pain and pleasure
is very different in societies orienting primarily to partnership rather
than domination.

As with The Chalice and the Blade, the research and writing for this
book has greatly enriched my life, expanding not only my intellectual
horizons, but my personal sense of place and purpose. And it has done
this in a deep emotional and spiritual sense I did not foresee.

It is on this more personal note that I want to bring this epilogue to
a close. I have been amazingly fortunate during the past two decades
to have had the opportunity to do work that so passionately engages
me. And I have been particularly fortunate that through The Chalice and
the Blade I have been privileged to come into contact with some of the
most extraordinary people I have ever met.

Thousands of women and men have written me to say that The
Chalice and the Blade has changed their lives, many of them reporting
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perbound edition of The Chalice and the Blade came out in Germany with
a foreword by Daniel Goeudevert, the former chairman of the board of
Volkswagen, I traveled twice to Germany to speak. The second time—
when I was invited to Bonn for an event introduced by Professor Rita
Siissmuth, president of the German Bundestag—was particularly
meaningful to me. Indeed, to have such a high official in the German
government not only display strong interest in my work, but receive
me and my husband so warmly, was a very healing experience—
considering that I was almost killed when I was a child because of what
happened when that government was in Nazi hands. On that same
trip, as I stood in front of the former Berlin Wall, I could not help
thinking how ironic it is that, instead of armed communist guards,
Russian peddlers now sell tourists souvenirs, including Soviet war
medals, at the Brandenburg Gate. I also could not help thinking, as I
stood in front of the Reichstag, how different my life and the entire
course of world history would have been if in the 1930s and 1940s there
had been more women and men such as Professor Stissmuth with the
courage to take a strong stand.

In 1994, I had the opportunity to express my gratitude to a country
that did take such a strong stand. That year marked the publication of
The Chalice and the Blade in Denmark, the only European country in
which the people joined together to nonviolently resist Hitler's
orders—where, beginning with King Christian, people openly refused
to collaborate in the Nazi extermination of those who, like me, hap-
pened to be born to Jewish parents.

That publication —for which I wrote a special epilogue that honored
the courage of the Danes—was also intensely meaningful for me. It was
a reminder that if enough of us join together, we can halt the drift back
to domination, that if we hold fast in our resolve, we can put into action
our vision of creating a partnership world. And particularly at a time
when what is daily presented to us by the media as “news” focuses
almost exclusively on the bad news, on violence and regression and
repression, we need many such reminders—lest we forget that each of
us can make a difference, that, in the end, the choice of what kind of
world we live in is up to every one of us.

August 1994
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Carol Christ and Judith Plaskow, Womanspirit Rising: A Feminist Reader in Religion (San
Francisco: Harper & Row, 1979); Charlene Spretnak, ed., The Politics of Women's Spir-
ituality (New York: Doubleday Anchor, 1982). I have tried in the course of this book
to give recognition to many important feminist scholars. However, it is such a bur-
geoning list that many have of necessity not been mentioned.

Spender, Feminist Theorists. Feminism as a modern phenomenon dates to the eigh-
teenth century. But there are much earlier instances of women scholars questioning
the established knowledge of their time, for example, Christine de Pisan, who be-
tween 1390 and 1429 wrote twenty-eight books, some of them, like her Cité des dames
(Book of the City of Ladies) questioning the misogynism of the scholarly men of her day.

CHAPTER 1: Journey into a Lost World (pp. 1-15)
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Edwin Oliver James, Prehistoric Religion (New York: Barnes & Noble, 1957), 146. James
was one of the earlier religious historians to crificize this view. For a more recent and
excellent critique of the astonishing blindness of many scholars to the mythic sig-
nificance of the Paleolithic female imagery, see Marija Gimbutas, “The Image of
Woman in Prehistoric Art,” The Quarterly Review of Archaeology, December 1981, 6-9.
It should be noted that to avoid unnecessary complexity the terms Paleolithic and
Upper Paleolithic are sometimes used interchangeably. This practice has been followed
here, although most of the discussion pertains to the Upper Paleolithic: the period
from ca. 30,000 to 10,000 B.c.E. It is to this period that most of the extraordinary cave
paintings of animals and the carved statues and reliefs of figures described in the text
date. The Paleolithic, or Stone Age, probably goes back to ca. 65,000 B.c.k., but very
little is known about the earlier part of this era.

. Edwin Oliver James, The Cult of the Mother Goddess (London: Thames & Hudson,

1959), 19.

. Ibid., p. 16; James, Prehistoric Religion, 148.

. James, Cult of the Mother Goddess, 16.

. See note 10, Introduction.

. See, e.g., Elizabeth Fisher, Woman's Creation (New York: McGraw-Hill, 1979), 140.
. John Pfeiffer, The Emergence of Man (New York: Harper & Row, 1972), pp. 251-65. For

a new model of human evolution that seems more consistent with the best available
data, see Nancy Tanner, On Becoming Human (Boston: Cambridge University Press,
1981). Similar models characterize the work of Adrienne Zihlman, Jane Lancaster,
and other feminist scholars, whose new scholarship is no longer constrained by the
evolutionary model of “man the hunter.” See, e.g., Adrienne Zihlman, “Women in
Evolution, Part II: Subsistence and Social Organization among Early Hominids,”
Signs 4 (Autumn 1978): 4-20; Jane Lancaster, “Carrying and Sharing in Human Ev-
olution,” Human Nature 1 (February 1978): 82-89. See also chapter 5.

. Gimbutas, “Image of Woman.”
. See, e.g., Gertrude Rachel Levy, Religious Conceptions of the Stone Age (New York:

Harper & Row, 1963), first published as The Gate of the Horn (London: Faber & Faber,
1948). Levy notes that the cave itself was probably a symbol of the womb of the
Goddess (the Creatrix, the Mother, the Earth), and that the rituals performed there
were manifestations of the wish to partake in—and also influence —her creative acts.
These would include giving birth to the animals that came out of her womb (which
provided sustenance for the people of the Paleolithic). Thus animals would often be
depicted on the cave walls.

Another, more recent, female scholar is Z. A. Abramova, who published the official
anthology of Upper Paleolithic engraving and sculpture in the territory of the USSR.
Like the Soviet archaeologist A. P. Okladnikov, Abramova believes that “the two
different aspects of the woman's image during the Paleolithic . . . do not contradict,
but rather complement each other.” She was depicted as “mistress of the home and
hearth, protectress of the domestic fire . . . and woman as . . . the sovereign mistress
of animals and especially of game animals” \Z. A. Abramova, “Paleolithic Art in the
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Marija Gimbutas, Goddesses and Gods of Old Europe, 7000-3500 B.C. (Berkeley and Los
Angeles: University of California Press, 1982), 37-38.

See illustrations in James Mellaart, Catal Huyuk (New York: McGraw-Hill, 1967);
Gimbutas, Goddesses and Gods of Old Europe.

3. Goddesses and Gods of Old Europe, plate 17 and text figure 148.
4.
5. For examples, see illustrations in Erich Neumann, The Great Mother (Princeton, NJ:

Nicolas Platon, Crete (Geneva: Nagel Publishers, 1966), 148.

Princeton University Press, 1955); Mellaart, Catal Huyuk; Gimbutas, Goddesses and
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Jacquetta Hawkes, Dawn of the Gods: Minoan and Mycenaean Origins of Greece (New
York: Random House, 1968), 75-76. The double ax of the Minoan Goddess is rem-
iniscent of the hoe axes used to clear farmland and was, according to Gimbutas, also
a symbol of the butterfly, part of the Goddess’s epiphany. As Gimbutas notes, the
image of the Goddess as a butterfly continued to be engraved on double axes (Gim-
butas, Goddesses and Gods of Old Europe, 78, 186).

Joseph Campbell, “Classical Mysteries of the Goddess” (workshop at Esalen Institute,
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further. Gadon writes that the reemergence of the Goddess in our time is a key to
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and cultural imperialism” (prospectus for Elinor Gadon, The Once and Future Goddess:
A Symbol for Our Time [San Francisco: Harper & Row, 1988]; and private communi-
cations with Gadon, 1986).
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laart, Catal Huyuk, for examples of male figurines.
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iniscent of a phallus, that there were also phallic representations in the form of
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See, e.g., “the caveat that such a social order need not imply the domination of one
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in Kate Millett, Sexual Politics (New York: Doubleday, 1970), 28, n. 9; or Adrienne
Rich’s comment that “the terms ‘mafriarchy,” ‘mother-right,” or ‘gynocracy’ tend to be
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matriarchy in primitive societies was not simply patriarchy with a different sex in
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Abraham Maslow, Toward a Psychology of Being, 2d ed. (New York: Van Nostrand-
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Free (forthcoming). It is a distinction that is central to the new feminist ethic now
being developed by many thinkers. See, e.g., Jean Baker Miller, Toward 2 New Psy-
chology of Women (Boston: Beacon, 1976); Carol Gilligan, In a Different Voice (Cam-
bridge: Harvard University Press, 1982); Wilma Scott Heide, Feminism for the Health of
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Anne Barstow, “The Uses of Archaeology for Women’s History: James Mellaart’s
Work on the Neolithic Goddess at Catal Huyuk,” Feminist Studies 4 (October 1978):
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Walter Emery, quoted in Merlin Stone, When God Was a Woman (New York: Harcourt
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Ibid. The androcentric bias Stone noted in archaeology has its counterpart in most
other fields. But it is important to note that there are also male scholars who have
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issues. A notable contemporary example is Ashley Montagu, who in The Natural
Superiority of Women (New York: Macmillan, 1968) and other works dispels many
popular misogynist misconceptions about the female half of humanity and “the in-
evitability of patriarchy.” Another is Fritjof Capra, who in The Turning Point: Science,
Society and the Rising Culture (New York: Simon & Schuster, 1982) and other works
recognizes the centrality of feminism to the movement for a more peaceful and hu-
mane future.
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Figure 1. Major Sites of Paleolithic Cave Art in Western Europe
Paleolithic art also has been found at sites in Eastern Europe.
Source: Adapted from André Leroi-Gourhan, “The Evolution of Paleolithic Art,” Scientific American 218,

no. 2 (February 1968): 62.
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Figure 2. André Leroi-Gourhan’s Chronology of Paleolithic Cave Art
(ca. 30,000 B.C.E. to ca. 10,000 B.C.E.)

Source: André Leroi-Gourhan, “The Evolution of Paleolithic Art,” Scientific American 218, no. 2 (February
1968): 63.
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Figure 4. The Near East Showing Epipaleolithic and Neolithic Excavation Sites
The term Epipaleolithic is used to designate the transitional period between the
Paleolithic and the Neolithic (or beginning of agriculture). Proliferation of sites
shows extent of early cultural development.

Source: Adapted from James Mellaart, The Neolithic of the Near East (New York: Charles Scribner’s Sons,
1975): 20, 21 (copyright Thames and Hudson, London).
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Mediterranean Sea

Figure 5. Approximate Area for Early Civilization of Old Europe

(ca. 7000 B.C.E. to 3500 B.C.E.)

The term Old Europe was introduced to designate the civilization that lasted
from ca. 7000 to 3500 B.C.E. in southeastern Europe, but the term may also be
used for all of Europe before the Indo-European invasions, including the me-
galithic cultures of western Europe (Ireland, Malta, Sardinia, and parts of Great
Britain, Scandinavia, France, Spain, and Italy) from the 5th to the 3rd millen-
nium B.C.E.

Source: Adapted from Marija Gimbutas, Goddesses and Gods of Old Europe (Berkeley and Los Angeles: Uni-
versity of California Press, 1982): 16.
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Figure 8. Marija Gimbutas’s Chronology of the Flowering and Destruction of Old
European Culture (ca. 7000 B.C.E. to 2500 B.c.E.)

Source: 1986 revision for this book by Marija Gimbutas of chronology originally appearing in syllabus for
Indo-European Studies 131, UCLA, 1980, pp. 5-7.

B.C.E.

7000-6500:

6500-6000:

6000-5500:

5500-5000:

5000-4500:

4500-4000:

4000-3500:

3500-3000:

Major Events

Beginning stage of food production and settled village life in the
valleys of the coastal zones of the Aegean Sea.

Full-fledged Neolithic, with pottery, in the Aegean, central Balkan,
and Adriatic regions. Cultivation of wheat, barley, vetch, and peas.
All domesticated animals except the horse. Large agglomerated vil-
lages appear. Closely grouped rectangular houses of mudbrick and
timber with courtyards. First temples. Coastal and deep sea navi-
gation. Trade in obsidian, marble, and spondylus shells.

Spread of the agricultural economy to the lower and middle Dan-
ube basin (Yugoslavia, Hungary, Romania), to the Marica plain in
central Bulgaria, and emergence in the Dniester-Bug region.

Spread of the food-producing economy from east central to central
Europe: Moravia, Bohemia, southern Poland, Germany, and Hol-
land (the Linear Pottery culture). Beginning of copper metallurgy in
Yugoslavia, Romania, and Bulgaria. Increase in size of villages. Sa-
cred script emerged for use in the religious cult. Rise of the Vinca,
Tisza, Lengyel, Butmir, Danilo, and Karanovo cultures.

Climax of Old European culture. Efflorescence of ceramic art and
architecture (including two-story temple buildings). Emergence in
Moldavia and the western Ukraine of the Cucuteni (Tripolye) cul-
ture; the Petregti in Transylvania.

Continuous florescence of Old Europe. Proliferating use of copper
and gold, and increase of trade. Vehicles (models of miniature
wheels in clay) and domesticated horse appear. The latter brought
by the Steppe pastoralist Wave One which started the disintegra-
tion of the Karanovo, Vinéa, Petresti, and Lengyel cultures.

Initial Kurganization: marked changes in habitation pattern, social
structure, economy, and religion. Dwindling of Old European art;
cessation of figurines, polychrome ceramics, and temple building.
Emergence in the lower Danube basin and Dobruja of a Kurganized
Cernavoda culture.

Wave Two of the Kurgan people from north of the Black Sea. Begin-
ning of the Bronze Age. Formation of the Circum-Pontic metallurgi-
cal province. Disintegration of the Cucuteni civilization, and the
emergence of the Usatovo-Gorodsk-Foltegti complex, an amalgam
of Cucuteni with Kurgan. The Ezero complex in Bulgaria and the
Baden culture in the mid-Danube region are formed from the cross-
ing of the Old European substratum with eastern (Kurgan) ele-
ments. Emergence in northern central Europe of the Globular Am-
phora culture.
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